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PREFACE 


Here presented to the English-speaking public 1s a translation of 
the ninth of the forty ‘books’ of Ghazali's great work, [hyd 
‘ulam al-din. It is entitled Kitab al-Adhkar wa’l-da awat (The Book 
of Invocations and Supplications). This translation was originally 
part of my doctoral dissertation on this great Muslim thinker, 
submitted to Harvard University in 1970. It is a pleasant duty to 
express my thanks to, among others, Professors Annemaric 
Schimmel, Wilfred Cantwell Smith, George Makdisi, Ilse Lich- 
tenstadter of Harvard University, Dr. Herbert Mason of 
Boston University, and the Reverend Patrick Ryan, SJ, who all 
generously gave me various forms of help and encouragement 
while I was working on the dissertation; particularly Professor 
Schimmel, who guided me all through my thesis work. 
Unfortunately we have so far no critically edited standard 
text of the Ihya’. I have used for the present translation four 
texts available to me: (1) the text published by ‘Isa al-Babi al- 
Halabi (abbreviated IH), Cairo, n.d., with an introduction 
(dated 1379 AH/1957 AD) by Badawi Tabbana, 4 vols.: (2) the 
text published by the Lajna Nashr al-Thagafa al-Islamiya 
(TH), Cairo, 1356-57 AH, § vols.; (3) the text shown by Zabidi 
in his commentary on the Ihya’, namely, Ithaf al-sddat al- 
hie ee Rees (Z), Cairo, 1311 AH, IO vols.; and (4) 
: gin of the Ithaf (ZM), which the publisher 
of the Ithaf added since the text Z is not complete. This text 
2M 1s relatively the most reliable of all. b ; € a 
tree from defects one way or h he ae ne fou 
are shown in the footn : Sn eae Variants 1 
mistakes. As for the ye anaes the obvious typographica 
s Pagination in reference, quotation 
translation, I have followed that of the text IH. 
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I have consulted the English translations of the Qur)j, 
(abbreviated Q) by A.J. Arberry, R. Bell, M.M. Pickthall, ay 
J.M. Rodwell, but none of them is used exclusively , 


reference and quotation. Verses are numbered according to ¢t}; CONTENTS 
Cairo edition. 

The square brackets in the translation are inserted by th Editor’s Note vii -: Preface ix - Abbreviations xiii 
translator to clarify the meaning for the reader. The roun¢ Introduction xv -: Notes to Introduction xxxvii 
brackets are the insertions in the other text(s) as indicated in th: 
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INTRODUCTION 


THE LIFE OF GHAZALIT' 


GHAZALI (or Huyat al-Islam Abt: Hamid Muhammad ibn 
Muhammad ibn Muhammad ibn Ahmad al-Tusi al-Ghazali), 
one of the greatest and most origina] thinkers in the history of 
Islam, was born in 450 AH (1058 AD) and brought up in the 
north-eastern part of Persia. His father, and possibly his mother 
also, died early leaving him and his younger brother, Ahmad, 
in their childhood. From an early age, according to his own 
account in al-Mungidh min al-dalal (‘The Deliverer from Delusion’), 
it was his habit and custom ‘to thirst after a comprehension of 
things as they really are’.* He had already been intellectually too 
critically-minded and too self-confident to accept naively the 
traditional teachings as they were by the time he reached 
adolescence. Unable to be content with the given answers, he 
turned to verify the traditional beliefs and truths by himself, and 
thus became seriously engaged in studying every branch of the 
religious sciences (Qur’anic studies, theology, philosophy 
Islamic jurisprudence, and others) in search of Truth. 
To a certain extent he was indeed successful in his quest; he 
mastered all these sciences, and was socially rewarded for hi 
brilliant talents and endeavours. In 478, on the death of Imam 
al-Haramayn, a great theologian and jurist of his age, under 
whom Ghazali had been studying with other eminent students 
he moved from Nisabir to the Camp of Nizam al-Mulk 
vizier of the Seljugid Sultan. This vizier, : 
scholars and poets as their patron, was making efforts to restore 
Sunni Islam with the support of Muslim intellectuals against 
the Shrism which was rampant at that time. Ghazali was duly 
received, and in 484 was appointed professor at the Nizami 
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College (Madrasa) of Baghdad, the highest position and | 
most coveted honour for the Muslim scholars of those d: 
Thus he put himself in the midst of the political and idcolog 
battles and intrigues which were taking place in the impcr: 
city of Baghdad. He set out as a champion of Sunni Islam: 
refute in a series of his works Isma tlt Shrism and philosop: 
(falsafa) which threatened to undermine the Sunni estab) 
ment both politically and ideologically. 

Along with, or rather as a result of, all this success anc 
thoroughgoing intellectual and logical pursuit, however. 
came to realize that he was still devoid of the true faith (yay) 
or experimental understanding (dhawq) of the truth which 
had so far been pursuing, demonstrating, and teaching; nam: 
the unity of God (tawhid) expressed in the Muslim contes: 
‘There is no god but God; Muhammad is the Emissary otf ( 


and the life in the Hereafter. To put it epistemologically, Ghaz: 


fell into deep scepticism and found himself despera 
struggling to find the solid basis for knowledge of relig 
truth.* Ethically he came to be aware of, and to admit 
daring frankness, the gap between his actual way of life an 
imperative of God as he understood it.* And he also reali 
that this gap could not be bridged by intellectual effort 
that true faith was a divine gift freely bestowed by God u; 
the Sufi in the ecstatic experience of fana’ (‘passing away 
this mystical experience, the Sufi intuitively knows hi: 
nothingness and absolute dependence upon God, and | 
overwhelming reality and universal sovereignty of ( 
(tawhid). All man can, and should, do is to prepare himsc!t: 
wait for this grace by detaching himself and emptying 
thought and will of all concerns but God. 

After these acute inner crises and the agonizing proces 


decision, Ghazali finally renounced his position, honow’ 
family, wealth, and all that would obstruct his devotion 
God, and left Baghdad in the (eleventh) month of [hu 
Qa'da, 488, ostensibly to make the pilgrimage to Mecc: ! 
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went to Syria, and stayed there ‘for nearly two years’,’ 
wandering as a hermit in Damascus, Jerusalem, Hebron, and 
possibly Alexandria. In the meantime he joined the pilgrimage 
of 489. Then, after another short stay in Damascus, he went 
back to Baghdad before the (sixth) month of Jumada 01, 490, 
and then returned to his native town. He continued the Sufi 
practices there with a small number of his disciples,” while 
composing many works, for about ten years until his death in 
§0§ AH (IIII AD), except for a short period of teaching at the 
Nizamiya College of Nisabur, towards the end of his life. 


THE IHYA’ ‘ULUM AL-DIN 


The Ihya’ “Ulam al-Din (‘Revivification of the Religious 
Sciences’), his magnum opus and the Muslim counterpart of the 
Summa Theologiae, was composed during this period of retreat, 
possibly during the years 489-495, according to M. Bouyges;? 
that is to say, he started working on this great work in less than 
a year after leaving Baghdad, and it took him almost six years, 
while he was assiduous in the Sufi practices. It is, therefore, 
quite natural to suppose that the Ihya’ reflects Ghazali’s inner 
spiritual development and his new thought on the various 
branches of Islamic studies after his conversion. And in fact it 
does in my judgement. As such the Ihyd@’ is vital to ar 
understanding of the whole system of Ghazali’s thought, a 
well as having great importance in the later history of Islami 
thought. *° 

As for the contents, the work is divided into four quarters 
(rub’), and each quarter into ten books (kitab), as sho 


below: 


QUARTER I: The Acts of Worship (‘Ibadat) 


Book 1. On Knowledge 
Book 2. On the Articles of Faith 
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Book 3, 
Book 4. 
Book §. 


Book 6. 
Book 7. 
Book 8. 
Book 9. 


On the Inner Meanings of Purification 


On the Inner Meanings of Ritual Prayc; 


On the Inner Meanings of Almsgiving 
On the Inner Meanings of Fasting 
On the Inner Meanings of Pilgrimage 
On the Forms of Reading the Quran 
On Invocations and Supplications 


Book 10. On the Daily Offices 


Quarter II: The Norms of Daily Life ( Adit 


Book 1. 
Book 2. 
Book 3. 
Book 4. 
Book s. 
Book 6. 
Book 7. 
Book 8. 
Book 9. 
Book Io. 


QUARTER III: The Ways to Perdition (Muhlik®: 


Book 1. 
Book 2. 
Book 3. 
Book 4. 
Book S. 
Book 6. 
Book 7. 
Book 8. 
Book 9. 
Book to. 


On the Ethics in Eating 

On the Ethics in Marriage 

On the Ethics in Earning a Livelihood 
On the Lawful and the Unlawful 

On the Ethics in Companionship 

On Seclusion 

On the Ethics in Travelling 

On Spiritual Audition and Ecstasy 


On Enjoining Good and Forbidding F\ 
On Living as Exemplified in the Virtuc 


of the Prophet 


Exposition of the Mysteries of the Hea 


On the Discipline of the Soul 

On the Cure of the Two Desires 

On the Harms of the Tongue 
Denunciation of Anger, Rancour, anc 
Denunciation of the World 


Denunciation of Miserliness and Avan 


Denunciation of Fame and Fypocris) 
Denunciation of Pride and Conccit 
Denunciation of Delusion 
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QuARTER IV: The Ways to Salvation (Munjiyat) 


Book 1. On Repentance 

Book 2. On Patience and Gratitude 

Book 3. On Fear and Hope 

Book 4. On Poverty and Asceticism 

Book 5. On Divine Unity and Dependence 

Book 6. On Love, Longing, Intimacy and Content- 
ment 

Book 7. On Intention, Single-Heartedness and 
Sincerity 

Book 8. On Self-Examination and Self-Account 

Book 9. On Meditation 

Book 10. On Remembrance of Death and the Afterlife 


In the first quarter, entitled ‘The Acts of Worship’, 
Ghazali first clarifies the meanings and functions of knowl- 
edge, and the orthodox dogma in outline, and then proceeds 
to expound the external forms and merits of the acts of 
worship, such as ablution (tahara), ritual prayer (salat), 
fasting (sawm), pilgrimage (hajj), and so forth, while 
emphasizing their inner meanings and mysteries as he 
understands them. In the second, entitled “The Norms of 
Daily Life’, Ghazali deals with the norms and ethics, again 
after the pattern of the Prophet, in the rest of the Muslim’s 
daily activities, which are needed for his mundane existence 
and his devotion to God. In the third, entitled ‘The Ways to 
Perdition’, Ghazali investigates the essential and cosmologi- 
cal nature of man and his ordinary states, and clarifies the 
evil traits of man which are obstructive to man’s approach 
to God and his salvation in the Hereafter, together with the 
methods to remedy and correct them. In the fourth, entitled 
‘The Ways to Salvation’, Ghazali describes the various states 
and stages of man’s spiritual development in his purgative 
way. 
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After all, the Ihya’ is, nm my view, a compendium 


Muslim religious sciences—theology (kalam), jurispruc 


(figh), Quran exegesis (fafsir), the science of Tradition 


hadith), Sufism (fasawwuf), etc—ainterpreted and arran; 


from a single point of view: how to make preparatio: 
‘seeing God’ (ru’yat Allah) or “meeting with God  (I1ga 


in the Hereafter. In other words, the [hya’ 1s an attcmp 


evaluate all the religious sciences according to the r 
oriented Muslim way of life. 


“A man dies in the same state as he has lived, an: 
resurrected in the same state as he has died.”’* His heart (¢: 
leaves the human body on death. If it is free from wo: 
concerns in love of God in that moment, it immedi: 
advances toward God. Otherwise, it cannot turn towards 
being drawn back to the world by the love of it. Whar) 
should do. therefore, in this world is to make exertio 
strengthen his love (mahabba) of God and liberate himse!t ': 


worldly bonds by using his bodily members’? in imitai 
the Prophetic pattern of Muhammad, since he 1s th 


model in this great enterprise. Once the heart 1s severec © 
the body, there is no remedy to remove its love of the \ 


and to correct its worldly traits. 

Dhikr (invocation) and du’a’ (supplication) are tw 
major methods in this purgative way. “The Book ot | 
tions and Supplications here translated is devoted to the | 
and practical examples of them. Since these two co: 


apart from being the subject of the following translauo 
important all through the rest of the Ihya’, we must now © 


to an exposition of their whole structure. 


DHIKR AND DU‘<A’ 
Dhikr 


The word dhikr (from the verb dhakara) literally mean 


remember, recall’ and ‘to mention, utter’; that is, both » 
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mental activity and vocal communication. It is no wonder that 
in the Qur’an these human actions are in most cases associated 
with God, the Creator. Man is commanded over and over 
again ‘to remember’ God, His works, and His favours.'* Dhikr 
as vocal communication is often mentioned in connection with 
the worship of God in the sense of ‘mentioning God’s name’, 
‘praising, glorifying Him by invoking His name’."° As such, it 
tends to be associated with particular places or occasions such as 
the mosque” and the ritual prayer (salat),'7 and even to. be 
identified with the ritual prayer itself.*” At the same time, the 
way of ‘invoking God’s name’ became gradually specified and 
formalized, though there is no explicit statement in the Qur’an 
about the formulas recited on specific occasions. Despite this 
process of reification or institutionalization, however, dhikr has 
never lost the aspect of a free, “extra-canonical’, devotional act 
in the Qur'an.’ It is in this last usage, together with the 
Qur anic exhortation of constant remembrance of God,”° that 
it inspired the pious Muslims of the early generations. 

Because of its great meritoriousness in expiating sins, dhikr as 
praise of God by invoking or calling upon His name was 
practised assiduously, together with repentance (tawba) and 
other ascetic exercises, by those early Muslims who were 
preoccupied with the idea of the approaching Last Judgement, 
in order to escape from the eternal doom of hellfire.** On the 
other hand, among the Sufis, who were the spiritual heirs of 
those early ascetics, the same dhikr continued to be observed 
not merely for such meritoriousness so much as for its 
promoting the concentration of the mind, in their effort 
toward the final goal of mystical experience (fana’). Ghazali is 
one of those who gave theoretical expression to this exercise of 
the dhikr. Later 1t underwent further development among the 
Sufi orders (turuq, singular tariqa), absorbing external in- 
fluences, and came to be practised in groups as well as in 
solitude, with the accompaniment of various techniques: 
breathing, bodily movements, music, and others. Each order 
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and thus dhikr a become eth ae distinctive practice of ca¢! 
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Sufi order.? ul ue 
The usages of e th e term 4 hi io a SI ha: a > thought are wide! 
ranged fron mn. the g general ux 
meaning We may group them int 
as nae al or spiritual activity p, dhikr i is an endeavour t 
rie gue in constant remembr an > of God, or a laborioy 
§ concerns, prec occupied with worldly thing 
Him fe onstantly. * As long ; 
embrance ‘(dhikr) of God, he 
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FiN fe categories. First of al 
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meditation, its object is for the most part something other than 


God Himself. 

The practice of meditation will become more effective 

when it is repeated regularly. To be sure, this idea of repetition 
is also included in the connotations of dhikr (or tadhakkur), for it 
purports not only to remember a certain idea but also to 
establish it in one’s heart as a real virtue by repeating the 
remembrance of it. A better understanding of the semantics of 
dhikr may be obtained by contrasting it with fikr (discursive 
meditation), another meditative exercise, which means the 
production of a new idea or knowledge by combining two 
known different ones.?? Whereas fikr is heuristic, dhikr is self- 
preserving. If these two meditative exercises are employed 
together with regard to God, the novice is able not only to 
multiply his knowledge (‘ilm) of Him, but to strengthen and 
establish it in his heart.*° If the exercises are conducted with 

reference to the mercy of God, man’s love of God will be 

increased; if they are done with reference to His majesty, man’s 

fear of Him will be strengthened. 

Thus, if a man makes supplication (du‘a’), and practices 
Qur’an-recitation (gira’a) and even the vocal dhikr (see below) 
on a regular daily basis, with his thought fixed on the ideas 
expressed therein, then these ideas are gradually established in 
him, and all these practices serve as an effective method ~ 
auxiliary to those two types of mental dhikr we have men- 
tioned above. And this is one of the fundamental principles 
underlying Ghazali’s daily exercises, which consist of supplic 
tion, invocation, Qur’an-recitation, and meditation (al-waz aa 
al-arba‘a). ‘ 

Thirdly, dhikr means the repeated invocation of God’s nar 
or utterance of a sacred formula. In the Prophetic wadition ns he 
practice is commended because of its meritoriousness, particu= 
larly its ‘sacramental’ nature—so to speak—in expiatin g one re 


sins. For example: 
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The Emissary of God] said, ‘If one says, “Glory be tu | “ | 
oe ana ite ke th Him!” (Subhana aM a port’ for mental dhikr. This idea of the primacy of the 
hamdihi)* > Hundrerl ieenielaa ahs Beeb l] fa)) - meditative aspect is also implied when the practice of dhiker is 
Hien even though they are like i Beto fithe sea’? : methodically and systematically organized in combination 


with other similar services—discursive meditation, Qur’an- 
recitation, and supplication. By observing all these services in 
turn, the Sufi keeps his mind in constant remembrance of God, 


It is related: “When a man says, “There is no god bu 
God” (La ilaha illa ’Llah), the word comes on the leaf |o' 


his book],** and passes by [the records of his] sin, crasing while averting the boredom (malal) which comes from the 
them, until it finds a good deed similar to itself, and then repetition of the same act.” Thus Ghazali repeatedly stresses 
finally nestles down beside it’.** presence of mind during these practices, as well as dhikr.® 
: Dhikr becomes useless when it is nothing but a movement of 

Ghazali, however, does not confine himself to the merit of th zo. 


the tongue, with no mind in it. 

Indeed, it is burdensome and requires constant effort to turn 
the mind to the practice of dhikr and keep on doing it. This is 
particularly so in the first stage of the Sufi novitiate when his 
mind is not yet bent on the practice completely. Nevertheless, 
as the formula is uttered repeatedly over a long period of time, 
with the mind on the remembrance of God, the practice of 
dhikr becomes in the end something familiar (uns) and palatable 
to his nature; the initial hardship in it gradually disappears, and 
joy, sweetness, or love (hubb) in it result instead. A certain 
food, for instance, no matter how repugnant and distasteful to 
one’s nature at first, generally turns sweet and pleasant in the 
end, when one tries to eat it with every effort and continues the 
practice. In like manner, no matter how unpleasant and 
impracticable a certain act may seem at first, repeated practice 
will eventually render it pleasant and joyful, and finally turn it 


dhikr as it is expounded in the Traditions, and tric | 
investigate and surmise the reason. His attitude toward 1: | 
interpretative. He rather regards the reported merit of duh). 
symbolic of the special inner state which is induced in the hu 
of the Sufi by its repeated utterance.*° 

It is essential, according to Ghazali, to pronounce | 
formula with presence of mind, without any discrepan 
between the tongue and the inner state of the utterer, 
Tradition says, ‘He who professes single-heartedly (muk/ii: 
“There is no god but God” will enter Paradise’. |: 
pronouncement of the formula must be done ‘single-heart« 
or ‘sincerely (sidg™), without there being any other objec © 
purpose whatsoever in the heart (see below, 30n). ‘:. 
moreover, this presence of the mind in dhikr must be const. 
without interruption.*’ Otherwise there would be no us. 


dhikr. When the Sufi novice performs dhikr, his inner asp. into second nature. The same is true with the practice of dhikr. 
must be exactly like that of one who is fighting for the sing. It becomes in the end such a blissful thing that the Sufi cannot 
cause of God (jihad), without any other object in mind but «: endure without it.” | | 
Blissful Vision of Him (ru’yat Allah) in the Hereafter. 1h | When familiarity (uns) with dhikr of God and love (hubb) of 
the very state which is expressed by the formula: ‘There it have taken firm root deep in the heart, man’s thought and 
god but God’ (tahlil).>* concern are cut off from all but God. This implies that he has 
We may conclude from the above discussion that mu attained the state of single-heartedness (ikhlas).* The orien- 
ihiey eT than vocal dhikr, which tation of his whole personality is now totally reversed. This is 
although important—is rather an auxiliary method or \ the state which we imply by the fourth usage of dhikr. 
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It is the inner state reached as a result of constant practic: 
dhikr, both mental and vocal, and other ascetic practice: 


well. It is the higher spiritual state in which a man is solcly by 
on God and his mind is completely submerged in the thou 


of Him. This is what Ghazali means when he says that ‘the: 


essence of dhikr is established in the heart only after the hear 
consolidated in the fear of God (taqwa) and purified from | 


blameworthy qualities’.** Now no matter what the Sut 


do, his mind and thought always turn to God. No cftor 


needed for the remembrance (dhikr) of God. He is freed 11 
all wordly concerns. 
The fifth usage of dhikr is the most intensified metho. 


repeating incessantly the name of God (Allah) or a sim: 


phrase such as “Glory be to God!’ (Subhana ’Llah), wit 
being disturbed by any other thought whatsoever. \\' 
practising this dhikr, the Sufi eventually 


._.. comes to a state in which his effort to move his tony: 
drops off and it looks as if the word were flowing on |) 
tongue all by itself. Then, let him adhere to this until. 
trace of motion is removed from his tongue and he fi. 
his mind persevering in dhikr. Then, let him still adhere | 
this until the image of the word, its letters and shape «: 
effaced from his mind and there remains the idea of ¢) 


arr 
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logical and imaginative wanderings and thus from drifting 
away from the word of dhikr. 

The Sufi can advance up to this point by his own will and 
effort (ikhtiyar).** But no-one is able to step further and attract 
the mercy of God. He has only to wait, bare and surrendered 
to God’s initiative and His will, with his mind completely 
empty, until the light of the Truth illumines his inner heart. 
About this final state (fana’), Ghazali writes as follows: 


He is like one dumbfounded (madhush), absorbed in the 
sea of the direct witnessing (‘ayn al-shuhud), whose inner 
state resembles that of the ladies who cut their hands, 
witnessing the beauty of Joseph, when they were 
dumbfounded and their perceptions were gone.*” The 
Sufis express this state by saying that ‘he has passed away 
from himself’ (faniya ‘an nafsihi). Whenever a man has 
passed away from himself, he has passed away from all 
besides himself. Then it is as if he passed away from 
everything except the Witnessed One, and passed away 
from the act of witnessing. For the heart, whenever it 
turns aside to view the act of witnessing and itself as a 
witness, becomes heedless of the Witnessed One. And for 
he who is infatuated with a thing which he sees, there 1s 
no turning aside, in his state of absorption, toward his 


word alone in the mind, clinging to it, as if it were glu. witnessing, nor toward his own self through which his 
to the mind, without separating from it.** vision comes, nor toward his heart in which his joy 
lies . . .47 


In this process, we see the mind of the Sufi gradu. 
concentrated and recollected upon the word of dhikr and \ 
is expressed by it. Characteristic of this dhikr is that a|| 
practices as Quran-recitation, reading of the Prophctic |: 
tions, or supplication, which may distract the mind. 
shunned; and that only a short simple phrase is used for 
The word used is such that when it is uttered uninterrup:.. 
the repetition soon becomes mechanical. And this mech. 
and monotonous repetition holds the mind from engagin. | 


This is the ecstatic state in which the object, or ‘the 
Witnessed One’, has so completely permeated and absorbed 
the mind of the subject that he is not conscious of himself, but 
only of the object. To be more precise, the subject does not 
have his consciousness of the object, since he is not conscious of 
himself. Nor is there consciousness of his witnessing of the 
object. Only the Witnessed One occupies his mind. In this 
state, therefore, there is no differentiation or disparity between 
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the witness, the witnessed one, and the act of witnessing. Th 
is the time when ‘the true nature of the Truth’ (hagigat al-Haq; 
manifests itself,** ‘the True One’ (al-Wahid al-Haqq) is seen: 
and ‘the secret of the Divine Kingdom’ (sirr al-malakiit) | 
revealed.** This is the goal of the Sufi way in this worl: 
There is no more need of dhikr than there is of the guide or 


dhikr (dhakir) and its object (madhkur). When this dispant, 
disappears, there is no dhikr any more.** In this mystic. 


standing, with unshaken conviction (yagin), of the truth at 


dependence upon Him, and about the life in the Hereatter 
However, this state does not last long. On coming back : 


| grasped by ardent desire (shawq) to meet his Beloved again 2°: 
; to have another taste of such a blissful experience. As he ' 
continues and repeats all these practices and experiences 
love of God becomes strengthened and established. 


— Dua’ 
| The term du‘a’ has also undergone some development 
cially among the Sufis. Its main usage in the Qur’an, how 
is limited to ‘supplication’, (humble) request’.°* This is 
present usage in Muslim life, whether its object be mund» 
spiritual. It is often used as a synonym for su’al (askine 
Among the Sufis, however, du°a’ is, besides earnest reques | 
the spiritual grace of God, more or less the praise of Go. 
confidential talk (munajat) between man and Him.” 

One of the characteristics of the Qur’anic usage ot « 
that it is often regarded as identical with the worship « ( 
(‘ibada),*” as 1s dhikr. This is probably because dua’ is a ™ 
form of expression of man’s relation to God outsid) 
within) the prescribed ritual prayer. Every kind ot © 
made to God, as He has said, “Supplicate to Me, and I wii. 


see 
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the destination is reached. For dhikr presupposes the subject 0: 


an experience, the Sufi is given instantaneously a direct under 


the overwhelming reality of God as well as man’s ut 


his ordinary state of consciousness, the Sufi finds him: 
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you and “Verily I am near. I respond to the dua of the supplicant 
when he offers it to Me’*°—supplications for health, wealth, 
forgiveness of sins, salvation in the Hereafter, happiness and 
well-being in this life, and so forth. 

In later periods, some of these supplications were grouped 
and given special names—‘supplication for forgiveness’ 
(istighfar),°° “refuge-taking’ (istiadha or taawwudh),”’ and 
‘invocation for blessing upon the Prophet’ (tasliya).*° There are 
some other specific forms of dua’ which are combined with 
ritual prayer, such as ‘supplication for rain’ (istisga’),”’ ‘suppli- 
cation for choice’ (salat al-istikhara),°* ‘supplication for a need’ 
(salat al-haja),°> and others. For each of these occasions man) 
prayers (adiya ma thura) are collected from among the Pro- 
phetic Traditions as well as from prayers of the ancient pious 
men and saints whose supplications were heard by God. Thes 
are handed down in many devotional works.” 

However, Sufis, and mystics in general, are by defininon 
people who have renounced the world and forsaken selt- 
seeking wishes, or at least try to do so.” Therefore, it is mere 
folly for them to supplicate for earthly things, since they are 
worthless, transient, and nothing in their eyes.” 

Thus, dua’, or supplication, itself seems to contradict the 
mystical ideal of absolute unification with the will of God 
tawakkul (complete trust) and rida (contentment). 

In fact, some hold that ‘silence and forbearance under the 
fulfilment of the eternal Decree are more perfect, and content- 
ment with the will of the Truth which has preceded is better’.” 
Ibn al-Mubarak, a Persian ascetic,” said, ‘It is for about fifty 
years that I have not prayed nor wished that any one should 
pray for me.” And also Rabia, a famous woman saint, 
refused to supplicate to God to relieve her illness, because, in 
her judgement, it would be contrary to His will.” 

On the other hand, the Prophet said, ‘Du‘a’ is the marrow of 
worship .”* It is the essential form of man’s relationship to God, 
for ‘dua’ shows the state of servanthood (ubsdiya)’.’* Thus, 
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Abu Hazim al-A’raj said, “To be deprived of dua’ would | 
more painful for me than to be deprived of the answer’, 


many leading Sufis also urged the devotee to make suppl. 
tion trustfully.” All this shows not only the difficult, . 
addressing God and making dw a’ to Him in the night mo. 
ner,’’ but also the difference in the meaning and usage of di: 


according to author and context.”* 


Ghazali takes it for granted that dua’ is essential to man 
relationship with God. As long as man remains human. 


cannot dispense with dua’ to Him. It is so vital in his hums 


life that it is utterly inconceivable to reject dua’ because ot 
apparent contradiction or discrepancy between du a’ ar 


dy 
VJ 


eternal Decree of God. In fact, dua’ itself 1S, to Ghazali s m 


a part of the Decree of God.” There is no contradict 
between them. 


The removal of an affliction and procuring of divine n 


by making dua do not signify the revocation of the cterm 


Decree, for this ‘revocation’ of the affliction is als 
determined. Du'a’, therefore, is what Ghazali calls a_ 


(sabab), or an occasion, through which the eternal divine \\: 


fulfilled. It is something like drinking water to quench 
Just as it is ridiculous for a man to expect that God will ru: 
the thirst without his drinking water, so it is mdiculow 
expect that God will remove his affliction without his nm. 


dua’. Just as the shield deflects the arrow and the two wv: 


against each other, so dua’ and an affliction work agains « 
other.’ On the other hand, du‘@’ is one ‘cause’ \. 
fulfilment of the divine will, but not the ‘cause’. Du @’ dv 

dispense with all other efforts on man’s part, as does din 
water in order to quench thirst. It is not impossible that | 
could quench his thirst without his effort to drink water. bi 
this is not God's Custom. Thus, it is absurd to expect di: 


¢ 
1¢ CS | 


r) 
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response to his dua’ while a man neglects his duc effort, sc 


repentance for sins and purification of the heart.” 


Nonetheless, Ghazali also teaches that at the highest stax: 
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the Sufi way, dua’ falls off. There is, at this stage, no need for it 
in the strict sense of supplication. 

According to Ghazali,** for example, there are three stages 
in the state of tawakkul (trust in God). The first stage occurs 
when man’s trust in God 1s like his trust in his guardian (wakil). 
Trust is limited and self-conscious in this case. In the second 


stage, man's trust in God is like that of a little child in his 
mother. 


He does not know anybody but her, nor does he rely 
upon anybody but her. When he sees her, he stays around 
her all the time, and never leaves her alone. If something 
happens in her absence, the first word to come to his 


tongue is Mummy and the first idea to come to his mind 
is his mother . . .*? 


The difference between these two stages is that in the second 
stage man is not conscious of his own trust in God, while in the 
first there is stall present a self-conscious exertion (takalluf). In 
this second stage, every deliberation and calculation (tadbir) on 
the part of man is gone, except that he takes refuge in God 
with du a’, or supplication, like a little child who cries out for 
milk. The little child has no doubt that the mother listens to 
him. So the man in this second stage of tawakkul knows that 
God never fails to answer his dua’. 

In the third (and highest) stage of tawakkul, man’s state of 
trust in God is that of the corpse in the hands of the washer. As 
he is dead to himself, his movement is entirely under the 
control of the eternal power of God. This state is like that ofa 
little child who knows that his mother knows what he wants, 
and that she looks for him even if he does not look for her In 
this final stage, du‘a’ disappears because of man’s complete trust 
in God’s generosity (karam) and care (‘inaya), and because of his 
conviction that favours are given before request. Ghazal 
describes this state as very rare. It does not usually last long, like 
the pale colour of horror (sufrat al-wajal) in the face; a man im 
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this state looks dumbfounded (mabhat).*4 Thus we may cor. 
clude that he means by this third tawakkul the ecstatic state 
the Sufi.* 

Nonetheless, Ghazali’s interest in du“a’ is more practical. 
is more concerned with the benefit (fa’ida) of dua’ in the Sy 
way. First of all, dua’, or supplication, requires the presence 
the heart (hudur al-galb), which is the apex of all acts o 
worship.*° Man’s heart usually does not turn to the remem. 
brance of God unless there is need or suffering from calami 
and misfortune. For man, as God says, when ill luck afflicts |iy 
is full of endless supplication (du“a’).*? Need brings du‘ a’, and di: 
in turn brings the heart back to God.” 

Du‘@’ not only brings the heart back to the remembranc: 
God, but also brings back to the heart humility (tadarr 
submissiveness (khushi) to God.” Ghazali mentions this inn: 
attitude as one of the ten conditions of du‘a’,”® and he stress 
the significance of this quality of humbleness on the part» 
man in his relation to God.”' It is the very expression of hum: 
impotence and servanthood (‘ubidiya). Man supplicates wie 


he gives up all his will and selfish efforts, realising the limiso 


his power. He turns to God, the Almighty, with full tru: 
Him. It is, therefore, a mark of man’s submissiveness (1g: | 


God, and at the same time it shows God’s omnipotence 2". 


lordliness (rabbaniya). 


Consequently, there is not, and should not be, any x’ 
conscious effort suggestive of human power in du i. 1) 


reason why Ghazali dislikes the saj-style in prayers— 


matter what the real and original reason for its rejection! 


prayers in the Traditions may be””—1is that he discerns in 


man $ presumptuous attempt to win over the will of God! 
means of stylistic refinement of prayers.”? This is still a form? 
self-reliance, and therefore there is no purity and perfection! 


such a one’s surrender to God. 


Ghazalt adds other conditions for the inner attitude of 
supplicant: longing (raghba), tear (rahba), unconditionality ' 
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supplication, and sincere hope for God’s response.”* ‘Uncondi- 
tionality’ and ‘sincere hope’ express complete trust in God, and 
man’s thinking well (husn al-zann) of God. These mean the 
faith that God is ‘powerful over everything’ (qadir ‘ala kulli 
shay’), that He never fails to respond to man’s du‘a’, and that 
He knows his interest best and is Merciful.” 

Therefore, even if God does not apparently respond to 
man’s dua’, or if the result is different from what he expected, 
it no longer matters. God knows best what is good for him. It 
may be man’s expectation that is wrong. So when his du‘a’ is 
fulfilled, he thanks God, saying, ‘Praise be to God, by Whose 
grace good deeds are fulfilled!’ When it is not fulfilled either 
soon or as expected, he also praises Him, saying, ‘Praise be to 
God under all conditions!’®° He has no right to complain about 
the outcome of dua’, saying, ‘I have prayed, but I have not 
been answered yet’.”’ All this is essential to the state of 
tawakkul, which is the reverse side of the true tawhid. 

There seems to be some contradiction involved here when 
Ghazali adds to this another condition of ‘fear’ (rahba).°” But 
there is mone in reality: it is exactly for the purpose of 
removing man’s conceit (ujb) and haughtiness (kibr), and of 
instilling in his heart gratitude to God. God will certainly 
answer dua addressed to Him. But He is under no obligatio 
whatsoever. He is absolutely free. 

Ghazali also mentions ‘longing’ as another condition of the 
supplant.” This means that man can ask for anything he 
wants. God is unrivalled in generosity, greatness, and mercy. 
There is nothing He cannot do. Therefore, man should not 
hesitate to make dua’ to Him even if he thinks he is unworthy 
of it. Ghazalt quotes the following saying of Sufyan ibn 


‘Uyayna: 


id 


Let not any of you give up supplication (du‘a’) beca 
what he knows about himself. For God answered evel 


the supplication (du°a’) of the worst creature, Iblis, whe 
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he said, ‘My Lord, give me respite until the day when they a) 
resurrected, and God said, ‘You are among those who ay 


given respite’ .*~ 


Furthermore, Ghazali mentions purity of the heart ; 
repentance for sins as other conditions of the supplian: 
According to Ghazali, this inner purity 1s the direct cause 
divine response, or an occasion through which the d 
response takes place according to God's Custom.” There’ 
it does not contradict the previous condition: longing and 
in du‘a’. Real hope (raja’) comes only after the supplian’ 


102 > 


done all he can. 


All these conditions mentioned by Ghazali express n 
self-denial, servanthood (ubidiya), and impotence, as 


God’s All-Powerfulness, Lordliness, and Majesty, and 


quently man’s complete surrender to and dependence o1 


It is difficult in the beginning to fulfil all these inner « 
at each du’a’. Nevertheless, the novice can overcome th) 
difficulty and thus appropriate the inner qualities expr 


those conditions by repeated practice. In so doing 


qualities gradually become his second nature. Thus h« 
the dogmatic teaching of tawhid into truly in 
thought.’ Is this not what God really means 
commands us to make dua’ to Him? At Icast, this cd 
effect of du’a’ is what Ghazali means when he says 


Supplication (du'a’) for forgiveness, for safety agains 


and for other virtues which are to be sought 

religious practices, is not contradictory to conten! 
(rida) with the Decree of God. For God lets His se: 
devote themselves to supplication so that it may p 
in them undistracted remembrance (safa’ al-dhiky 

missiveness of the heart (khushw*), and humble d 
(riqgat al-tadarru). Thus these may become an | 


nation (jala’) and a cause for which special manitest. 
of divine grace (lutf) are granted, just as lifting a cu; 
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drinking water are not contradictory to contentment 
with God’s Decree of thirst .. ."°* 


If du‘a’ is so vital to the inner life of the human heart, it 1s 
best to make du‘a’ as often as possible on every occasion in our 
daily lives, without waiting for need, calamity, or ill luck. Man 
may make supplication for future happiness both in this world 
and the next, as well as for deliverance from present calamity 
and sin. Since man is all mortal, there is enough reason for him 
to make du‘a’ at every moment. 

Many beautiful prayers have been transmitted for this 
purpose from the Prophet, the early pious Muslims, and the 
saints. There are several reasons for using the transmitted 
prayers. [he first is that they are supposed to be particularly 
efficacious because of their connection with special holy men 
or occasions. The second is that by using model prayers 
transmitted from the experts on du‘a’, the suppliant can learn 
how to make dua’ in the proper manner (i.e. the external 
form). For, in the beginning, ‘not everybody is good at 
making supplication (du°a’)’.°°° The third is that by using 
ready-made prayers man not only learns how to make suppli- 
cation, but also—and this is more important—learns the inner 
attitude proper to his relation to God. Thus Ghazali advises the 
novice to learn by heart all the important prayers'’” and te 
make supplication with them at every moment of his daily life. 

In sum, Ghazali’s notion of du‘a’ is traditional in the sensé 
that it is no more than the original Qur’anic meaning of 
supplication. However, du‘a’ in Ghazalis thought is more 
emphasized as a method and for its practical effect in the Suf 
way than as du‘a’ as such, or ‘a spontaneous manifestatior 
emotion’. *°” 

The best way to keep remembering God is to organi 
regulate daily life for this single purpose with the practi 
invocation (dhikr), supplication (du‘a’), Qur’an-recit 
(gira’a), and meditation (fikr). Ghazali elaborates these pra 


XXXV 


“8 ie “ 


INVOCATIONS AND SUPPLICATIONS 


by dividing a whole day into twelve parts (wird), including ' 
time for sleep. To each of these wirds he assigns sp 
exercises for the remembrance of God.'® 

There are, however, many other occasions for dhik 
du‘a’ which require special practices different from the reg 
daily pattern, as on Friday" among the weekdays, and dum 
R.amadan‘"° and the Hajj"" in the course of the year. Ghaz: 
also mentions dhikr-formulas and du'a’-texts for such sj 
occasions as travelling,*** marriage,’*’ funerals,’'* 
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dua’. 


XXXV1 


drought Reference to his Religious 
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Death and the Afterlife.) 

27 See below, xxv—xxvi. 

28 Ihya’, tv. 434-36 
(K. Dhikr al-mawt, bab 1; tr. 
Winter, 7—14). 

29 Thya? , Iv. 412 (K. al- 
Tafakkur, Bayan hagigat al-fikr). 

30 Hence Ghazali often uses 
these two terms (dhikr and fikr) 
in combination (Jhyd’, 1. 194 
[K. al-Salat, bab 7, qism 1]; 1. 334 
|K. Tartib al-awrad, bab 1, Fadilat 
al-awrad] and passim). 

31 For the arguments about 
the syntax of this formula, see 
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Lexicon, 1. 639. 

32 Ihya’, 1. 300 (below, 15). 

33 See below, 14n. 

34 Ihya’, 1. 300 (below, 14). 

35 Cf. Ihya’, 1, 303 (below, 
23-25). 

36 Ihya’, 1. 299 (below, 13). 
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Tabarani, al-Mu‘jam al-Kabir, 
no.§074; Abu Nu‘aym, Ix. 2§4. 

37. Thya’, 1. 303. 

38 This is, according to 
Ghazali, the reason why the 
Prophet Muhammad preferrec 
tahlil for dhikr to the rest of 
formulas (Ihya’, 1. 305 [bel 
p.29}). 

39 These four practic 
called ‘the Four Offices’ (a 
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daily practices of Ghazalt. (Cf. §2 Cf. Thya’, 1. 304 (be! Pe Thva’ ee BOnoro pues ay eee ages age 
Thva?_1. : | | : . 7 a 5 Ihya, 1. 207-8 (ibid.). | from a different viewpoint. The 
nya’, 1. 333-67 [K. Tartib al 26); Zabidi, Ithaf, v. 23 Baubeeitoricxam ple. the | Ach dori iar deainoall 
é lh MA ; ple, the list sh‘arites consider that du°a’ wi 
epree); a Lyris ele 53, Ct. above, n.51 of manuals in C.E. Padwick, be answered if that is the will of 
| The Beginning of Guidance|, trans. 54 I have deliberately Muslim Devotions: A Study of God, butinot always/asis 
by W.M. Watt in The Faith and avoided the word ‘prayer Prayer-Manuals in Common Use, requested. As for the 
Practice, 86—15§2). English for the Arabic w 289-97. ‘philosophers’ (e.g. Ibn Sina), 
40 Ihya’, 1. 303 (below, 22); 1. du a’, when its meaning 15 67 Heiler, 307-0. they include du‘a’ in their 
305 (below, 29) and passim. limited, since the term ‘prayer 68 Heiler, 308. universal determinism, as ‘a result 
41 Ihya’, 1. 303 (below, English and in other Christiz 69 Qushayri, al-Risdala al- of the co-operation of terrestrial 
23-24). Cf. Ihya’, u. 292 (K. al- contexts has been used in su Qushayriya, 1. $27. disposition and celestial causes’ 
Sama, bab 2, maqam 2) and extended sense that it | 70 See Appendix 1. (ibid.). 
passim. misleading to use this tern 71 Schimmel, ‘Mystical 79 Ihya’, 1. 333 (below, 

42 For this important term, except for the text of du a’ anc Prayers’, 112. 90-9 1). 
see note A on p. 30 below. ritual prayer (for salar 72 M. Smith, Rabi‘a the 80 Being an Ash‘arite, 

43 Thya’, m. 35 (K. “Aja’ib al- §§ Yahanawi, Kashshaj Mystic, 24. Ghazali does not admit the law 
galb, Bayan tafsil madakhil al- istilahat al-funuin, u. 503-4 73 Tirmidhi, Du‘a’, 1; of causality. Supplications, 
shaytan). See also, e.g., Ihya’, iv. 25! quoted in Ihya’, 1. 333 (below, shields, and watering, etc. are 

44 Thya’, m. 18-19 (K. “Aja’ib (K. al-tawhid, Bayan m2 91). ‘causes’ through which God 
al-galb, Bayan al-farq bayn al- qalahu .. .). 74 Qushayri, 1. 527. removes affliction, deflects 
ilham ...). | §6 For this topic, s¢ 75 Ibid. arrows, and makes plants grow; 

45 Strictly speaking, A. Schimmel, ‘Some Aspect 76 Schimmel, ‘Mystical they are occasions through which 
however, this ‘will and effort’ is Mystical Prayers in Islam’, |: Prayers, as the Divine Agency works. 
not his own, but God’s. (1952), 112-25, cf. the 77 Ibid. Therefore, the real cause is God 

46 Cf. Q. xit:31. comparative discussion een OF eet ee ee 

47 Thya’, u. 288 (K. al-Sama’, ‘mystical prayer’ in F. Heile supplication, represents the regularity (but not necessity) in 
bab 2, smaggama 1), et Gober personal relationship between the divine causation, called the 

48 Ihya’, II. 395 (K. Dhamm $7 Cr OQ. VI:S6, XL:7: ee God, ee So a Sunna of God Wie Allah) oF 
al-ghstrar, ait ah ss Pro em among pologians. the Custom of God (‘adat Allah), 

e First of all, the Mu‘tazilites deny which in practice comes very 

id pat ove Ge 58 Q. xL:60 its usefulness, because, in their close to the idea of the laws of 
Tawhid, Bayan haqiqat al- §9 Q. 11:186. opinion, ‘it would be derogatory nature. Nonctheless, they are 
tawhid). GO Thya’, 1. 313-5 (belov to the pure divine transcendence’ fundamentally different—one 1s 

0 Thya’, 1. 18 (K. “Aja’ib al- §0-6). (L. Gardet, art. “‘Du‘a’’, EP, u. meaningful and the other lacks 
qalb, Bayan al-farq . . .). 61 Thya’, 1. 324-6 (' 617-8). God’s promised response meaning. Hence man’s duty 1s 

§1 The vision of God is not 71-79). to the offered du“a’ means no to make preparations for the 
complete in this world. It is but a 62 Thya’, 1. 311-3 (below more than ‘the just reward for a divine grace according to this 
foretaste of the blissful experience 46-50). rationally good action that He is Sunna of God. See also below, 
of seeing Him.in the Hereafter. 63 Thya’, 1. 309-11 (belo guaranteeing’ (ibid.). On the 90-91. 

Man’s worldly existence is a 41—46). 


xh 


INVOCATIONS AND SUPPLICATIONS 


81 Cf. Ihya’, Mm. 37 
(K. ‘Aja’ib al-qalb, Bayan tafsil 
madakhil al-shaytan - - .). Ghazal 
also mentions inner purity OF 
repentance as one of the ten 
conditions for du‘a’ (Ihya’, 1. 309 
11 [below, 41—46)). 

82 Ihya’, tv. 255 (K. al- 
Tawhid, Shatr 2, Bayan hal al- 
tawakkul). 

83 Ihya’, tv. 255 (ibid.). 

84 Ihya’, tv- 255, 256 (ibid.). 

85 See above, XXVIl. 

86 Ihya’, 1. 303 (below, 22); I- 
333 (below, 91). 

87 Q. xLisl. 

88 Ihya’, ibid. (below, gt). 

89 Ihya’, ibid. (below, I). 

go. Ihya’, 1. 308 (below, 
38-9). 
g1 Ihy@’, 1. 308 (below, 37-9) 
and passim. Ghazali says that the 
posture of prostration (sujud) 1s 
particularly appropriate to 
receive the divine response, citing 
a Tradition: “Man is nearest to 
God when he prostrates. So 
make many supplications at that 
time’. (Muslim, Salat, 215-) This 
might be interpreted to mean 
that prostration best expresses 
man’s humility. 

92 See below, 36, n-B. 

93 Thya’, 1. 307-8 (below, 
36-8). 

94 See Ihya’, 1. 308-9 
(below, 39). 

95 Zabidi, author of the 
ten-volume commentary on the 
Ihya’, comments as follows: 


sli 
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BOOK OF INVOCATIONS 
AND SUPPLICATIONS 


PROLOGUE 
In the name of God, Most Compassionate ana Merciful 


RAISE BE TO GOD; Whose compassion 1s all- 

embracing and Whose mercy is untversal; Who rewards 

Eis servants for their remembrance [dhikr] [of Him} 
with His remembrance [of them|—verily God (Exalted 1s He’) 
has said, Remember Me, and I will remember you;' He Who has 
mduced His servants to make petition and supplication [du a’] 
by His command, and said, Supplicate to Me, and I will answer 
you,” He Who has invited the obedient and disobedient, and > 
those who have strayed far away and those who have remained 
close to Him, to joy in His majestic presence, by submitting 
their needs and wishes, by His Word: Verily I am near. I respond 
to the supplication of a suppliant when he makes tt to Me! Blessing 
be upon Muhammad, the lord of His prophets, and upon his 
Family and his Companions,* the foremost of His chosen ones! 
May God grant him peace abundantly!’ 


: As has been discussed in the Introduction, dhakara and its derivatives Bay 
Various meanings. In the present translation [ have alternated between 
a ‘to Invoke’, or ‘to mention’, according to context. We must bed 
mind, however, that the oral aspect of its meaning (to invoke’ or ‘to mention 
never goes alone without the mental aspect (‘to remember) in Ghazal 
pas thave made a distinction between du‘a’ and salat by transla aT Zt 
do ~ supplication’ and the latter as ‘ritual prayer’, although withe 
ae consistency. I have sometimes translated da awat (pl. of da wa) 

ya (pl. of dua’) as ‘prayers’ in the sense of the formulas of supplication 
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ocarions AND SUPPLICATIONS 


1. oh s1¢ SS ss the reading of the Book ot God" » 

x de by the tongue IS MOre Meritorious thy 
rj of God (Exalted is He!) and submitny, 

in undistracted prayers. Therefore, the: 
: x) of the merit of the invocany 

| ind { mentior Sia porant examples of it im partic. 
also. an explar anation of the merit of supplication. with» 
widitions a “ms. There should be reference to «~ 
whict been transmitted to serve both relignn 

jan en ) and to some which are particular 


; have 
Ing 


Tae rg fc evo [su’al al-maghfira|, retuge-takin; 


nd so f orth. This discussion will be set forth int 


On the Merit and Profit 
of Invocation: in General 
and in Particular. 


On the Merit and Form: 
of Supplication; the Mert 
of Asking for Forgiveness 
and of Invoking Blessing 
upon the Emissary of 
God (may God bless him 
and grant him peace). 


On Transmitted 
[ma’thura] Prayers whose 
7 Beeutiors and Circum- 

_ stances [of Composition| 
are Known. 


f the names of f the transmitters who handed on the 


Chapter One 


On Selections from 

among the Transmitted 

Prayers, with the Isnad* 
Omitted. 


On Prayers Transmitted 
for every Emergent 
Occasion. 


CHAPTER ONE 


On the General Merit and Profit 
of Invocation, with an Illustration from 
the Qur’an, the Traditions, 
and the Narratives 


From the Quran: 


| general merit of invocation is testified to by the Word 
of God: Remember Me, and I will remember you.’ 
Thabit al-Bunani said, “Verily | know when my Lord remem- 
bers me’. So the people became alarmed at him and asked, 
‘How do you know that?’ He said, ‘When I remember God, 
He remembers me’. 

God has said, Remember God often,’ and When you rush 
together from “Arafat* in a crowd, remember God at the Holy 
Monument |al-mash‘ar al-haram|]; and remember Him as He has 
guided you" and When you have completed your holy rites, 
remember God, as you remember your fathers, or more devoutly? and 
-.. those who remember God, standing, sitting, or lying down on 
their sides'° and When you have performed the ritual prayer [salat], 7 
remember God, standing, sitting, or lying down on your sides’ [on 
which] Ibn “Abbas (may God be pleased with him) commen 


A ois | 
e erin where a halt (wugif), one of the main rites of the Pilgmimiag 
Atte numer the ninth day (‘arafa) of the (twelfth) month of Dh 1"1-Fi 
Offer ray, Sa the pilgrims rush down toward Muzdalifa and he : 
spend. sees sunset and evening prayer. The mosque 1s illuminat od ar 
(A.J, Sas there. This place is called al-mash‘ar al-haram in the Qu 
» V €nsinck, if Jomier, and B. Lewis, ‘Hadjdj’, EP, III. 31-3 8) 
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ted, “That 1s: {remember God} whether at night or during the? 


whether travelling or remaining at home, whether in po 


or in riches, in sickness or in health, in private or in publ: | 
Denouncing the hypocrites, God (Exalted is He!) has sx 
They remember God but seldom.’* And He has said, Remer 


your Lord, in your soul, with humility and fear, not with « 


voice, morning and evening. Be not among the heedless.'* |) 
remembrance of God is greater."* Ibn “Abbas (may God shoy ha 


His mercy) said, “This has two interpretations: onc 1s that Go: 
remembrance of you 1S greater than your remembr. 


Him, and the other is that the remembrance of God 1s grex 


than any other act of worship’,” etc. 


From the Traditions: 
The Emissary of God (may God bless him and grant him p 


said, “An invoker of God among the heedless 1s like a gr ent 


in the midst of dry stalk’.'® He said (may God bless hima 
grant him peace), ‘An invoker of God among the heedl 


like a fighter [for the sake of God] among deserters . 
He said (may God bless him and grant him peace), ‘ 


* Tabari, v, 1 


and see also Baydawi, 133. On the other hand 


Aterpret this passage in relation to the salat a/-kia 
the prayer jin time of war], remember God 
g, sitting .. / (Zamakhshari, 1. 560). 


¢ ‘ca this translation between the “Traditions 


iod of Islam. 


> 


r) and any Alagil " or the ancestral Sayings (athar, p 
ormecr 1s | ig the Prophet, and the latter for the em 


ry and some others by Ibn “Abbas, see Tabor. 9): 


i r 
4 - 


hroug hout this translation between the Quri 
and the other type oft revelation. cali 


“ Ut : ud or ilahi), which 1S ad Tradition riving Wi 
L~: : 


the words of the P. on, ‘Hadith Quads’, 28-4 
Zwemer, ” ne d Has ih ‘Quasi’, in his a. in iP ula 
aja beh niet $i Hissai, 120-28, 135~56.) 


ies 
ae 6 


a the former in the present pericct tem 
$6 in accordance with the text. (This « 


He Tradition, or hadith ag which ii 
\\ 


Chapter One 


ith My set aa so long as he invokes Me and his 
vokin ae 97 9 ny 
‘No act of a human being is so efficacious for 
Sod’s punishment as the invocation of God 
t and Glorious is F 1)’. The people asked, ‘O Emissary of 
God. Nor is the j id fo or sake of God so efficacious [as the 
invocation of Go sd]? He s d, ‘No, no jihad for the sake of God 
hz at you hit with your sword until it is 
ou hit with it again until it is intercepted, 
11 it une it is intercepted, [while remem- 
ot 
d bl les fim and grant him peace), ‘Let him 
e' ir | the pastures of the Garden invoke 


a i 


y aske ‘Vv Vi Lick act is most meritorious?’ the 
God ( (may ¢ God bless him and grant him peace) 
, yc ou 1 die w ihe 2 ile your tongue is moistened with 
rf C or eat and Glorious is He!)’.”' 

> said, “Let your ton pene be moistened with the invocation 
of God morning and evenin ¢ and then no fault will fall upon 


= 


bless him and grant him peace), ‘Truly 
the invoca God (( Ss and Glorious is He!) mornit 
and. venin nore MC ec us than breaking swords for th 
sake xf (od and @1\ ng es, lavishly’.*° 
him and grant him peace), ‘God 
le “When My servant remem 
n him in My heart. When he 
ar ete others], | remember hing in 
n he draws near to Me a har 
in 1 arm’s length. When he ay 
, I draw near to him a fath 1¢ 
hen oO) e walking, I draw near to i 
nning’ eaning by ‘running’ one’s quickness 0 
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ted, “That is: [remember God] whether at night or dunnyt. | __ says, “I am with My servant so long as he invokes Me and his 
| whether travelling or remaining at home, whether in pove lips move for invoking Me’”’ ’.'7 
| Or in riches, in sickness or in health, in private or in| | He said, No act of a human being is so efficacious for 
| Denouncing the hypocrites, God (Exalted is He!) has sai} deliverance from God’s punishment as the invocation of God 
They remember God but seldom."* And He has said, Rv) (Great and Glorious is He!)’. The people asked, ‘O Emissary of 
your Lord, in your soul, with humility and fear, not with a God. Nor is the jihad for the sake of God so efficacious [as the 
voice, morning and evening. Be not among the heedless.° Tril) th invocation of God]?’ He said, “No, no jihad for the sake of God 
remembrance of God is greater.* Ibn Abbas (may God : is so efficacious, except that you hit with your sword until it is 
His mercy) said, “This has two interpretations: one 1s (). intercepted and then you hit with it again until it is intercepted, 
remembrance of you is greater than your Oo and then you hit with it until it is intercepted, [while remem- 
Him, and the other is that the remembrance of God is grea bering God)’. 
than any other act of worship ,® etc. He said (may God bless him and grant him peace), ‘Let him 


who wishes to graze’ in the pastures of the Garden invoke 


From the Traditions:' 
God constantly’.*° 


Hite ee Sera Dicss him and “2 On being asked; Which act is most meritorious?’ the 
said, An invoker of God among the heedless is like a greene 3 | 
“oF | a. Emissary of God (may God bless him and grant him peace) 
in the midst of dry stalk’. He said (may God b oe | | | 

: i said, {It is] that you die while your tongue is moistened with 


grant him peace), “An invoker of God among | 
like a fighter [for the sake of God] among desertc: 
He said (may God bless him and grant him p 


the invocation of God (Great and Glorious is He!)’.”' 
He said, Let your tongue be moistened with the invocation 
of God morning and evening, and then no fault will fall upon 


“ Tabari, v. 1$4, and see also Baydawi, 133. On the o1 you’. 

COMET pte this passage in a to the $a He said (may God bless him and grant him peace), “Truly 
t oe , rer) ba Pte , = . . 

When you perform the prayer [in ume of war| the invocation of God (Great and Glorious is He!) morning 


perform it] standing, sitting ...’ (Zamakhshari, 1. 560 
® As to this commentary and some others by Ibn “Abbas, sce 
© A distinction is made in this translation between the ‘Trad 


and evening is more meritorious than breaking swords for the ~ 
sake of God and giving wealth lavishly’.* 


pl. of khabar) and the ‘Narratives’ or the ancestral saying : He said (may God bless him and grant him peace), ‘God 
athar). The former is used for the Prophet, and the latter to: (Blessed and Exalted is He!) says, ““When My servant remem-= 
Pe fares Neh = eer aa — bers Me in his heart, Tremember him in My heart. When he 
revelation of God through Gabriel and Beecher ty Sof ’ a rete eeeeey ac others), I remember hima 

: | an even better company. When he draws near to Me a hand's 


the ‘divine Tradition’ (hadith qudst or ilahi), which is a Tradit ae 
words spoken by God, by putting the former in the present | breadth, I draw near to him an arm’s length. When he draws 


and the latter in the present tense in accordance with the tex: near to Me an arm’s length, I draw near to him a fathom. 
distinguished from the Prophetic Tradition, or hadith naba. When he draws near to Me walking, I draw near to him 
the words of the Prophet.) (J. Robson, ‘Hadith Quds7’, F! 9: §) A SL : ‘ sa 8 ; . 

» Fiadith , EP, m. ; running” "“4—-meaning by ‘running’ one’s quickness of re- 
Zwemer, ‘The So-Called Hadith Qudsi’, in his Studies in |! | 6 a ce: 8 y 8 q 
121-34; L. Massignon, Essai, 120-28, 135—56.) P : 
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He said (may God bless him and grant him peac 
(Great and Glorious is He!) spreads His shade up 
people on the Day when there is no shade but His * 4 
them is a man*’ who invoked God privately and who 


overflowed {with tears] from the fear of God’.” 


Abu'l-Darda’ said, “The Emissary of God (may God | 
him and grant him peace) said, “Shall I not tell you abou 
best and purest of your works for your Lord, and ' 
exalted of them in your ranks, and the work which 1s ber! 
you than giving silver and gold, and better for you | 
encountering your enemy, with you striking their r 
them striking your necks?” Thereupon the people said. 
1S that, O Emissary of God?” He Said, ~The constant re 


brance of God” *.*’ 
The Emissary of God said, “God (Great and Glor 


says, He who 1s so occupied with the remembrar 
that he does not make petition to Me, I will give hin 


of what I give to suppliants” ’.* *® 


From the Narratives: 


Al-Fudayl said, “We are told that God says, “O My «: 
Remember Me for an hour after the morning pray«: 


and for an hour after the afternoon prayer [ asr]. | 
preserve you [from sins] during the interval be: 
two” oh 


One of the learned said, “God (Great and Gloriou 
says, Whoever a man may be, if I have examined 
and found it dominated by the constant practice ot ' 
brance of Me, I will manage his affairs and be his com: 


his partner in conversation and his intimate fricnd 


“ On the Day of Resurrection. 
" Cf, Kalabadhi's comment on this Tradition in his Ta arru/ | 
Arberry as The Doctrine of the Sufis, 106). 
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Chapter One 


Al-Hasan said, “Invocation is of two types: one is the 
invocation of God which takes place between your soul and 
Him) How good it is and how great its reward is! However, 
more meritorious than this is the invocation of God (Glorious 
is He!) on the occasions sanctified by Him’. 

[tiselated that every soul departs thirsty from this world 
except him who remembers God. 

Mu adh ibn Jabal (may God be pleased with him) said, ‘The 
people of Paradise’’ never worry about anything except the 
time which they spent not remembering God’. 

But God (Exalted is He!) knows best.?” 


The Merit of Gathering for Invocation 


The Emissary of God (may God bless him and grant him 
peace)/said, Whenever people sit in a gathering invoking God, 
the angels welcome them, and grace descends upon them, and 
God mentions their names to those who are beside Him’. 
He said) (may God bless him and grant him peace), ‘There 
are no people who gather invoking God (Exalted is He!) and 
thereby desire nothing but His Face, without a herald from 
heaven calling upon them, “Rise up, O forgiven ones! Your 
sins have already been replaced with good deeds”’ ’.*4 
Hevaisosaid (may God bless him and grant him peace), 
‘Those who sit in the assembly with no invocation of God 
(Glonious'and Exalted is He!) and no calling for blessing upon 
the Prophet**—they will all grieve on the Day of Resurrec- 9 
tion’.*° , 
David (upon whom be peace) said, ‘My Lord! If You find 
me leaving the gatherings of rememberers [of God] for those 
of the heedless [of Him], then break my legs before I each 
them. For that would be a grace which You could bestow: 
upon me’. S 
ule a 
“ That is, the angels. Cf. Q. xx1:19—20; see also note A on p. 385 low. 
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y God 1 bless him and grant hin 
ibly at atones for two million ev 
— J 

: ed with him) said, ‘Tru! 
n at th houses of the people on 
x0d i s being invoked, just as th: 


Va 


n people gather to invoke 
Satan says to the World 
2” The World says, “Leave 

"€ Sais » fT will catch them by 


r ce went to the bazaar and 


CN y of the Emissary of God 
r ,eac )1 18 being distributed 


- 


a 
me to the mosque, deserting 
ny 


i Sad and said, “O Abi 
bee sy being distributed in the 


= 5 
> ‘ 


re 


s Ee then? They said. We 
a e the Qur'an’. He said 
issary of £ God’ on 
of Abu Salih, whe 
t a Sa‘ id al-Khudri, who heard 
and 7 t him peace) saying 
is He!) has angels hovering 
cording angels for men {kui ta) «! 
yoking God, they call out to 
ie Object of your search!” And 
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eo be to God!” Thereupon God asks, 
, they say. Then He says, “How 
w Me?’ " They say, “If they saw You, 
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lling gjand glorification would be much streng- 


- Fall 
hem, 
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asks, How would it be if they saw it?’ 
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"From what do they seek protection?” 


SOC d/asks, "How would it be, if they saw it?” 
ey sz NY it, they would be more anxious to flee 
*. God asks, “What are they secking? 

“God asks, “Have they seen it?” “No”, 

' They 
. God 
y to you that I have already forgiven 
“Ar ong them is So-and-so, who did not 


N it they would be more desirous of it” 


c some Only out of a particular necessity”. 
re: uch people that he who sits with them 1s 
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The Merit of Tahlil’ 


Go a (may God bless him and grant him | 
1 Bees meritorious thing that | and the 
au aught is the formula: “There is no god but 
€ and has no associate” ’.*' 

God bless him and grant him pea 
a hundred times every day, ‘Ther 
Vh 9 is alone; to Him belongs sovereig 
praise; He is powerful over everything 
$ ransomed ten slaves, and a hundré 
for him and a hundred evil ¢ 
and this formula becomes a protee¢ 
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ie formula: “There is no god but God’ (f 
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an on that da 
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rh 
tite ee: g 
He saic may God d bless him and grant him peace) 
) perms he ritual ablution, and doc; 
n ‘dhe p tow ard heaven, and Says, “Tl bear 
. oe ce go yd but God, Who is alone and has nc 
bear witness that Muhammad is His servant an: 
le ¢i of Paradise are opened for 

rT ugh \ vhichever one he likes’. 
hin im and grant him peace), ‘The 


; ‘bite S$ no god but God”’ fee] lone) 
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att ‘ f resurrection. It is as if | sav 
fe ig their hands at the blast {of th 
iP ‘ ‘opi ) he to God, Who has dispell ed grie! 
ord is all- forgiving and all-thankful’’* 
y God bes s him and grant him peace) t 
Ne) "Hur rayra, a, verily every good deed you 
red Lond 1¢ Day of Resurrection excep 
e 1s no § god but God”’, as it cannot be 
For perc: it to be put on the balance of 
d that f sincerely, then even the 
en earth | and what is on them could 
seals ‘the weight of the formu 
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m and grant him peace), ‘If he 
rT mula: = There is no god but God’ 
€ Riso of the earth, God wil 


ess him and grant him peace), ‘O Abi 
ead tou utter the testimony: “There ss 


he oa Se Israfil will blow the Trump, whoe 
© awakened and aroused from their grave 
Ss hazal pyrite Remembrance of Death, 


Vv 1, $0 that no one can bring a mor 
thar he did e: xcept by increasing the same ac 
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‘or hea destroys sins’. I [Abu Hurayra] 
f God, if this happens with the dead, what 
He said, ‘It is more effective, more effec- 
4° 
y God bless him and grant him peace), ‘He who 
le-heartedly “There is no god but God” will 
God bless him and grant him peace), “Verily 
ter Paradise except him who refuses and flees 
‘and Glorious is He!) as a camel does*' from 
*On being asked, “O Emissary of God. Who 
>and ie from** God?” he said, ‘He who does 
sno god but God”’.*? So repeat “There is 
” bundantly before you become unable to do 
he wo ord of the profession of the unity [of God], 
f the Ikhlas4 and it is the word of God- 
Wa],** and it is the good word, and it is 
the Be, and it is the most firm handhold 
: aa}, and it 1s the price of Paradise [thaman al- 


Glorious is He!) has said, Is there any reward — 
1757 and it is said that ‘good’ in this world i 
rmula: ‘There is no god but God’ and i in the 
) és. ® Hence His word: For those that do 
st good, and even more.* 
Azib related that [the Prophet] said, ‘I 
here is no god but God, Who is alone; H 
Him belongs sovereignty and to Him be 

) ‘the famous short Sura cx, which expresses ae 
of God and is, therefore, used most ae 
ng cha ter of the Qur’an. As to its meaning, see 
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ntators do not take the first ‘good’ [al-ihsan 
y tahlil, , but rather a good deed in general. (Zan 


v1, 549; Jalalayn, 495.) 
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7 On the Day of Judgement (Ci ( 


a recites, “There is no god but God, Who 
) as soci ate; to Him belongs sovereignty and 


form Eiiction and offers ritual prayer, then 


a 2 with the formula: “There is no god 


} H im belongs praise; He is powerful ove 
lis sins are forgiven, even though they be 
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t = and said, ‘The world has turnec 
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_ Chapter One 


aditi on in the Sahih,” transmitted on the 
bn al-Samit, that the Emissary of God 
n and grant him peace) said, ‘When a man 


ise; He is powerful over everything; Glory 
e to Gi MG os no god bu. God; God is 
no might and no power save in Him, the 
fic ne” and says, “O God, forgive me” 
ive him. Or if he prays to God, he will be 


asbih, 1,4 Tahmid, B and Other Invocations 


God FGmay God bless him and grant him 
man says, “Glory be to God!” after ritual 


times and says, “Praise be to God!”’ thirty- 
“God i is most great’’© thirty-three times 


yne; He has no associate; to Him belong: 


oy 
o Ot tet my 


| bless him and grant him peace), ‘If one | 
Go d, and praise be to Him!’’? a hundred 
fall off from him, even though they be like 


68 


» ade 


an came to the Emissary of God (may God 


Sie 
E 
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INVOCATIONS AND SUPPLICATIONS Chapter One 


away from me and my wealth has become small’ | The Emissary of God (may God bless him and grant him 
Emissary of God (may God bless him and grant him ; peace) said, “The everlasting good deeds [al-bagiyat al-salihat| 
said, How far you are from the prayer of the angels are the formulas: “There is no god but God. Glory be to God! 
praise of creatures, on account of which they are supported |) Praise be to God! God is most great. There is no might and no 
God]! So he asked,” “What is that,” O Emissary of God” power save in God*” ’.”° 

replied, Say, Glory be to God, and praise be to Him! Gon § He said (may God bless him and grant him peace), ‘No one 
be to God; the Magnificent!* I beseech God for forgive on earth can say, “There is no god but God. God 1s most great. 
hundred times from the beginning of dawn until you periom # Glory be to God! There is no might and no power save in 
the morming prayer. Then the world will come back « God” without his sins being forgiven, even though they be like 
obediently and despisedly. God creates from cach wor af the foam of the sea’. This was related by Ibn “Umar.’”’ 

angel who praises Him with the formula: “Glory be to ¢ Al-Nu man ibn Bashir related that the Emissary of God 
until the Day of Resurrection, and you receive his rewar (may God bless him and grant him peace) said, “Those who 

The Emissary of God (may God bless him and grant}: |} —_— praise the majesty of God; glorify Him with the word: “‘Glory 

peace) said, If a servant says, “ Praise be to God!”’ the word be to God!; magnify Him with the word: “God is most 
fill up the space between heaven and earth. If he says, “Pref great! ; and praise Him with the word: “Praise be to God!’’— 
be to God!” for the second time, it will fill up the sp: their words become attached around the Throne [of God] and 
between the seventh heaven and the lowest”* earth. If he s keep praising their master with a voice”® like the sound of bees. 
"Praise be to God!” for the third time, God (Great an Who among you does not want his words of invocation to 
Glorious is He!) will say, “Ask, and it shall be given to you" remain with God?’’? : | 

) Rifa-a al-Zarai said, “One day we were performing the nw §f Abii Hurayra related that the Emissary of God (may G 30¢ 
prayer behind the Emissary of God (may God bless him and grat ¥ Bless him and grant him peace) said, ‘Verily my invocation 
him peace). When he raised his head from bowing [rikii| af a lory be to God! There is no god but God. God mer st 


said, God hearkens to him who praises Him’ a man beh’ great” i ‘more pleasant to me than anything else under the 
him said, “Our Lord. Praise be to You; full, excellent, and bles! fF Sum *° In another version the Emissary of God added, “There is 
praise!” When the Emissary of God completed his ritual pray m0 might and no power save in God’ and said, “These formulas 
heasked; ~ Who is it that spoke before?” and the man said, “It: are better than the world and what is in it’. 

I, O Emissary of God”. The Emissary of God said, “I saw mot ’ ee pe : 
than thirty angels, rushing toward it, vying with one anothers’ * Arg li hawla wa-la quwwata illa bi’ Llah. There are some other interpreta— 
who should record it first74”’ ’.75 tions of the word hawl. One of them is ‘motion’. Thus the meaning of the 

phrase would be: ‘There is no motion and no power, or ability, but by the 


will of "God". This i is also Ghazalis interpretation (Ihya’, 1v. 254 [K. al- 


A Ar, we Allah al-“azim. Bayan hal al-tawakkul]). The other meanings are ‘changing’ and 


® Ar. astaghfiru ’LIah. ‘craftine: ess’ (La ne, 675-6; Ibn Manzur, x1. 189). The Qur’an has only the 
© Ar, sami Allah li-man hamidah. This pronouncement, called tami,» form Ia qu ata i illa by’ Llah (xvit:39), which means, according to Baydawi, 
become one of the elements of the ritual prayer, together with © the ac knowl Cc dgement of impotence on the part of man and power on the 


following tahmid: Rabbana wa-laka al-hamd hamd* kathir” part of Ge d (Baydawi, 325). 
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The Emissary of God (may God bless him and grant hin 
peace) said, The words which are loved most by God are four 
~ Glory be to God!”; “Praise be to God!”’; “There is no god bu 
God”; and “God is most great’. There is no harm to you 
whichever of them you may mention first’. This was related 
by Samura ibn Jundub.*' 

Abu Malik al-Ash ari related that the Emissary of God (ma 
God bless him and grant him peace) used to say, ‘Purification 
one half of belief. “Praise be to God!” will fill the scale 
“Glory be to God!” and “God is most great”’ fill what 1 
between heaven and earth. Ritual prayer is a light. Almsgiving 
is a proof. Patience is illumination. The Qur'an is a witness {or 
Or against you. In the morning everyone becomes either ; 
seller of his soul and a ruiner of it, or a buyer and an 
emancipator of it’.*? 

Abu Hurayra (may God be pleased with him) related tha 
the Emissary of God (may God bless him and grant him peac 
said, “Iwo formulas are light on the tongue but heavy in the 

scales, and loved by the Merciful [they are]: “Glory be to Goi 
_and praise be to Him!” and “Glory be to God, the Magn 
‘ cent!” 283 
_ Abu Dharr (may God be pleased with him) said, ‘I asked the 
Emissary of God (may God bless him and grant him peace 
“Which word is loved most by God?” He replied, ** What God 
has chosen for His angels, that is: Glory be to God, and praise 
be to Him! Glory be to God, the Magnificent!” ’* 

Abu Hurayra related that the Emissary of God (may Go 
bless him and grant him peace) said, ‘Verily God (Exalted 

He!) has chosen from among the words the formulas: “Glo" 
be to aoc Praise be to God! There is no god but God. God! 
most great”. If a man says, “Glory be to God!” twenty goo 
deeds are written down for him and twenty evil deeds ! 
away from him, If he says, “God is most great” the same thi! 
occurs’. The Eraphet mentioned the same merit up to the! 
of the formulas.® 


18 


el el 
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poor (cf. £Q 11X:8; 11:273). They are called the ahl al-suffa, or & 


aa later r Sufis as the embodiment of poverty (faqgr), one of the 
W M. Watt, art. “Ahl al-Suffa’, EP, 1. 266—7; Hujwiri, 19). 


: Chapter One 
tth 1¢ Emissary of God (may God bless him and 


“him pe yisaid , On behalf of him who says, “Glory be 
od, and ice be to Him!” is planted a palm tree in 


f 


‘of bi Dharr (may God be pleased with him), 


nen [ft sgara’|* once said to the Emissary of God 
ble ss hi m and grant him peace), “The rich people 
wards of God] by performing ritual prayer as we 


we do, but giving the surplus of their possessions 
aid, Didn't God already make for you that which 


g. th ‘alms? Verily you have alms to offer in each 


‘ahn id, in each takbir, in each commanding of a 
‘ine each prohibition of an evil deed. One of you 


=>] in the mouth of his wife, and this is for him a 
msgiv ying + There is alms even in the vulva of any of 


bor men said, O Emissary of God, shall one of us 
gen when he submits to passion?’ The Emissary 
Do Jo you see that if he uses it for a thing forbidden, 
sin i in it? They said, ‘Yes’. He said, “Thus if he 


ag a he receives a reward in it’.*” 


he r re\ wards [of Bod). They say what we say, but 
t ie ve cannot” . The ae said, “Shall [ no 


| "4 vs 


we 


hose who emigrated to Medina, leaving their homes a 


et - 


sett d with the Prophet, there was a group of people vho 


randa’ (where they were lodged), and are particularly 
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and “Praise be to God!” thirty-three times, and ‘God « - 
great!’ thirty-four times” ’.** | 

Yusayra™ related that the Prophet (may God bless him »» 
grant him peace) said, ‘Tasbih, tahlil, and tagdis are obligato, 
upon you women. Never be heedless. Count with VORr 
fingers, for they will be interrogated’””—1.¢. AS WITNESSES at th 
Resurrection. Ibn “Umar said, ‘I saw the Prophet cous: 
each tasbih [with his fingers]’.*' 

The Emissary of God (may God bless him and Prant hin 
peace) said, while Abu Hurayra and Abt Sa id al-Khudri we 
witnessing,” “When a man says, ~ There is no god but Go: 
and “God is most great!” God says, “My servant has spoke 
the truth. There is no god but Me; I am most great!) When 
man says, “ [here is no god but God, Who 15 alone, He har 
associate!” God says, “My servant has spoken the truth. Ther 
is no god but Me, I am alone; I have no associate!” When 
man says, “ There is no god but God!” and “There is non 
and no power save in God!” God says, “My servant has spoke 
the truth. There is no might and no power save in Me’ £ 
__ who has recited these formulas on his deathbed shall never) 
_ touched by Hell’.7 
_ Mus‘ab ibn Sa‘d related on the authority of his father’ thi 
the Emissary of God said, ‘Can any of you not earn a thous» 
_ good deeds every day?’ On being asked, “How can 1t be don 
O Emissary of God?” he said. ‘Praise God with the wot 


“Glory be to God!” a hundred times, and a thousand go 


deeds will be written for you and a thousand evil deeds wil" 
off from you’. 


The Emissary of God (may God bless him and grant i" 
peace) said, “O “Abd Allah ibn Qays’ or ‘O Abii Miisi! She 


not show you one of the treasures of Paradise? ‘Yes, ' 


_feplied. The Emissary of God said, “Say,” “There is no mt 
and no power save in God!” In another Tradition: ‘Shi!’ 


© Sa‘d ibn Abi Waqqas. 
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ord from the treasury [kept] under the 
d od]? {lt is] the formula: ““There is no might and 
re Bin God!” ’” 

yra sa said that the Emissary of God (may God bless 
rant him m peace) said, ‘Shall I not show®* you a deed 
yne o! é * the treasures of Paradise from below the 
f God]? [It is] the formula: “There is no might and 
ave in God!” [Then] God will say, “My servant has 
Muslim and surrendered himself [to the will of 


ssar ry a 5G God (may God bless him and grant him 
, Ifar oa n says every morning, “Tam content it [raditu} 
fabs ad (may God bless na and grant him 
1y Pro phet and Emissary’, then God must give 
ment | on the Day of Resurrection’.'' In another 
With him who says this, God is well pleased’.'” 

said, When a man goes out of his house and says, 
e of f God!” the angel says, “I guide him’’. When 
: ou st in God!” the angel says “I protect him”’. 
ays “There 1 is no might and no power save in 
; IL guard him”’. So the devils are dispersed 
Stas [to their fellow devils], “What would 
Walk aman who is guided, protected, and guarded? 
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=| says 


Cc. 


way for you to approach him 
4 s it that the invocation of God, in spite of 
on the » tongue and the little trouble involved in 
DECC come more meritorious and profitable than 
C we arship in spite of the enormous hardship in 
should know that the investigation of this 
Cpe only to the science of unveiling [‘ilm al- 
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o this 1is phrase, see Goldziher, ‘Bismillah’, ERE, 


oe 2-3; Ihya’, 1. 168 (K. al-Salat, [Bayan 
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INVOCATIONS AND SUPPLICATIONS 


mukashafa|.* The extent to which it is allowed to be mp, 
tioned in the science of religious practices [‘ilm al-mw anal; 


this: the effective and useful factor is constant invocation wf 


the presence of the heart [qalb|®. As for the invocation on} 
tongue and without the presence of the heart, it is of little y 
There are also Traditions which confirm this point< 7; 
presence of the heart at one moment in invocation, follow 
by heedlessness of God, because of occupation with world 
things, is also of little value. Rather the presence of heart wi 
God, constantly or most of the time, is the preface to the aco 
worship. Nay, therein is the sanctification of the rest 
worship. It is the final fruition of the practical act of wonhy 


“ The science of unveiling, according to Ghazali, is the real, per 
intuitive knowledge (ma rifa) of the essence of God, His attnbute , Hi ; 


> 


and all other mysteries of prophecy, creation, the next world, and so tor 
This knowledge is disclosed, by the grace of God, only Dien he huma fi 


heart is completely cleansed and purified from evil qualities and detac 
from anything other than God. On the other hand, the practical knowl 


of how to purify the heart and make it ready to receive that real knows 


is the science of religious practices. This includes the knowledg 


nature of the heart and its training as well as that of the Shari a. In fac, te 


whole Ihya’ is devoted to the science of religious practices. [tis a systems! 


and psychological analysis of human nature and a practical descripuond f 
the method to train and prepare the heart for that real knowledge. Av 


therefore, Ghazali always, in the Ihya’, cautiously refuses to talk about 


ultimate knowledge itself from within and to launch into metaphys § 


discourse by making this kind of oblique remark (Ihya’, 1. 5 {Khu 
20-21 [K. al-“Ilm, bayan “ilm 
haqigat al-tawhid], and passim). 
» The English word ‘heart’ is rather associated with the emotional asp! 


man. On the other hand, the Arabic word qalb is used by Ghazili, as wel® J 


most Sufis, to denote the intellectual and cognitive aspects, or the essence? 
man (haqigat al-insan) and its locus. Accordingly, this concept occupies 
central position in his thought (see above, xx; Ihyda’, 11. 2~47 [K. “Aja'ié 
galb]; Macdonald, Religious Attitude, 220-51). 

© Zabidi quotes a Tradition on the authority of Abii Hurayra: ‘Know 


God does not accept supplication from him whose heart is absent’. (2:2 | 


v. 20; Tirmidhi, Da‘awat, 65. See also below, 39.) 
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Be Chapter One 


Yeu, i ge 


on has both a beginning and an end. The beginning 
intimacy’ [uns] and ‘love’ [hubb], and the end of it 
d by i intimacy and ig '°5 and is produced by these. 
The ‘im [of in vocation] is’ this [latter] intimacy and love. 
In the beg sinning the novice sometimes exerts himself to turn 
his h 1eart and t Ongue away from the insinuation [of Satan] to 
the invoc ation | of God (Great and Glorious is He!). If he is 
successful a, severing [in it], he obtains intimacy with 
invocation, ‘and love for the One invoked is implanted in his 
he arte ie 

One need r ot be amazed about this, for the following is the 
sight usually witnessed: you mention’ before somebody a 
De gS W ih is ‘not present here, and continue to mention his 
qualities to ; person. Then he may come to love him and 
sO nines s be Pes passionately fond of the description and its 
requent mention. And even if he loves to repeat the 
[cons trained] m lentioning at first, he becomes, in the end, 
cor npelled tO mention it repeatedly, since he cannot refrain 


7) 
5 


hen a man loves a thing, he repeatedly mentions it, 
: speatedly mentions a thing, even if that may be 
ul ee °* he loves it. Thus the beginning of invocation i 

densome, u rtil intimacy and love of the One inves 
sult. 1 th 3 finally it becomes we (od 
‘ocation. The cause turns into an effect 


tified. This is the meaning of the sayag 1g 


a, 


eS ee w— . ) 


Soe 


y (\ vith what is invoked) and love of it in the | 
panied iby ef forts (or rather, it might be said, they are tf 
n intu eae ao to love. On the other hand, those in 
: they are something agreeable ar 
at y need no efforts. The latter type of intimacy 
means Mi si) to reach the dhikr al-sirr, where there 1s no pre 
man heart with anything but the Truth (Zabidi, v. 
1azali doe —_ ich terms as dhikr al-rith and dhikr al-sirr, th 
in this Balin the following passages. 
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‘I struggled with the reading of the Qur’an for twenty yey 
and I enjoyed it for twenty years’. 

Enjoyment [tana um] does not result except from intima 
and love. Intimacy results only from perseverance in «. 
durance and effort for a long time until the effort becom 
second nature. How could this be possible? Man often mak: 
an effort to obtain food which he finds repugnant wn th 
beginning. and then he eats it with effort and continues in ty 
effort, after which it becomes agreeable to his nature, ai 
finally he becomes unable to endure without it. For the soul: 
accustomed to, and capable of tolerating, that which you tak 
in. “Verily the soul becomes accustomed to what you accuston 
it to. *? That is to say: what you at first burden the soul wit 
becomes natural to it in the end. 

So if intimacy with the invocation of God (Glorious si 
takes place, man is severed from anything else but the in 
tion of God and from what is other than Him. This latter 
what departs from him at death and never remains with him: 
the grave, 1.¢. people, wealth, children, and political powe 
Nothing remains but the invocation of God. If he has alreac 
become intimate with the invocation of God (Great wi 
Glorious is He!), he enjoys it and takes pleasure in removm 
the obstacles which distract it, for the needs of the mundane! 
hamper the invocation of God. On the other hand, no obsta 
remains after death; it is as if he were alone with his belove 
(and how great is his bliss!), or as if he were freed fromth 
prison where he was hindered from what he was intima 
with. Therefore, the Prophet said, ‘Verily the Holy Spint' 
ruh al-qudus| inspired in my heart: “‘Love anything you |i 
Verily you will part from it”’. '*° He meant by ‘it’ anythis 
which is connected with the world.’ For it perishes On Us 
death [of a man], as far as he is concerned. All that dwells" 


* For the complete Tradition, see Ihya’, 1. 88 (K. al-‘Ilm, Bayan al-aq)” 
Zabidi, 1. 467. 


a4 


4 


Chapter One 


nerish ring, yet still abides the Face of your Lord, the 
1e pee erous.'*' The world perishes on his death 
ard to him, and finally it perishes in itself on the 
Pepe time in the Book. Man enjoys this 


intitane ' fi is death until he comes close to God (Great and 


5 thi 
Glorious is He !) and rises from invocation [dhikr| to the 
Meeting We ae This takes place after what is in the graves is 


umned and what is in the breasts is brought out.” Hence it is 
undeniable th at the i invocation of God remains with him after 
‘ ¢ 
sk pein is most likely to perish, so why is it that 
of God remains with him?’ [We reply:] he does 
such a kind of non-existence that prevents 
vocation. — non-existence from the terrestrial and visible 
world a Et wa’ l-shahada|,© not from the world of 
the Kingdom ul alam al-malakut). 
What we hav ye mentioned is indicated by the word of the 
Emissar’ f Go d (may God bless him and grant him peace): 
av e ither one of the pits of Hell or one of the 
Heaven’, pt? and his word: ‘The spirits of the 


or 
| — is used only because invocation as a guide 
nes a mie what is invoked in the final stage. When a guide 
1 you tc hy -destination (madlil) and you have reached what yo 
role of the guide is over. So is invocation. Once you are 
vok cec | there i is no need for it. This is the Meeting with 
| eo 
self ish intentions (niyat) and desires (himam), 
1 his inte ention and desire (Zabidi, v. 23). Zabidi rather | 
hological aspect of mystical experience. However, 1 
h aE . Shazall's thought, characteristically eno zh, 
ts—ps! sych nological, and cosmological or eschato log 
assage : with the previous one, apparently refers to th 
he Day of Resurrection as well (Cf. Q. c:9—10). 
eC P 26. 
r the | life in ue grave before the Resurrection, see Ghaz 
? of Death, tr. Winter, 121-148. 


- Path ae 
a {OVECTIICT 
a seal 
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martyrs are in the crops of green birds’,* '"} and by his wor 
about the slain polytheists at Badr-® ‘O So-and-so! O So-ani. 
so!—the Prophet (may God bless him and grant him peu 
called the names—Did you find what your Lord proms: 
you to be true? Verily I found what my Lord had promised m 


* tuyur khudr (Z- tayr khudr). They are under the Throne of God in P: 
and go wherever they will in its gardens early and late. The same 1s also wx 
about the spirits of the believers in general (see below and [hya’, tv. 172)! 
al-Khawf, Bayan mana su’ al-khatima]; tv. 481 [K. Dhikr al-mawt, Bayz 
hagigat al-mawt, tr. Winter, 129, 131])- For a more detailed discusr 
about this relationship between the human spirits and (green) birds, x 
Goldziher’s article “Loiseau représentant l’ame dans les croyances pope- 
aires des musulmans’, in Bousquet, ed. Etudes, [77}-[80| 

® This battle took place in 2 AH. 

© {Refers to p. 25] In Ghazalis cosmology, the ‘alam al-mulk w: 
shahada, which literally means the World of Kingship and Phenomenor 
the world which is perceived by the senses. On the other hand, the dian. 
malakut, which literally means the World of Sovereignty, 1s the wor 
God's eternal Decree (and therefore it is often called the alam allah: 
mahfuz, or the World of the ‘Preserved Tablet’, where the decret of 2 
beings is preserved), and also the world of the angels. It is the world whic 
is beyond human description and is grasped only by the illuminanc 
intuitive light (nar al-basira) of those whose inner state has attained to us 
level of the angels and those whose hearts are purified and freed from lth 
worldly qualities, as a polished mirror reflects the reality, since the hear! 


of this world of malakat. Ghazali sometimes calls these two w orlds, using 


the Qur’anic terms, the “alam al-shahada and the “alam al-ghayb respective) 


There is another world between these two, called the “Glam al-jabarii, or 
‘World of Might’, which actually means the microcosm of man who! 


related to the alam al-malakut through his heart and is related to the lan’ 


mulk wa’ l-shahada through his body and senses (Ihya’, 1. 81 {K. al- [|m, bid! 
Afat al-“ilm]; 1. 120 [K. Qawa‘id al-aqa id, fasl 4, Mas’ala fa-in gulta {a 

.-]; I. 14 [K. ‘Aja’ib al-qalb, Bayan mathal al-galb]; tv. 244-45 |! 
Tawhid, Bayan haqigat al-tawhid]; tv. 288-9 [K. al-Mahabba, Bo 
haqigat al-mahabbaJ; and passim; Ghazali, Imla’, 184-87. Sec also \ 
sinck, “On the Relation between Ghazali’s Cosmology and His Myst" 
and his La pensée de Ghazzali, Ch. m1: ‘Cosmologie et Mystique’, 1. je Be 


and L. Gardet, “Alam’, EP, 1. 349—s2). 
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Ber heard his speech and said, ‘O Emissary of 
cou Id they hear [you]? How could they answer? 
2 already y stinking’. The Prophet said, ‘By Him in 
id oY soul! You do not hear my word better’ 
. it is only that they are unable to reply’. (A 
in the ons sahih. )'** This is the Prophet’s word about the 
As for ‘the believers and martyrs, he said, “Their 
ithe c = Crops of green birds,'"® and attached below to 
1¢ ae dj’. This state [of the spirits] and what is 
t “a the: = words do not exclude [the possibility of] the 
pot God: God has said, Do not regard as dead those who 
or r the ca 2 of God. Nay, they are alive with God, well 
rejoici icing at the favour that He has brought to them, 
wit ) joy for those who remain behind and have not 
i. 
of the = nobility of the remembrance of God!" 
slor. ious is He!), the rank of martyrdom | shahada}* 
whe it is intended [here] is the sealing state 
ha us a).® By the [blessed] sealing state we mean 
fthe world and coming to God with the heart 
im, with the bonds severed from anything else 
aC ne can make his concern submerged in God 
lorious $ 1S He!), he cannot die in that state without 
ne of the ie fighters [for the sake of God]. For he has 
fro: ‘0 n "his blood, his family, his wealth, and his 
be st Te, from all the world. For he wants the 
li - ® and his life has now lost its value in hit 
= of God and the search for His good a 1 
c > grea ater devotion to God than this effort. 
matter of martyrdom is significant. 


r re | ( 
he marty! (shahid) means one who has died in battle agai ir 


iled disct ssion on this subject, see [hya’, 1v. 170-77 Ke 
na si’ al-khatima (tr. McKane, 64-80). 


27 


INVOCATIONS AND SUPPLICATIONS ‘ Chapter One 


Innumerable menits are related about it. One of those ish 
when “Abd Allah ibn “Amr al-Ansari was martyred at died. So the safest state from this danger is 
Battle of Uhud,* the Emissary of God (may God bless Nin e sealing of martyrdom, if the intention of the martyr 1s 
and grant him peace) said to Jabir (his son),'** ‘Shall | not « ot to acquire re. a or to be called brave and so forth—as the 
you good news, O Jabir?’ He said, “Yes, may God make yw: radit Says—but love of God and exaltation of His 
give some good news! The Emissary of God said, ‘God (Grex Word “ 
and Glorious is He!) has revived your father and seated himy TH le stat e which i is expressed as follows: Verily God 
front of Himself with no veil there between God and him. Gx he believer their souls and possessions if exchange 
said, Ask Me, O My servant, what you want; | will grantit: or Ai A person like this is the one who sells this 
you . He said) ~“O my Lord, You could return me wot world for the Af fee ife. The state of a martyr corresponds 
world so that I might fight for You and Your Prophet onc in} 5 of your word: “There is no god but God’. 
again’. God said, “The divine decree is already issued from Me oO al m_ put God. (He has no object of worship but 
to the effect that they (the martyrs) shall never return to th im is worshipped [ma bud), and whatever is 
world” ’.® ™ y [ilah]. On the other hand, this martyr is 

Death in battle [for the sake of God] is the cause of th ne tongue of his inner state [hal], ‘There is 
[blessed] sealing state. For if one is not killed and reman a he has no aim but God. He who says 


| . as he has lived, and is resurrected in the 


— 


falive] for a while, perhaps the desire for the world will com us |f ) jv ith hi tongue and whose inner state does not 
back to him,’ and it will overcome the remembrance of Go: Suppor ri! affai in is up to the Will of God. No-one is sure 


(Great and Glorious is He!) which has taken possession off 
heart. For this reason, the people of intuitive knowledge |« 
al-ma Tifa) fear a great deal about the [doomed] sealing sut 
{of life}. For, even if one’s heart adheres to the remembrance 
_ God, it is changeable and is not free from turning back tou 
lust of the world and is not disconnected from lassitude whit 
soon Overcomes it. If a matter of worldly concern ™ appears ia” He once said, ‘He who says, ““There 
his heart at the final state and dominates it, and he passes aw | od” single-heartedly ....’ The meaning of 
from this world in this state, then the domination of th _ 
worldly passion over his heart remains and he yearns fort a 
world soon after his death,'”° and desires to return to it. Thi! rat ee rophet said: “A man has been doing good deeds of 
because of the paucity of his share in the Afterlife. Indeed, m 


from the danger. For this reason the Emissary 
. 30d bless him and grant him peace) preferred 
lere is no god but God’ to the rest of the 
: Be afentioned this [formula] unconditionally 
n a, Smmending it. And then, in other places, 
he = ‘onditions of] ‘veracity’ [sidq| and ‘single: 


1€aven fc or seventy years so that they suppose that he 1s a 
ir group va nd there is left only a span of the hand between 
.Th en k is fortune turns against him and he commits an evi 
> of ‘Hel , and goes directly to Hell’. Man really does 
tate of life’ until its end actually comes. This fear alwat 
i tious a yainst conceit (“ujb), even at their higher sta 
wha, rukn 3 , bayan aqsam al-‘ibad)). 


“ This took place in 3 AH. 

é az According to other Traditions, the Martyrs are permitted to retum 0” 
earth up to ten times for the jihad as one of their privileges (W. Byotk™ 
‘Shahid’, SEI, 515-17). 
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“single-heartedness “ is that the inner state [/al| renders suppor 
to the pronouncement [magqal]. 

We ask God (Exalted is He!) to make us, at the sealing stay 
one of the people of the formula: “There is no god but God'y 
state and in pronouncement, both outwardly and inwardly, 
that we may bid farewell to the world, without turning bit Cc APTER TWO 
to it any more, disgusted at it, with love of meeting God. ‘i: By Fi. 
who desires to meet God, He desires to meet him. He wh i 
hates to meet God, He hates to meet him.”’** These are som: tk ¢ Forms and Value 

of Supplication 


allusions to the meaning of invocation, to which one canno 
add more in the science of religious practices. So Sr le Transmitt ed Pr ayers: 
Tit 0} of Asking For Forgiveness 


“In /oking Blessing Upon 
is mostly used to mean ‘absolute devotion to God’ in Opposition to ished 


(L. Gardet, Ikhlas,, El’, i. 1059-60). Furthermore, according to Ghazili th i Emissary of God 

means that mans action is motivated by a single pure intenuon. fn ss x 

example, when a man gives aims, his motive is not mixed with vanity | 

fame, and so forth. And finally it means to orient man’s every sn 2 

thought | and act for the supreme goal of the Meeting with God in then 
’ world. This is called the ‘absolute single-heartedness’ [iklilis mutla: fe 
‘ a ‘details, : see Ihya’, tv. [K. al-Niya].) 


* This is one of the key concepts in Ghazali’s thought. Originally 1 mew 
‘to keep something clear and pure, or free from mixture. [n the Qura, 
sil P 


The Merit of Supplication 


alted is He!) has said, If my servants ask you about 

| 2am near, and I respond to the supplication of a 
then he makes it to Me. Therefore let them call for My 

1as als 9 said, Supplicate unto your Lord humbly and 
He loves not the transgressors.” He has also said, 
¢ sid, ‘Supplicate unto Me, and I will answer youd 
re refuse the act of My worship out of haughtiness wil 
tc etched state’ * He has said, Say, ‘Supra in 
into ti he Merciful; whichsoever you may call, 
ames’ .* 1 
b ashir related that the Prophet (may C 
zrant him peace) said, ‘Verily oe 
id that he recited [from the Qur’an], Suf 
nd I will answer you. 
y of G od (may God bless him and grant hi un 


a 31 
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a 5 Chapter Two 


the Emissary of God (may God bless him and 
aid, Every night God descends to the lowest 
e- a ird of the night remains. He says, “I will 
o PS cates to Me. I will grant unto him who 
| will forgive him who asks Me for forgive- 


Supplication is the marrow of worship’. 
Abi i Hur ) 2 ai that the fans, of God (may . 


raat 
aS 
ay kes 


hay 4 Gee 
he Et n nissary | of God (may God bless him and grant hip 
ys nee of three things never fails to come toa mz 


| er: 

>plic ication: | e ither a sin is forgiven him, or something 
omes hurried ly to him, or something good is stored y 
ae 


‘ + 
i At) : y; é 


rat J Jacob (upon whom be peace) said (to his 
21s hall [sawfa] beseech my Lord for forgiveness 
ng on ly to supplicate [unto God] at daybreak, 
Crore d be pleased with him) said, ‘One need at he rose at daybreak in order to supplicate 
ation as one needs salt for food’ wh were behind him, saying Amen, and then God 
d (may God bless him and grant hin (C r Dus a | He!) revealed to him, ‘I have forgiven 
| rt His favour. Verily God likes to bk hei 1em prophets’ 

rious act of worship is expectatic oe 


»9 SS i : 
ees) sta fe is to be taken as an opportunity for 


ae..~! 
bd A opr 


G 


ey 


7 ’' x 
> 'ie 
The Bo 


ij ai 


it 
ay God be pleased with him) said, ‘The 
Au, Rea ay e de ae pened when lines [of fighters] march for 
I he noble in € 1S. to be chosen for supplication, such - ah | and w when rain pours down in torrents, and at_ 
lay of “Arafa’ > from the year, Ramadan? from i ama®* of the prescribed ritual prayers. So take © 
ss pee fom the week, and the mone es fo: r supplication’. is 
‘Om | he night-time: Verily the ritual prayer was laid on the best 
should» make supplication after the ritual 
a 
Sf God (may God bless him and grant 
pli cation [made] between the adhan® and th 
al iS 
ay Gc 9d bless him and grant him peace), © 
fasting , man i is never rejected’.”® ) 


a 


‘ i 


PROI IETS OF SUPPLICATION. 
WI spies TEN IN NUMBER 


S a 
Ji 
ay 


a — 


le )h has said, At daybreak they used to ask} 


Aa ‘ 


if 
¢ "“Ordain ‘to Th b idi, the 


. 
» 


pliant supplicates unto God onl) ~ 
> the hope oh é sort 1g Ae anything else but God, This 8" 
tid nd i las, ac ove which there is no worship. fe 5 


° f—a id need of—power and might. And 
f oF 


ea* 
&' q| 
“= 


| relit ness a2 diya) and the acknowledgement 0 
shari ya ) (Zabidi, V. 20). 


| to prayer; the announcement of the arriv 
es the “i of God and the impotence o!® 


| oP de from the minaret. The iqama is the annour 
a: pliant WAC: Zal ‘h that the ‘prayer is ready to begin. The wording 
‘ i i See note A on Pp. S above. 1g from tha of the adhan. (See Lane, Lexicon 1, 
a see ° This 1 is the ninth lunar mor Ge ting which the annual fast is obser x a, 
~ The Muslim holy day, when m the public worship is carried out. =" 


a 
“eT 
a 


, 11. Vv. “r\\) 
4 JF } Al , 
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INVOCATIONS AND SUPPLICATIONS Chapter Two 


Truly the nobility of the hours relies upon the nobility of srant him peac >) u usec to raise his hands so high that the white 
the states. Thus the moment of daybreak is the time when th, parts of his rmpit: Ss. were seen during supplication, but not 
heart is pure, sincere, and free from disturbances."’ The day of poin nting wit H a his ¢ y wo fingers’.”? 


‘Arafa and Friday are the times when the aspirations [of th: 
Muslims] are united and the hearts co-operate with each othe; 
asking for the abundant flow of God’s mercy. This 1s one of th 
reasons for the nobility of the hours, not to mention ty 
mystery hidden in them which man cannot know. 

The posture of prostration [suju#d| must also be espeaal) 
appropriate to receive the divine response. Aba Hurayra (ma 
God be pleased with him) related that the Prophet may God 
bless him and grant him peace) said, ‘Man 1s nearest to Goi 
when he prostrates. So make many supplications at tha 
time’. 

Ibn Abbas (may God be pleased with him) related that th 
Prophet (may God bless him and grant him peace) said, ‘Ver 
I refrained from reciting the Qur'an while bowing ani 
prostrating. While you are bowing, glorify the Lord Whi 
you are prostrating, make supplication earnestly, for it s+ 
suitable time for your request to be heard’."’ 


Abu Hurayra 2 (m: ay God be pleased with him) related that 
nee sary of Goc | (may God bless him and grant him peace), 
yassing by a man \ “e was making supplication, pointing his 
vo forefi s lib © sabbaba], said, ‘Make it one, make it 
‘ds je restricted to one finger’. 
a” "(may ‘God be pleased with him) said, ‘Raise 
for en before iron handcuffs are put on 
1€ wteen Ww ‘ipe one’s face with the hands at the end 
tion. ‘Um ir (may God be pleased with him) 
the Emi sary of God stretched his hands in 
he mever withdrew them until he wiped his face 
a d, “‘W en the Emissary of God (may God bless 
hin _ peace) made supplication, he joined 
ands and held their palms toward his face’.*5 
re tl ep Dositions of the hands, and one should ¥ 
heaven. The Emissary of God (may God ble 
him peace) said, “Let the people stop raising 


tor war d heaven during supplication, otherwise 


dazz led’. A 26 
a 


3. Supplication ts to be made in the direction of the oibl 
with the hands so high that the Biitenes of the 
armpits can be seen: 


Jabir ibn “Abd Allah said, “The Emissary of God (may Go! 
bless him and grant him peace) came to the halting pict ) 
[mawgif] on the day of “Arafa* and turned toward the «it! _ This is due to the “ Tradition related by Abu Misa al-Ash‘ar 
and kept supplicating till the sun set’.*° ' vith the Emissary of God (may God less 

Salman related that the Emissary of God (may God bl’ = When we came close to Medi 1a 
him and grant him peace) said, “Verily your Lord is living 20 : t!” So the people said, “God is 1 
generous; He feels too ashamed, when His servants raise the! their voices. Thereupon the Prophet s 
hands toward Him, to return them empty’.”! 

Anas related, The Emissary of God (may God bless him snd 


“ See note A on p.5 above. 


is to be modulated between silent and loud: 


here : contradictory Traditions which appro e th 
the sky as the qibla of supplication (Zabidi, v. 35-6 
d 87, and Ghazalhi, al-Hikma fi makhligat Allah: 18. 
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By | good at making supplication. For this 
: d from Mu‘adh (may God be pleased with 
in men arc ‘needed in Paradise. For it is said to the 
dise: ““Wish!”’ but they do not know how to do 
tb it fom the learned men’. 

Ht God (may God bless him and grant him 
re of the saj -style in supplication! It suffices 
a) ag ‘O God! I ask You for Heaven, and the 
th zich bring us thereto. I take refuge with You 
1e w ord and work which bring us thereto” ’.33 
A says, “There will come people who go beyond 
a the proper bour bin supplication and ritual purification’. 

The attitude of the suppliant must be that of » hum . vc ents [salaf] passed by a popular preacher 
person, and presumptuous effort [takalluf] does not befit him [aa z? ing supplication in the saj‘-style. He said to 
The Emissary of God (may God bless him and grant hic BA thie ae Peery ag to exaggerate to God? I swear that I 
peace) said, “People will go beyond the bounds in pry Uhr : 

And God has said, Supplicate unto your Lord humbly and sect 

Verily He loves not the transgressors:** it is said that the referenc 
in this instance is to a presumptuous effort in the saj -style. The every province were supplicating behind 
best thing is not to go beyond [the limits of] the transmits him, anc a blessing of his supplication’. 
prayers. For man is sometimes extravagant and asks for whit _ ial ‘s upplicate with the tongue of submissivel 
his proper interest does not require. 


~O people! Verily He Whom you are calling upon is not de 
nor absent. He Whom you are calling upon is just between yo 
and the necks of your camels” ’.”” 

‘A’isha (may God be pleased with her), commenting on th 
word of God, Be not loud in your worship {salat|, nor yet silm 
therein” said, “Namely, during your supplication {du i)’ 

God praised His prophet Zacharia (upon whom be peac 
when he called upon his Lord secretly.*? 

God has said, Supplicate unto your Lord humbly and secrly’ 


5. Supplication is not to be weighed with the saj style’ 


> Ajami supplicating, and his words did not go 
God, make us upright.** O God, put us not to 
yo f udgement. O God, help us to do good”. 


Ss, not the tongue of eloquence and un- 
a med men and substitute-saints [abdal]* did 
ae or less in supplication. The end of the 
estifies to this point, for God never taught 
y peason prayers longer than that. 


* Or during your recitation (gira’a) of the Qur’an in the ritual prayer, 
“understood by most exegetes (Tabari, xv. 113; Zamakhshari, 0 7 
Jalalayn, 266). 

A rhymed prose, a mode of rhetoric which has words occurring at shor 
intervals in rhyme but not bound by metre. Probably this was the earlis 
mode of elevated expression practiced by the Arabs before the de\ mes 
of the regular metres, and it was the style used by the Kihins and px 
(shair). Ghazali says that the saj style is ‘a presumptuous effort in spec’ 
(below, and p.38), and this is true if we take into consideration ther 
introduction and cultivation of this style by the secretarial class reprewatt 
by Ibn Nubata (d. 374/984—5). However, the original reason for 
suppression of its usage in prayer is said to be its association with the Aw 
paganism represented by the Kahins and poets (Krenkow, art. ‘Say’ in El 
iv. 43-4; Goldziher, “Zauberelemente’, 303; idem, ‘Uber die Vorgeschi* K 
der Higa’-Poesie’, §7—76). “4 a é 


36 


al 
J 


itu tue) . According to the Sufi doctrine, the cosmic 
ined by a certain number of saints, so that when a ho ly 
) ace is erecta filled by a ‘substitute’. There is q 
¢ number of the abdal and their position in the saint 
oy th e 4 ut, or ‘pole’ (Nicholson, art. ‘Badal’, SEI, 5 
a’ mM. 347-8 [K. Dhamm al-kibr, Bayan al-akhiaah 
-abisch © Synonymik der Askese’, Der Islam 8 [19 18), 
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INVOCATIONS AND SUPPLICATIONS Chapter Two 


c d deeds and supplicating unto Us in longing and 


; 


Know that the aim of saj is a presumptuous effort in speech 


and this is not appropriate to humbleness and submissivenes j 7 a 
is true that there are rhymed speeches transmitted from the reat a WY Glorious is He!), Supplicate unto your 
Emussary of God, but they are not pretentious. For example, he retly.° 


of ‘God (may God bless him and grant him 
G jod loves a man, He puts him on trial until 
ole | request’ .2° 


said: I ask You for security on the Day of the Threat [yawmal. 
waid| and for Paradise on the Day of Eternity [yawm of 
khulud|, together with those who are brought near [to God} 
and witnessing [shuhud]®, those who often bow and prostrar 4 
[sujud|,“ and keep their covenants [‘uhid]°. Verily You ar 

oun aesonare and affectionate [wadid], and You do what You 
will [turid|°—and the like.® So let a man confine hime 
to transmitted prayers, or let him beg with the tongy 
of _humbleness and submissiveness without usin 
the saj’ “style and constraint, for it is humbleness that Gog 


‘ 


loves. ra 


4s fo be direct and unconditional; the 
0 en believed in, and hope in it is to 


of God (may God bless him and grant him 
no t any of you say in supplication, ‘““O God, 
ou Ww will! Have mercy on me if You will!’’—he 
Sk directly, since there is no one who compels 


- fl % ‘ i } 


iy ia snoL 
. Humbleness, submissiveness, longing |raghbal, ar (m | 
) oe Go d d bless him and grant him peace), ‘When 


Lee a ae ar dlicates, let him make big requests. For nothing 
(Exa ted i as He!) has said, They were competing with ow | . 
Nak 


wey, 1: 


d in greatness’ .*’ 
al-mugarrabian i is used in reference to a class of angels who 30d bless him and grant him peace), ‘Suppli- 
| a are without ceasing, around the Throne (Q. 1v:17: Cat ! UP) oe m conviction of His response. Know that 
d also to human beings, specifically Jesus (111:45) because o! ti : ‘ slorious is He!) never answers the supplication 
a (Wensinck, art. ‘Mala’ Ika, SEI, 318-20) Ghai hear ‘is heedless’ + 
: = said, “Let not any of you give up 
+ > of what he knows about himself. For God 
: ape pplication of the worst creature, Iblis,® 
My | Lord, give me respite until the day when they 
Bl He said, “You are among those who are giv 


c sear er or the ee gate of the Sufi though . does no 


ibn “Abd ‘Alla ae was Bee ined ‘the “Sa ia 


‘ 


because he ¢ used to per orm a thousand prostrations every day (/hya,1.'# 


[K. al-Salat, ple cea pro. ever ue Tespor © does not come as expected, and to have 
ing expec sponse predominant in the heart over that of rejec 


> For the meani ay me 
AY tia Kt Vs rity c ‘hope (sidq al-raja’) (Zabidi, v. 39). 


e See Zabidi, 1, V. 38 for some other examples. 


re oa: 


@a firm faith in the good intention (husn al-zann) of 


39 
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8. Supplication is to be made earnestly’ and repeaj J 9, Supplicati on i to be begun with the invocation of 
three times: ( ee fion: 


al-Ak kwa‘ said, ‘I have never heard the Emissary 
od bless him and grant him peace) beginning 
vit es invocation: “‘Glory be to my ore 
M Most Exalted, the Generous Giver!”’ ’* 

nan 1 al Darani (may God show him His mercy) 
| Ww wishes to ask God for a need begin with the 
1 the a PeSchet (may God bless him and grant him 
1en let h im ask God for his need, and end with the 
he meh For God surely accepts the two 
; too generous to leave unanswered the 
tted b etween these two blessings’. 

din a Tradition that the Emissary of God (may 
Hand grant him peace) said, ‘When you ask God 
begin with the blessing upon me. For God is 
it to happen that, being given two requests, 
them , leaving the other unanswered’.** This is 


i Talit > al-Makki. 


[bn Masud said that when the Emissary of God (upg, 
whom be peace) supplicated, he supplicated three times, ang 
that when he asked, he asked three times.** One should no 
Wait impatiently for the response, according to the word of th 
Emissary of God (may God bless him and grant him pea 
“Any of you will be answered so long as he is not so anxious, 
to complain, {saying}, “I have prayed, but [ have not beer 
answered yet .* So when you supplicate, ask God much. for 
you are supplicating to a Generous One’.*’ 

Someone said, ‘I have been asking God (Great and Glonou 
is He!) for a certain thing for twenty years. But He has no 
responded to me, while I keep hoping for the response. | asked 
God to help me leave behind what does not concern me 

The Emissary of God (may God bless him and grant him 
peace) said, When any of you asks God for something, andi 
has known the answer, then he should say, “Praise be to (od, 
by Whose grace good deeds are fulfilled!’ And he whos 
supplication is late in being heard, let him say, ‘Praise be 1 
God, under all conditions [ala kull hal|!” ° *° 


titude which is the root for the 
repentance, rejection of evil deeds, and 
vara d God with the utmost effort. This is the 


* al-ilhah fi al-du‘a’: originally the form of supplication In which hoi “ of "the response. 


names, persons, and things are repeated in order to petition God, a5 
seen in Abu Bakr’s prayer (below, p.60-1). (Goldziher, ‘Zauberelement 
318. 


ar © ™ fed: ‘A severe drought befell the people in” 
the Emissary of God. He went out with the 


® That is, not to be impatient and irritated about the delay of the answer! ar id prayed with them for rain. Howeve I 
though one had the right to do so. In fact, no one has any rights over Gol i¢y did not N. ve . So he went out three times, but the 
There may be profit in delay; furthermore, supplication is worship # did r rair in. 7 Then God (Great and Glorious is & 
submission, and impatience and irritation are in contradiction to thet _ ‘revea oses (u Don whom be peace), “Verily Iv wu 
Mean Fa | ; a 2 Du for there is a slanderer among you”. 
renee «295 24DIdi, are good, and Go : L ord, who is he? [Tell us] so that we cam 
decree of joy’ and ‘distress’ for him is mercy and grace. If the yell vt" s”. And God led to M “ON 
removed, he would be more pleased with ‘distress’ than with ‘joy’. “ a aes - Od revealed Co INLOSEs, 
knows what profits His servants better than they. (Zabidi, v. 40.) ot ing y you from slandering, and can I t 
a 4] 


, 4 
, 


40 


te 
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INVOCATIONS AND SUPPLICATIONS | i Chapter Two 


i 

Myself a slanderer?” Moses said to the children of srae M ‘h 
és A , * ' Aves } 
Repent of slander to your Lord, all of you”. And th ~ more ant in © 
repented and then He sent rain upon them’.’ Abu’l-Sadiq al- 


Said ibn Jubayr said, ‘At the time of a king of the childs a yut ly 
of Israel, the people suffered from a drought. So they pra | 2 
for rain. Then the king said to the children of Israel, “Let Go’ 


u has increased, and you will become even 
trangement from Me’”’’. 

Naji said, “Solomon (upon whom be peace) 
ay for rain and passed by an ant which was 
nd raising its legs up toward heaven. It was 


_ verily we are one [kind] of Your creatures, 


Te 
iC 
“a 
be 
ad 


send rain {sama’| to us, or let us torment Him”. On ben an n ot dispense with Your sustenance. So do not 
asked, “How can you torment Him while He is high up a | des i account of the sins of others!’’ Thereupon 
heaven?’ he said, “I will kill His friends [awliya’} and the me Solor d [to pls people], “Go back. You have already 
who are obedient to Him. This will be a torment for Him” § — been ¢ wai y virtue of another’s supplication”’ 


God sent down rain upon them’.® - r, id, “The people went out to pray for rain. Bilal 
Sufyan al-Thawri said, ‘I was told: “The children of | ibr 1 before them, and praised and eulogised God. 
were so afflicted with drought for seven years that finally the ) people, who are Bresent here! Are you not 
ate corpses among dunghills and devoured infants. Under thes Ir <A deeds?” They said, ““O God, yes!” He said, 
circumstances, they went out into the mountains, weeping ax nG eh Si ae You saying, There is no way [of blame] 
imploring. Thereupon God revealed to their prophet, ‘Event io do good.” And we have already confessed our 
you walked to Me on your feet until your knees were sore ant “yj ail orgiveness not for the likes of us? O God, 
your hands reached the clouds in the sky and your tongue fors ave mercy upon us! Give us rain!” He raised his 
became tired with prayer, I would not respond to you,( han people raised their hands: and they were given 
suppliants, and would not have mercy upon you, O weepen Tair x 
until you right the wrongs which you have done to peopk C : a 4 ‘Supplicate unto God for us’, Malik ibn 
And they did so, and had rain that same day’ dir | you are waiting impatiently for rain, and] 
Mahik ibn Dinar said, “Drought befell the people among th ae 
children of Israel, and they went out several times |to pray to : us (upon whom be peace) once went out to 
rain}. Then God (Great and Glorious is He!) revealed to thes pray fot : i, the people were displeased** [with t 1€ 
prophet, “Let them know: “You come out unto Me wit ou 1 a tc them, “Let any of you who has comm 
impure bodies, and you raise your hands with which you sit tec A e this, all of them returned, and nobe 
blood, and you fill your stomachs with unlawful food. Sono im in pe desert except one. So Jesu 1S § 
I 10 sin? ” He said, “By God! I don 
1 es ais One day I was perforn 
woman passed by me. | glanced ath 
= passed away, I thrust my finger i 
at. And I followed her with that & 


pati atly for stones 


ey 


* For the prayer for rain, see A. Bel, art. ‘Istisqa”’ in SEI, 187-88, to wh 
bibliography should be added Goldziher, ‘Zauberelemente’. Mitwot 
‘Zur Entstehungsgeschichte’; E. Westermarck, Ritual and Belief in Mon 
MN. 254-58, and the references quoted therein. 

" This is one of the typical examples of the adjurative oath [munashoe 
The underlying idea is that one can influence God by threatening Hi 
(Goldziher, “Zauberelemente’, 304-11). 
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Chapter Two 


said to him, “Supplicate unto God until I say Amen to yoy 
supplication’’. So the man supplicated. Then the clouds spree 
in the sky and bent down, and they were granted rain”’ 

Yahya al-Ghassani said, ‘The people were afflicted wir, 
drought at the time of David. So they chose three out of the, 
learned men, and went out to pray for rain with them. One ¢ 
the learned men said, “O God, verily You have revealed 
Your Torah that we should forgive him who has wronged « 
O God, verily we have wronged ourselves! So forgive w" 
The second said, “O God, verily You have revealed in You 
Torah that we should set free our slaves. O God, verily wear 
Your slaves. Set us free!”’ The third said, ‘‘O God, venly Yu 
have revealed in Your Torah that we should not refuse te 
wretched when they stand at our doors. O God, verily wear 
Your wretched people, who stand at Your door. Do not retus 
our supplication!” Then rain came to them’. 

Ata’ al-Salimi said, “We were deprived of rain. So we wen 
out to pray for rain and came across Sa dun al-Majnun int 
graveyard. He looked at me and said, “O Ata’, 1s this the Da 
of Resurrection or the day when what ts in the graves 1s rast 
and brought forth*'?” 1 said, “‘No, [this 1s because} we have no 
been given rain. So we came out to pray for it”. He said, “0 
“Ata’, [did you come} with earthly hearts or heavenly ones’ | 
said, “With heavenly hearts’’. He said, “Far from it! O Au. 
say to those who adorn themselves: “Do not adorn yourselvs 
For the Examiner has a penetrating insight’ ’’. Then he glance 
up at heaven and said, “My God, my Master, my Lord! Dono 
destroy Your country because of the sins of Your servants! bu 
by the hidden secret of Your names and those of Your favou! 
which the veils conceal, [I implore You] that You grant 
plentiful and sweet water, by which You give life to man 2n0 
by which You water the country. O You Who are power 
over everything!” No sooner had he finished his speech th 
the sky trembled and was filled with lightning, and rain ct 


the mouth of a waterskin. Then he went away, 


: ascetics* and the ardent worshippers,” 
‘have emptied their stomachs for the sake of 
ir Lord. 

Meir ailing eyes awake out of love 

r might is spent while they are vigilant. 
scupied with worshipping God 

people have thought them demented’. 


k said, ‘I went up to Medina in the year of 
“he people went out to pray for rain, so I went 
There appeared a black youth in two pieces of 
‘apped his body with one of them and covered 
h the other. He sat beside me and I heard him 
U: rd, numerous sins and evil deeds have dulled 
sight. You have withdrawn rain from us so 
nereby discipline Your servants. I beseech You, 
One, Possessor of Patience, O You of Whom 
mow only benificence, to give them rain right 
jad he finished the words “right now’’, when 
loudy and rain poured down on every side. 
l-Fudayl and he said [to me], ““What is the 
=sad’”. So I said, “There was an affair in which 
; before us and he, rather than we, carried it ~ 
the story to him. Then al-Fuday] screamed and 


rt 
i. r £ A ‘ 


in—or zuhhad, pl. of zahid) refer to those who shun 

prohibited things (the virtue of wara’), but worldh 

he world itself (for the sake of the Afterlife), Fora f 

see Ihya’, tv. 211-37 [K. al-Fagqr, shatr 2], and alse 

ut, LOY. 

shippers’ (abidin—or ‘ubbad, pl. of ‘abid) are “ch 
€s to the pious service of God’ (Goldziher, Le Dag 


- 
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INVOCATIONS AND SUPPLICATIONS 


It is related that “Umar ibn al-Khattab once prayed for: 
with al- Abbas. When “Umar finished his prayer, al- Ab 
said, “O God, no trial has come down from heaven except for 
sin, and it is not removed except by repentance. So the peop 
have brought me to You because of my special relationship i closest of people to me is he who invokes 
Your Prophet. These are our hands raised to You with our sn lessing oon ne] most’.°” 
and these are our foreheads with repentance. You are th —=# For the believer, it is enough stinginess [bukhl] not 
Shepherd and do not neglect a single stray sheep, and do not 
the wretched in a doomed abode. The small are alread) 
humble. The great are ashamed. The voices are raised wit ce blessing frequently upon me on Friday’.°? 
complaint. You know the secret and that which is yet more hiaden,” RAE : or ay one of my Community who invokes 
O God, relieve them with Your help before they despair and at lessing Ir me ar > written ten good deeds and erased ten 
perish. For no one despairs of the mercy of God save the dishelievin : en 
people’. No sooner had he finished his speech than the sky wa 
raised up like a mountain. 


Chapter Two 


e angels invoke blessing upon him who invokes 
S ‘or as long as he invokes blessing upon me. 
= or decrease [blessing] by the angels [upon 

lea < ases) $6 


ng upon me when my name is mentioned in his 
oa 


' ” 


vi 
My Intercession shall become lawful for 
h ie the adhan and the igama, says, ““O God, 
) ted call and initiated ritual prayer. Send 
yammad, Your servant and Your Emissary. 
: 1, virtue, the exalted rank, and intercession 
urrection” ’.°’ 
God (Exalted is He!) has said, Verily God and His angels se H oev c t invokes blessing upon me in writing, the 
blessing upon the Prophet. O you who believe! Invoke blessing yn (ang ce az ag for forgiveness for his sake as long as 
him and ask for peace upon him!** _ my nan n th; iat book’. 

It is related: “One day the Emissary of God (may God bles Withere are angels hovering over the earth 
him and grant him peace) came, good tidings being visible « me the greeting for peace from my Com- 
his face, and said, “Gabriel (upon whom be peace) came tom a 
and asked, “Are you not happy, O Muhammad, that no-one0! 
your Community ever invokes blessing upon you without m 
invoking blessing upon him ten times, and no one of you! rr ‘ 

Community ever asks for peace upon you without my akin J OM Demme askec d, “O Emissary of God, how shall 
for peace upon him?’ ”’ * bless you?’ he said, ‘Say: ““O God, send bles sir 

The Emissary of God (may God bless him and grant hill u ant, and upon his family and fi 

as You did send blessing upon At 
ar upon Muhammad, his wives’ 
a did send grace upon Abraham ua 


wen 


€ praiseworthy and glorious 


THE MERIT OF INVOKING BLESSING UPON THE 
EMISSARY OF GOD,” AND HIS VIRTUE 


4 i f 
« 
= 


© one asks for peace upon me but that God 
; to me so that I may return the pray t 


“ As to the etymology and meaning of tasliya, the development of" 

formula in the historical context, and its usage, see E. Calverley, !W/oni" 
Islam, 3-6; Goldziher, ‘Uber dir Bulogien des Muhammedaner’, 97-125) 
Padwick, Muslim Devotions, 152-6. 
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It is related that “Umar ibn al-Khattib (may God be plead) 
with him), after the death of the Emissary of God (may Gog 
bless him and grant him peace), was heard w eeping and saying 
“You are dearer to me than my father and my mother 9 
Emissary of God! Once there was a palm-trunk beside whic 
you spoke to the people. When the number of the peopl 
increased, you took a pulpit [minbar|* so that you migh 
make yourself heard. Then the palm-trunk moaned because of 
your departure, so you put your hand on it and it becam hj. May God bless you! You are dearer to 
sient. Now your Community is more entitled to grieve for ar and my mother, O Emissary of God! Verily 
you as you have departed from them. You are dearer to mee 306 I Ma ir - revive the dead. But this was not so 
than my father and my mother, O Emissary of God! You poisoned sheep, which, though roasted, 
virtue has reached such a degree that He has equated obedience eg said to you, “Eat me not, for I am 
to you with obedience to Himself. For He has said, He why re dearer to me than my father and my 
obeys the Emissary has obeyed God.“ You are dearer to me tha sf God! Once Noah cursed his people, 
my father and my mother, O Messenger of God! Your virtue’ Teave not upon the earth any one of the 
has reached such a degree that God informed you that He ha u cursed us in the same way, we should all 
forgiven you before He let you know your sin. For He ha was trampled and your face was made to 
said, God has forgiven you. [But] why did you give them leave?” dle eth near the incisor were broken. But you 
You are dearer to me than my father and my mother, 0 ef ing < aything but good.© And you said, ‘ ‘O 
Emissary of God! Your merit has reached such a degree that ht : epic. , for verily they do not know”’. You 
sent you as the last of the prophets but mentioned you | f my father and my mother, O Emissan 
first of them. For He has said, Therefore We took a covenant jim £ your young age and your short life, you 
the prophets—from you, from Noah, from Abraham.” You w | Bmore than obeyed Noah in spite of hi 
dearer to me than my father and my mother, O Emissary dd as >. Many people believe in you, but hi 
God! Your virtue has reached such a degree that the peopled : a te lieved in him. You are dearer to mé 
Hell wish that they had obeyed you, while they are bem ny mother, O Emissary of God! If you hae 
punished between the layers of Hell, saying, Would that we i th any but an equal to you, you would n 
obeyed God and the Emissary of God!®? You are dearer to me thi! -: 
my father and mother, O Emissary of God! Verily God gav is riding animal between the sizes of a mule 


Moses, son of ‘Imran, a rock from which the streams of w: Uwe ee called because of the intense whiteng 
or because of the swiftness of its motic 


A ighes , 44; Lane, Lexicon, 191). 
s al-Mahsab (Zabidi, v. 53), or the W; 


$ 1s not so miraculous as your fingers, when 
1 from them.”° You are dearer to me than 
mo ther, O Emissary of God! Verily God 
of ‘David, the wind, whose morning course was 
nd the evening course a month’s journey.”' But 
iracu ous as the Burag* on which you 
seventh heaven and then you offered the 
ifter waking up from your night on the 


“ For the origin of this, see Pedersen, art. ‘Masdjid’ (under ‘Minbar 
SEI, 343-S. 
® God is speaking to the Prophet about those who came to him askinz 


leave so that they might escape from the jihad (Cf Q. 1x:44-8 i, w : B.. place in 3 AH. 
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have sat together with us. If you had not married any buta e two | srses. Whenever a servant commits a sin and 
equal to you, you would not have married among us. If yu 1 orses a id asks God for forgiveness, He will 
had not trusted any but an equal to you, you would not hag ¥ His Word: Those who, when they have 
trusted us. But surely you did sit together with us; you di w vronged themselves, remember God and ask 
marry among us; you did trust us; you did wear wool; youdid as... and His Word: He who, doing evil or 
ride on a donkey and I rode behind you; you did put your foo Borgivencss, will find Him All-Forgiving 
on the ground; you did lick your fingers out of your humble. and Mer | 

ness. May God send blessing and peace upon you! : n Si ng the praise of your Lord and ask Him for 

Someone said, I used to write Traditions and invoke is. the Oft-Relenting.”° 
blessing upon the Prophet but without asking for peace upon ose who ask for forgiveness at the break of 
him. Then I saw the Prophet in a dream, and he said to me a 
“Do you not complete the greeting to me [in your writing |” 
Since then I never fail to invoke blessing and peace upon him 
when I wnite’. 

It was related that Abu’]-Hasan [al-Shafi i] said, ‘I saw tm 
Prophet (may God bless him and grant him peace) in a areal, 
and I said; “O Emissary of God! With what was al-Shiti 
rewarded on your behalf when he invoked in his book, tt 
Risala:* “May God send blessing upon Muhamma 
phrase which the mindful invoke and the heedless forget 0 
invoke? ” Then he said (may God bless him and grant him 
peace), He was rewarded on my behalf that he might 00 
have to stand for the reckoning of his sins”’’. 


d (may God bless him and grant him 
re) ai ‘Glory be to You! O God, praise 
give me! Verily You are the Merciful 


> 
or 
“es 
i 


od bless him and grant him peace), ‘To him 
d for forgiveness, He gives release from 
it from every distress, and gives sustenance 
a eee 79 
5 ess him and grant him peace), ‘Verily I 
and turn back to Him repenting | 
[his was so in spite of the fact he was 
porthcoming sins.” 
MG him and grant him peace), ‘Veri 
| 4 so that I ask God for forgivent 
a 
S06 d bless him and grant him peac 
Zor es to bed, says three times, “I ask G 
25 ez t God, beside Whom there is no go 
Subsist isting, and I repent to Him”’ » God M 
f F the Cy are like the foam of the sea, ¢ 
e les ves of the trees, or the dayaren 
in of the Tamim tribe in North Arabia (Zabidi 
oth pei ar hyperbolic expressions, see Goldzihe 
abischen’, Gesammelte Schriften, m1. 33- 0 


Vig 


THE MERIT OF ASKING FOR FORGIVENESS 


God (Great and Glorious is He!) has said, Those who, when 
have committed a vile deed or wronged themselves, remember Gi 
and ask for forgiveness of their sins. . .”' 

“Algama and al-Aswad related that “Abd Allah ibn Ma is 
(may God be pleased with him) said, ‘In the Book of God tht" 


“ This is the famous Risala, whose full title is Kitab al-Risala fi usil li 
i.e. Shafi''s epistle supposedly addressed to “Abd al-Rahmin ibn Mahé é 
198/813—4) (Zabidi, v. 55; M. Khadduri [trans.], Islamic Jurisprio™ 
Shafi?’s Risala). | 

-) ey 
$0 
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world’.®} In another Tradition: ‘Whoever says SO, his sins ar VC ue ora a and asks God for forgiveness, God 
forgiven even if he is a deserter from the march [of the ill forg > 88 aw nen Abu Bakr recited the Word of 
army]’."* God: TI ), when th | have committed a vile deed or wronged 
Hudhayfa said, ‘I had a stinging tongue against my family : 
and I said, ““O Emissary of God, I fear that my tongue may 
bring me to Hell’’. The Prophet (may God bless him and gray 
him peace) said, “How far you are from asking for forgivenes! pot in his heart. If he repents and avoids 
Verily I ask God for forgiveness a hundred times daily”’’ any f asks for forgiveness, then his heart is 
“A’isha (may God be pleased with her) said, ‘The Emissary purifies f, eves, further sins are committed, the 
of God (may God bless him and grant him peace) said to me pot inc ti E t completely covers his heart’. And that is 
“If you have committed a sin, ask God for forgiveness anf sod mentioned in His Book: Nay, but 
repent to Him. Verily repentance of sin means contrition mec is rust upon their hearts.” 
[nadam] and asking for forgiveness [istighfar|”’’.” may y God be pleased with him) related that 
The Emissary of God (may God bless him and grant him 1 (m lay God bless him and grant him peace) 
peace) used to say in his prayer for forgiveness, ‘O God il | elevate the rank for the servant in 
forgive me my mistake, my ignorance and my intemperance | Su, Lord, why this [rank] for me?”’ 
in my affairs, and what You know better than |. O God Br By virtue of your son’s prayer for 
forgive me my flippancy and my over-seriousness [jid¢), my : a ott J 
error, my /imperfect] intention, and anything like these | my e pleased with her) related that t 
have. O God, forgive me what I did in the past and what | shal 


-d that the Prophet (may God bless him 
<0) ic , Verily when a believer commits a 


| > 
a 


an r my “God bless him and grant him peace 
do in the future, what I did in secret and what | did in public aid ake me one of those who rejoice when the 
and what You know better than I. You are the Hastenet have dc feed, and ask for forgiveness when ther 
[mugaddim] and the Postponer [mu’akhkhir]; You are Powertd ed? 4 
over everything’.”’ 

“Ali (may God be pleased with him) said, ‘I was such: 
man that, when I heard a Tradition from the Emissary of Go 
(may God bless him and grant him peace), God made m 
profit by what He wished to make me profit by, and thi 
when one of his Companions told me a Tradition, | ast! ) 
him to swear and, upon his swearing, | trusted him. Ont Ay re A Au in ritual prayer which consists of ; 
Abu Bakr—and he was veracious—told me a Tradition, a i) two _ prostrations (sujud), and itting 
said, “I heard the Emissary of God (may God bless him and rinvoca tions, supplications, and inner a attituc 
grant him peace) saying, Whoever commits a sin, and 
performs the ritual purification well, and_ proceeds “ 


Binoy God bless him and grant hi 
mM commits a sin and says, “OG ef 
ays, “My servant has committed ; sii I 
has a Lord Who takes off the sin anc d fe 


= 
< 
i 


1 aoe z ~, 
do what you want. For I have 


stratior s, see Calverley, 16-8; Lane, ‘Mange 


$2 
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He said (may God bless him and grant him peace), ‘He who i From m the Narratives 
asks for forgiveness is not a persistent sinner even though he | 
come back [to sin] seventy times a day’. 

He said (may God bless him and grant him peace), ‘A ma 
who has never done good looks up toward heaven and ay 
"Verily I have a Lord. My Lord, forgive me!” and then (of eae “ ww 
Seeeensyealiadysforgiven you" ’2 whom ant to punish the people on earth, I egg. 

- al | Ric: nd lec ind from whom I tum aside the punish- 

He said (may God bless him and grant him peace), ‘Ifa may ea: '? P 
commits 2 sin, but knows that God is watching, thes God Oatadatnae God sh ; w Meelis mercy) said. ‘The Quran 
forgives him, even if he does not ask for forgiveness.” howe Vente eeiiiceace nd your medicine. Your disease is sin 

He said (may God bless him and grant him peace), ‘God $ pr. aying for forgiveness’. 
says, “O My servants, you are all sinners except him whom] AT (mn ennob le his face) said, ‘I wonder about a man 
have pardoned. So ask Me for forgiveness, and will forgive ho perist le he | nas a remedy’. On being asked, ‘What 
you. Whosoever knows that I am the Possessor of the powerto +) a : 2 ig for forgiveness’. 
forgive him, I will forgive him, and | do not mind [dom d (Glorified is He!) never inspired a 
so|”’ a 


He said (may God bless him and grant him peace), ‘If a man forgiveness ey aan’ to parish 
says, Glory be to You! I wronged myself and committed evl 
Forgive me! Verily no one forgives sins but You’, his sin : 
forgiven, even if they are [as numerous] as the tracks of ants” 

It is related that the best prayer for forgiveness is this: ‘0 
God, You are my Lord, and I am Your servant. You hart 
created me. I am observing my covenant and promise to You’ 
as much as I can. [ take refuge with You from the evi 
which I have committed. I acknowledge to You Your favout 
upon me, and I acknowledge to myself my sins. | hat 
wronged myself, and I have confessed my sin. So forgive mt 


INVOCATIONS AND SUPPLICATIONS 


an “g ‘God says, ‘““My servants who are 
who love one another with My love 
ae | attached to the mosque, and those 


— 
ae 


tiveness at daybreak. They are such people 


Mr} 
: ae of the word of the servant: “I 
| ss is “Raise me up [aqulni] [from my 


ed said, ‘Man is between sin and grace. — 

thes wel but the Dae [of God] ance 
aym | (may God show him His me: rcy ) 
you ‘ ay, “Task God for forgivencssaa 1 | 
gence , for it is a sin and a lie, if he de 


et him say, “O God, foretye >m 


my sins—those I have committed and those | shall comm * 
Verily no one forgives sins except You’."” | i oy him His merc) ) a 
. ee ., | witho at an real commitment [6 
A As to the meaning of the “ahd (and wa‘d) in this context, the ‘ahd on - y _ 
lic 


part of man, it is said, is his tahlil and his obedience to God; and on the pat omy = 

of God it is to bestow salvation in the next world (Zabidi, v. 61; Padwic ‘ ylya | (ma y God show her Hise = Icy, 
129-30; Lane, Lexicon, 2183). 
B This is the famous prayer for forgiveness (sayyid al-istighfar) (Zabid 


60-61). 
$4 


INVOCATIONS AND SUPPLICATIONS 


‘Our prayer for forgiveness needs many prayers for 
forgiveness’ .“ 

One of the philosophers said, ‘He who prays for forgiveney CHAPTER THREE 
before contrition [nadam] mocks God without being aware of Sg 


a 
it’. | 
sy 3 
A bedouin who was holding on to the curtains of the Ka‘b Ng Prayers whose Authors 
was ae saying, O God, verily I am asking for forgive. rculr stances [of composition | 
ness despite all my persistence in vileness. It is really impossibk and ) | whose Use in the Mornings 
ings and immediately after 


for me to give up asking for forgiveness due to my knowledge 
of Your generosity in forgiving. How often You show lovet 
itu al Prayer is Desirable 


me with Your favours in spite of Your independence of me 
How often I make you angry with my sins in spite of my need 
of You! O You Who fulfil what You promise! You Who 
pardon what You threaten! Let my great sin enter into Your 
great pardon. O Most Merciful of the merciful! 

Abu “Abd Allah al-Warraq said, ‘If you have sins x 
numerous as drops [of rain| and the foam of the sea, they wil 
be wiped off from you, if God (Exalted is He!) wills, when you 
sincerely supplicate unto your Lord as follows: “‘O God, veril 
I ask You for forgiveness for every sin which | once repented 
of to You, but which I returned to again. | ask You for 
forgiveness for every promise that I made to You from my 
Own part, but that I did not fulfil for You. | ask You 
forgiveness for every act that I wanted to do for the sake ol 
Your Face, but that I mixed with something other than You! 
ask You for forgiveness for every favour that You hit 
bestowed upon me, but that I used for disobeying You. | a 
You, O Knower of the Unseen and the Visible, for forgivent® 
for every sin that I committed in broad daylight and in tk 


) i2) per of the Emissary of God 


bless s him and grant him peace) 
dawn prayer of two rak‘as: 


lay God be pleased with him) said, “Al- 
‘© the Emissary of God (may God bless him 
ce). I came to him in the evening, and he was — 
y aunt, -Maymuna. He rose to wee 1e 

: el; a nd after he had performed the dar 
jof ¢ two rak‘as—and before the morni 


he said, “O God, I ask You ‘or 


‘ 


7, pbs ed. ~ 
. C3 p 


ial prayers—the noon pray x 1 lal | 
7 ue ‘asr), the sunset prayer (salat a rT 
), and the morning prayer (salat a ib] 


- ‘ ‘ ; are of ; yn all - SUE 
darkness of night, in public and in solitude, in secret and int me ) upon eens, there acelin | 
O Af e O 1 I : d h o Z Ad vel pravers ( oO ‘ the - m | 1S the type of prayer, cal eC ia 
open. ectionate Une! C 1S Said that this is Adam § pra) ich is pe or formed before and/or ‘a £ 


for forgiveness, Or al-Khidr 's » cribed f thoug h th er is some lack of agre m ent 3 

nomencl | rious } types of prayer, Ghazali i is co nsist 
ra e dawn prayer (salat al-fajr) b elon 

Ghazi li, Wajiz, 1. $3—4). : 


“ For Ghazali’s own comment on this saying, see Ihyd’, 1v. 42 (h i 
Tawba, Bayan ma yanbaghi...). 
8 See below, 64 n.A. 
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INVOCATIONS AND SUPPLICATIONS _ Chapter Three 


from You [min “indika],* by which You guide my heart, | by uu. C O God, this is the supplication and the 
which You rebuild my integrity, by which You help m 0 You. This is effort [jahd] [on our side] and 
recover myself from confusion, by which You keep trials away deper | Tou Verily to You we belong and to You we 
from me, by which You restore my piety, by which Yo eturt § no might and no power save in God, the 
protect my interior and elevate my exterior, by which Yog Exalted zn iifice t, the Possessor of the strong rope [al- 
purify my work, by which You give me honour, by whi! 1 the upright command.” I ask You for 
You inspire me with my right course, and by which Yoq D Jay of Threat and for Paradise on the Day of 
guard me against every evil. O God, give me a sincere futh . 1 those who are brought near [to God] 
and certitude, which admit of no return to unbelief. Give m Seeiwho often bow and prostrate, and 
the compassion by which I reach the honour of receiving Your’ nan ans. Verily You are compassionate and 
grace in this world and the next. O God, I[ ask You for suceeg ido what You will.” Glory be to Him 
according to Your Decree |[qada’|, for the ranks of martyr it tas a garment and speaks in it! Glory be to 
[shuhada’|, for the way of living of the happy ones {sw adi), fo on grandeur and shows generosity in it! Glory 
victory over enemies [a da’], and for association with prophet e tc lor 1e is qualified to monopolise glorification! 
[anbiya’|. O God, I submut my need to You. Verily my intelea Glory be € Poses or of grace and favours! Glory be to the 
is weak, my artifice small, my work falls short, and! amu Doce nd generosity! Glory be to Him Who 
need of Your compassion. I ask You, O Protector of afar, 0 I ng in His knowledge! O God, give me a light 
Healer of breasts, to grant me protection from the punishment 1t ir n my grave, a light in my ear, a light 1 in my 
of the blazing flame and from the call to perdition, and trom hair, a light in my skin, a light in my flesh, a 
the trial of graves,* as You grant protection to the sea“ ( al ight in my bone, a light before me, a light 
God, the favour for which my intellect is too short, and tor ght on my right side, a light on my left side, a 
Which my work is too weak, and which my intention a ig : ligh 1t below me. O God, give me more light. 
aspiration do not reach; the favour which You have proms Give it. Mak os light” ’ 

to any of Your servants, or the favour which You bestow upar : 

any of Your creatures—this favour [ request of You and thi 
favour I ask of You, O Lord of the worlds. O God, make u ; 
guides and guided, not astray and misguiding, in war agans Nd 
Your foes and in peace with Your friends. We love, throug! T 
Your love, those of Your creatures who obey You, and wt 
fight, through Your hostility, against those of Your creature 


T The prayer of “Aisha 
g God be pleased with her): r 


£ God (may God bless him and grant | Lim 
Xe sha , ‘You must use the perfect prayer, w! hose 
© God, I ask You for all kinds of good, 
yt her\ worldly, the good which I know and 
WwW. I take refuge with You from all Kine ds « of 


’ 


* That is, on Your own initiative without any cause (Zabidi, v.63) 

B See below, 69 nD. 

© So that they may not blend and mix up with each other (Zabidi, v. 63;¢ ~' A 

Q. Lv: 19-20). See a 3 for a sir imilar prayer. 


INVOCATIONS AND SUPPLICATIONS _ Chapter Three 


evil, temporal and otherworldly, the evil which I know ay 
which I do not know. I ask You for Heaven and the v Ord and | 
work which bring us thereto, and [ take refuge with You from 
Hell and the word and work which bring us thereto. | ask Yo 
for the good for which Your servant and Emissary, Muhan- 
mad (may God bless him and grant him peace), asked You, and 
I take refuge with You from that from which Your servant 
and Emissary, Muhammad (may God bless him and grant him so that they were made stable; and I ask You, 
peace), took refuge with You. I ask You to bring to a righ ) y which Your Throne was raised up; and I ask 
end, by Your mercy, the course of the things which You have You Name, which is holy, pure, one, eternal, and 
decreed for me. © Most Compassionate of the compassion- revealed in Your Book from You [and] from 
acelioes y Light {al-nur al-mubin]; and I ask You, by 
ich » ou laid upon the day, so that it was light, 
aic | upon the night, so that it was darkened; 
7 Your magnificence and splendour, and by 
EN Noble Face, to grant me the Qur'an and the 
and to blend it with my flesh, my blood, my 
and to utilize my body through it by Your 
BP wer. Verily there is no might and no power © 
lo st Compassionate of the compassionate!” 


ded; and I ask You, by Your Name which You 
ss (upon whom be peace); and I ask You, by 
¥ which You disseminated the provisions of the 
sk You, by Your Name which You laid upon 
us became established; and I ask You, by Your 
ou Jaid upon the heavens so that they were 
kk You, by Your Name which You laid upon 


The prayer of Fatima 
(may God be pleased with her): 


The Emissary of God (may God bless him and grant hum 
peace) said, “O Fatima, what prevents you from listening to 
what I bequeath to you? You may say: “O Living, O Sel 
Subsistent! By Your mercy, | beseech for help. Leave me notto 
myself even for the blinking of an eye. Improve my conaition 
entirely” *.° 


ne prayer of Burayda al-Aslami 
may God be pleased with him): 


hat the Emissary of God (may God bless him 
9eace) said to him, ‘O Burayda! Shall I not tel 
vhick God, if He wishes a good thing _ ‘01 
and never lets him forget?’ So [Bi 
anY Yes, O Emissary of God”’’. hen 
| erily Iam weak. Make me roe agai 


The prayer of Abu Bakr al-Siddig 
(may God be pleased with him): 


The Emissary of God (may God bless him and grant hum 
peace) taught Abu Bakr al-Siddig to say: ‘O God, verily | a 
You, by Muhammad, Your Prophet, and Abraham, You! 
Friend, and Moses, Your Interlocutor, and Jesus, Your Wot! 
and Spirit; and by the Torah of Moses, the Gospel of Jesus, (0! a ‘contentment. Take [me] firmly 
Psalms of David, and the Furgan* of Muhammad (the pea“ fo ood. Make ee a ei ea ve 
of God be upon them all!); by each revelation You revealed, 0! ag | ‘as eeieesk Strencthen me! Ver ily 
by each decree You decreed, or by each petitioner to who! ) od, I am g uly 
You gave, or by each rich man whom You impoverished, 
by each poor man whom You enriched, or by each str)" 


» furgi has the meanings of ‘discrimination’, ‘re 
In this case, it means the Qur'an. 
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INVOCATIONS AND SUPPLICATIONS Chapter Three 


insignificant. Make me mighty! Verily I am poor Make me gne says these words in the daytime or at 
rich! O Most Compassionate of the compassionate!” ” ; igh | aurt hi ” So I recited them. They are: “O 
ord There is no god but You. In You we 
Lord of the Glorious Throne. There is no 
u fer save in You, the Exalted, the Magnifi- 

When he asked the Emissary of God (may God bless him! nt. Wha wills is, and what He does not will does not 
and grant him peace), “Teach me some words whereby God re d is Powerful over all things, and 
helps me; I have reached old age, and so cannot do many thing tl pons in knowledge and counts everything 
which I used to do’—the Emissary of God (upon whom be od, verily I take refuge with You from the 
peace) said, “Concerning your life of this world, say three ul ¢ 1 fron the evil of every beast, whose forelock 
Lord i is on a straight path” ’."’ 


ray a of the Friend, Abraham 
up on whom be peace): 

in the moming, “O God, this is a new 
r me with obedience to You and close it for 
iveness and Your good pleasure. Bestow 
D x00 d deed which You accept from me, and 


The prayer of Qabisa ibn al-Mukharig: 


times, when you have performed the ritual prayer in the 
morning, “Glory be to God, and praise be to Him! Glory beto 
God, the Magnificent! There is no might and no power savein 
God, the Exalted, the Magnificent!’’ When you say thes 
words, you shall be safe from sorrow, black leprosy |judham} 
white leprosy [baras], and semi-paralysis [falij|. As for you 
Afterlife, say, “O God, guide me from Your part. Pour upor 
me Your favour, spread upon me Your mercy, and bestow : 
upon me Your blessings” ’. He continued, ‘Verily when a ma ble it for me. Forgive me an evil deed whicl 
persists in [invoking with] them and does not forget them on Verily You are All-forgiving, Compassior | 
the Day of Arising, four doors of Heaven are opened for hum ate, Af and Generous’. He who has supplicated with 
and he may enter through whichever he likes.’ : 1orn: ng has already offered the thanksgi ring 


| 


The prayer of Abu’l-Darda’ 


Th > prayer of Jesus 
(may God be pleased with him): prayer of J 


upon whom be peace): 
O God, verily I have beco 


Abu’l-Darda’ was told: “Your house has caught fire’—{0!! 
fire had already broken out in his quarter.’ But he said, God i rable to obtain the ¢ oTO fit 
would never do that!’ He was told three times, bit al en into the hand of som ethi 
continued to say, “God would never do that!’ Then some0! hysed me a pawn [murtahan] for my my < 
came up to him and said, ‘O Abu’|-Darda’! The fire went ™ 21 who 1s p oorer than Loc let 
when it came near your house!’ Abu’l-Darda’ said, ‘I att! 4. ps! ae LY, friend 2 oa 
knew that’. He was then told, ‘We do not know whit" : pen ee eligious li 
your two statements was more astonishing!’ And he replied, oat Rr ml Let him nod : 
heard the Emissary of God (may God bless him and grant his oes } oe ng! O Sel 


62 


INVOCATIONS AND SUPPLICATIONS 


The prayer of al-Khidr 
(upon whom be peace): 


It is said that whenever al-Khidr and Elias’ 
season of the pilgrimage, they never separate without men. 
‘In the name of God. It is wh 
willed!© There is no power save in Him." It is what God has willed 
Every grace is from God. It is what God has willed! All goods 
in God's hand. It is what God has willed! No one dispels evil but 
God’. He who mentions these words three times every mom- 
ing 1s safe from conflagration, drowning, and burglary 


tioning these words: 


wills.*? 


“ The name of a popular figure who plays a prominent 
legends. He is said to have become green through diving into t! 
life. There is no agreement as to whether or not he ts a prophet. Some sy 
that he lived in the time of Abraham, some in the time of 
does not appear in the Qur'an, but nearly all the commentator: 
the mysterious person in Q. xvui:s9-81 is al-Khidr. Here | 

as the companion of Moses. It 1s usually believed that he 1: 


Noa! 


es Three 


er of Ma’ ruf al-Karkhi 
be pleased with him): 


said: “Ma‘raf al-Karkhi told me, 
words: five for this world and five for 
at God hag rh cates God with these words finds God 
”_Tsaid, “Write them down for me” 
sh na repeat them to you as Bakr ibn 
y:| ‘God is enough for me in my 
teh f Or me in my mundane life. God, the 
for me in what distresses me. God, the 
igh for me against him who oppresses me. 
Sugh for me against him who hurts me by 
dassionate, is enough for me at death. God, 
gt for me at the Inquisition in the Grave. 
S enough for me at the Reckoning. God, 
enough for me at the Scales. God, the 
1 fo me at the crossing of the Traverse. God 
is no god but Him. In Him do I trust, and He 


meet in each 


it God 


a“ rr i, ' a 
> ; ae. vill 
: 


| ri p of 


His namie 
gree that 


’ ‘ nted 
, iV 


ious Throne’’’’.'* 
(bu I-Darda’ said, ‘He who says seven times 
turn away, [O Muhammad,] say: God is 
‘no god but Him. In Him do I trust and He is 
Rs rone’, > God will protect him from 
world which concerns him most, 
210 aS OT deceiving’.*® 


flesh and is still to be seen im sacred places, such as Mecca an 
although some traditionists deny his existence. He flies through the air and 
meets Elias at the dam of Alexandria and makes the pilgrimage with 
every year (IP. Hughes, Dictionary, 272-73; A.J. Wensinct 
SEI, 232-35). 

® Ilyas. A Biblical prophet, twice mentioned in th 
XXX VII-123—130). He is often confused with al-Khidr as | 
exegesis of the above-mentioned passage (xviti:sg-81). Sometimes they a 
supposed to be twins, not physically, but im their work and common 
activity. They go together to the fountain of life and drink from it. The 
two spend Ramadan each year in Jerusalem, observing the fast. They thes 
make the pilgrimage to Mecca. After the pilgrimage, the, 
hair and depart with eulogies. Anyone who repeats these formulas thie 


Out an nex 
oe 


of “Utba al-Ghulam: 


d in a dream after his death and said 
rtue of these words: ““O God, O Guid 
S01 ah mercy upon the sinful! O Rees 


Glare 
i — 7 


clip each others 


times morning and evening is immune to misfortunes such as theft. fire y al 
drowning, and evil spirits (A.J. Wensinck, ‘Ilyas’, SEI, 164~s. Schaya, Th ee ~) Opn os a : 
Eliatic Function’, SCR 1979, 15-38; T.P. Hughes, Dictionary, \o8 ... d upon the Muslims, all of th 


righteous and blessed upon whom |} M 


is the prophets, the veracious, the martyr. 
} cord of the worlds” ’."’ ' 
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© ma sha’ Allah. For the syntactical explanation of this formula, s 
Zamakhshart, Kashshaf, 1. 485; for its popular usage, sce Padwick, Muti 
Devotions, 88. 
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The prayer of Adam 


Chapter Three 


| hings, and to Whom all things return, the 
(upon whom be blessings and peace): he Merciful, the Compassionate, the King 
“A’isha (may God be pleased with her) said, ‘When God igement, the Creator of good and evil, the 
wanted to relent towards Adam (upon whom be peace) 1 an d Hell, the One, the Unique, the Alone, 
[Adam] circumambulated the House [of God] seven times ek ) does not take any female companion or 
was not built yet, but was a red mound [rabwa hamrd’| at that ul he Single, the Knower of the invisible and 
time—and then he proceeded to perform the ritual prayer of ng, the All-Holy, the Source of Perfection, 
two rakas, and said, “O God, verily You know my inward I otec or, the Mighty, the Compeller, the 
and outward. So accept my excuse! You know my need. So the Originator, the Shaper, the Great, the 
grant me my request! You know what 1s in my soul. § fal, the Subduer, the Gentle, the Noble, 
forgive me my sins! O God, I ask You for a faith which firmly % and glorification, the Best Knower of the 
grips my heart, and for a true certitude so that I can know that a is yet] more hidden, the Able, the 
nothing shall befall me except what You have wnitten for me, scendent of creatures and creation.’”-—God 
and I ask You for contentment with what You have ordained et of each phrase “Verily I am God. 
for me. O Possessor of majesty and honour!” Then God (Great »M Me" >” (as we just quoted in the foregoing). — 
and Glorious is He!) revealed to him, “Verily I have forgiven >plicate with these Names, let him say, — 
you. None of your descendants will come to Me and supplicatt : i There is no god but You” and so forth. 
to Me with the like of what you supplicated to Me with, but 2 a his name is recorded among the 
that I forgive him, and remove his afflictions and sorrows, and 1a) who are living close to Muham- 
take away his poverty from his sight, and do business for his s, Jesus, and the [other] prophets (may 
sake behind each merchant, so that the world comes to him no the © Abode of Majesty, and he has the 
despite itself even though he does not want it’”’’." : Pe in the heavens and on th - cart 
upon Muhammad and every « 


> Mt 


The prayer of “Ali ibn Abi Talib 
(may God be pleased with him): 
He related that the Prophet (may God bless him and graft if on F Abu’I-Mu' tamir, that ts, 
him peace) said, ‘Verily God (Exalted is He!) glorifies Himsl yt od | ian al-Taymi 
every day, saying, “Verily I am God, the Lord of the World 06 ‘be pleased with him) | 
Verily I am God; there is no god but Me, the Living, the Sel } for the glorification of God: 
Subsistent. Verily I am God. There is no god but Me, tif nus ibr ‘Ubayd saw in a dream a man 
Exalted, the Magnificent. Verily I am God. There is no g0d se _ as a martyr in the Byzantine 
but Me. I have not begotten, nor have I been begotten. Veriyh , ‘What is the most merit oriot s of 
am God. There is no god but Me, the Merciful. the AP 


r Bean replied, ‘I saw at a certain 
Forgiving. Verily I am God. There is no god but Me, im atic an of Abu’l-Mu‘t amir ir [ oming 
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INVOCATIONS AND SUPPLICATIONS 


_ Chapter Three 


from God (Great and Glorious is He!) and they went like this ziveness of my sin, bowing down before the 
" Glory be to God! Praise be to God! There is no god but God. “1 ying ng divinity to any but God, being in 
God is most great. There is no might and no power save if > in Sod. and turning repentantly to God. 

God, the Exalted, the Magnificent. This be as numerous as the : angels, His prophets, His messengers, the 
number of what He created and the number of what Hei e, those whom He created and those 
creating, and this be as heavy as the weight of what He created hat He is God, beside Whom there is no 
and the weight of what He is creating; and this be as full asthe : , dh as NO associate, and that Muhammad 
expanse of what He created and as full as the expanse of what and grant him peace) is His servant and 
He is creating and as full as the expanse of His heavens and ven is a reality; and Hell is a reality; and 
full as the expanse of His earth and its like and its doubles; and ; and the Intercession® is a reality; and 
this be as numerous as His creatures and as heavy as the weight re a reality; and Your promise is a reality; 

of His Throne and as far-reaching as His mercy and the inka reality; and the Meeting with You is a 

His Words and as extensive as His good pleasure until Heg is Coming and there is no doubt about it, 

well-pleased and when He is well-pleased, and this bea a those who are in doubt about it, 

numerous as the number of the mvocations His servant 
invoked in the whole past and the number of the invocation 
they will invoke in the remaining span of time, each year, cag 
month, each weck, each day and night, and each one of tht 
hours, and in a single inhaling and exhaling of breaths, andi 
one of the eternities, from eternity to eternity, the eternity dl 
this world and the eternity of the next world, and in the spall 
of time longer than this, the beginning of which does not com 
to cease and the end of which does not run out’ 


those who are in their graves. With 
with it I die and with it I shall be 
sO God, You are my Lord! There is 
1 Bg e created me and I am Your servant, 
covenant and promise to You as muchas 
ith You, O God, from the evil I did and 
Ty possessor of evil. O God, verily I 
r1\ rc me my sins, for no one forgives sins 
e best of human qualities, for no one 
m but You. Dispel from us their ¢ 
The prayer of Ibrahim ibn Adham Bu aeir evil but You. Here I an 

(may God be pleased with him): 5 


up. on aiding Your cause. Allg ood 


Ibrahim ibn Bashshar, his servant, related that he used tos 
this prayer every Friday, morning and night: “Welcome tot 
day of abundance, the new morning, the scribe, and & 3 6 
witness! This day is a festive day. Write for us in it what wes of f ir tercession (shafa‘a) is reserved o alyceen : 
in the name of God, the Praiseworthy, the Glorious, XXXIX:44; XLU:5). Later it was admitt ed < 
Exalted, the Affectionate, and the Doer of what He wishes e sinne s (Wensinck, ‘Shafa‘a’, SEI, $11-1 
His creation. I have entered upon the morning, with futhf une e the dead in the grave and, if they prov e 


: 2 them untl the Day of Resur 
God, with belief in the Meeting with God, confessing ae on ee wa-Nakir’, SEI, 411-12). 


a - 
wee 
-OL 
~ oe yp ¢ 


ch * the Day of Resurrection the Proy 
| ner pos will be admitted to the drinking 
; (Wensinck, ‘Hawd’, EP, m. 286) 
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Your Hand. I belong to You. I believe, O God, in the prophet 
whom You have sent, and I believe, O God, in the book 
which You have revealed. May God send ample blessing 
peace upon Muhammad, the Unlettered Prophet, and upon hi 
Famuly—the seal of my speech and the key to it—and upg 
His prophets and Emissaries, all of them. Amen, O Lord of the 
worlds! O God, bring us to the Pool of Muhammad and giv 
us from his cup a drink, thirst-quenching, pleasant-tasting am 
delicious, after which we shall never thirst again. Assemble 
lon Doomsday] in his group, not as the ashamed, nor th 
violators of the covenants, nor the sceptics, nor the temptet 
nor those against whom You are wrathful, nor those who ar 
astray. O God, make me free from the temptations of ti 
world and help me to obtain what You like and are wel 
pleased with. Improve all my states of affairs for me. Streng i 
then me with the word which is firmly established in this iit 
and the next. Lead me not astray, even if | commit a wrong 
Glory be to You! O Exalted, O Magnificent, O Originator, 
Compassionate, O Mighty, O Compeller! Glory be to Hin 
Whom the heavens glorify with their wings! Glory be to Hitt 
Whom the seas glorify with their billows! Glory be to it 
Whom the mountains glonfy with their echoes! Glory bet 
Him Whom the fish glorify with their tongues! Glory bet 
Him Whom the stars glorify in the sky with the constellations 
Glory be to Him Whom the trees glorify with their roots ant 
fruits! Glory be to Him Whom the seven heavens and the 
seven earths and those who are in and on them glorify! Glory 
be to Him Whom each of His creatures glorifies! May Yol 
bless Yourself and exalt Yourself! Glory be to You! Glory be 
You! O Living, O Self-Subsistent, O Omniscient, O Afté 
tionate! Glory be to You! There is no god but You, Whoaf 
alone and have no associate. You give life and death, and You 
are living and never die. In Your Hand is good. You af 
powerful over all things’.*’ | 


HAPTER FOUR 


nitted from the Prophet 
npanions, with the Isnad 

| 105 =n from the Collections 
yu Talib al-Makki, 

Tl 1a, and Ibn Mundhir 


> as yirant that every morning the most 
fice: s [awrad] be supplication, as will be 
a the Daily Offices. If you are one of 
vest of the next world, and follow 
ssary of God in prayer, then say at the 
Bic oo after your ritual prayer: 
, the Exalted, the Most High, the 
1 but God, Who is alone; He has no 
S ee ccenty and to Him belo ng ; 
x all things.” 
d ie my Lord, Islam as my Rel igic on, 
rc Prophet’ (three times).? r 
he heavens and the earth, and Knower 
sibl e, Lord of everything and King o! 
€ is no god but You. I take refuge 
P of my lower soul and the evil of Satan 


awrae | wa-tafsil ihya’ al-layl), that is, the teh 


~~ Se - 
itroauct on). 
» » 
'* f 
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INVOCATIONS AND SUPPLICATIONS Chay Four 


‘O God, verily I ask You for forgiveness and prosper offence or sin which You do not 
in my religious and mundane life, in my family and m a 
wealth. O God, cover my faults and render me safe from fea sk You for steadfastness in my affairs, 
Forgive my offences and guard me on my front side and m 1 fc o] utio in the right course. I ask You 
back, on my right side and my left, and against what is aboy h: You favour, and for good worship 
me. I take refuge with You from being surprised by evil from 2% humble and sincere heart, for an 
below.” a ee tacious tongue, for an acceptable 
‘O God, make me not feel secure against Your ruse male jor xr the good which You know. I take 
Entrust me not to any other than You. Remove not You uge 9m the evil which You know, and I ask 
cover from me. Let me not forget Your remembrance. Am vu for f what You know. For verily You know 
make me not one of the heedless.”° nd 1 kno You are the All-Knower of the hidden 
‘O God, You are my Lord. There is no god but You. You ‘. 
have created me. I am Your servant. [ will observe mj 
covenant and promise to You as much as! can. | take refuge 
with You from the evil which | have committed. | acknow 
ledge to You Your favour upon me, and [ acknowledge my 


1¢ what I did before and what I shall do 
ecret and what I did in public, and what 
6 ‘ee You are the Hastener and You 
> Powerful over all things, and are 


sins. So forgive me, for verily no one forgives sins but You 1 ios thing.” 

(three times).’ a} ask You for a faith which does not 
‘O God. heal me in my body; heal me in my hearng . elibeing which is not exhaustible, and 

heal me in my seeing. There is no god but You | I f th le eye, and for the companionship of 


times).* thammad, in the highest Garden of 


‘O God, verily I ask You for contentment with the Dect 
for the pleasant life (bard al-“aysh)® after death, for the blisal 
seeing Your Noble Face, and for yearning for the Meeting a 
with You without any distress of loss and without aj ( 
misguiding temptation. I take refuge with You from wrong 
ing or being wronged, from attacking or being attacked, and 


©. good things, and for performance 
of evil deeds, and for love of the 
- Your love and the love of those 
Bove of every deed which brings me 
dl ask You to turn toward me and to 
ve m ercy upon me. When You v vishy 
e up toward You without imyl be 
ar of the invisible and by 
ve eps 010g 25 yest for 
de: sath is best for me. Lask Yor ee 
nd e visible, and for the word of : 


ot g od dl plessre and wrath for the mi 
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GE QS virgo: 
8 Literally, ‘the coolness of life’. According to Zabidi, this means attaining 
to the Eternal Divine Manifestation which admits of no more veiling, and 
the advancement of the spirit to the abodes of the blissful and the stations 
those brought mear to God (Zabidi, v. 76). Or it may simply mei 
deliverance from various trials after death until the Judgement, includin 
the trial of “heat and sweat’ on the plain (Ihya’, rv. 497-8 {K. al-Mawt, suff 
2, Sifat al—-arag]; tr. Winter, The Remembrance of Death, 180-1) 
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INVOCATIONS AND SUPPLICATIONS Chapter Four 
way between affluence and poverty, and for the joy of g havi promised him on the Day of 
Vision of Your Face and for the yearning for Your Meetings a 


take refuge with You from the distress which is in loss, an nong Your pious friends, among Your 
from musguiding temptation. O God, adorn us with Bd You upright servants. Use us in 
embellishment of faith and make us both guiders ag r good pleasure with us. Give us success 
guided.’'* which You love to proceed from us. 


‘O God, impart unto us the fear of You by which Yo 3 with Your good choice for ae 
protect us against disobedience to You, and impart unto 
obedience to You by which You bring Your Paradise tow 
and impart unto us the certitude by which You ease th 
afflictions of this world and the next." power over me, turn toward me; verily 
‘O God, fill our faces with ashamedness toward You, and fil} sting [fawwab|, the Compassionate. By 
up our hearts with fear of You, and set in our souls You fd me, forgive me! Verily You are the 
majesty by which You submit our limbs for Your servi ] the Clement. By Your knowledge of 
Make Yourself, O God, dearer to us than all else. Make & © me. Verily You are the Most Com- 
more fearful of You than of anything else.’ | Mpassionate. By Your sovercignty over 
‘O God, give uprightness to the first of this day and Ly ay lower soul, and let it not govern me. 
prosperity to the middle of it and a successful ending to the lait ag ' icent King.’*? 
of it. O God, give mercy to the first of it, grace to the middlg ) God, and praise be to You! There is ° 
of it and honour and forgiveness of the last of it." Sa an evil and wronged mys¢ 
‘Praise be to God, before Whose majesty everything erily You are my Lord. No one oa 
becomes humble, before Whose might everything abases itself 
before Whose sovereignty everything 1s submissive, befor 


oo =) 


from all evil, its beginnings ana its 


i with my right course. Protect me 


Whose power everything surrenders itself! Praise be to God y lower soul.’?> 

on account of Whose awe everything is calmed, and by Whos :wful sustenance, for which You do not 
wisdom everything 1S disclosed, and before Whos erandel e content with what You bestow upc 
everything becomes servilc!’" ereby to do a good action which 


‘O God, send blessing upon Muhammad, his family, his rs | 
wives, and his descendants! Bestow grace upon Muhammat, and well being, true certit ude 
his family, his wives, and his descendants, as You have Ns “world and the next.” 
bestowed grace upon Abraham and his family in the worlds c Be not hurt, Whom forgiveness 


Verily You are Praiseworthy, Glorious!’'’ . | : 
y ys cof the Prophet's intercession on behalf 


3 a | 
O God, send blessing upon Muhammad, Your servattl 4 iby ES aren vementionedlibene and 

prophet and Emissary, the Unlettered Prophet, Your entrusted woted as one of the divine evidences for 

prophet! Grant him the Praiseworthy Station [al-magim é 511 =13) | 
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INVOCATIONS AND SUPPLICATIONS Chapter Four 


not diminish! Grant us what does not hurt You, and give | 
what does not diminish You!”* Our Lord, pour out patience upe 
us. Receive us unto You as Muslims.*® You are my Protector inth 
world and the next. Receive me to You as a Muslim, and join me 
the righteous.*®© You are our Protector. So forgive us and have 
upon us. You are the Best of Forgivers. Prescribe for us good int 
world and the next. Verily we have turned to You in repentance, 
Our Lord, in You do we trust and to You do we turn. To You is 
journeying.*~ Our Lord, make us not a temptation for the wron 
doing people.*? Our Lord, make us not a temptation for those 
disbelieve. Forgive us, our Lord, verily You are the Mighty andth | 
Wise.** Our Lord, forgive us our sins and our intemperance int ike refuge with You from avarice. I take 
affairs. Make our feet firm, and help us against the unbelievt sowardice. I take refuge with You from 
people.*> Our Lord, forgive us and our brethren who preceded us] the most contemptible life.*** | take refuge 
faith. Set not rancour into our hearts against those who believe. C nptation of this world. I take refuge with 
Lord, verily You are Merciful and Compassionate!** Our Lord, gf nent of the grave.’*° 
us mercy from You, and prepare a right path for us in our affans = > refuge with You from covetousness 
Our Lord, bring us good in this world and good in the next. Guard ) disgrace [taba |*’ and from coveting a 
against the punishment of Hell.** Our Lord, verily we have heard e coveted, and from coveting a thing for 
herald calling to faith:* ... (up to His word:) Verily You do de [in attaining].’* *° 
fail to keep the tryst. °° Our Lord, blame us not if we forget,t ake refuge with You from knowledge 


commit a fault. Our Lord®.... (to the end of the Sura).* A » and from a heart which is not humble, 


Lord, forgive me and my parents, and have mercy upon them both On which is not heard, and from a soul 
‘take refuge with You from hunger (for 


they did bring me up when I was little.*’ and forgive the believer a 
both men and women, and the Muslims, both men "it is!); from perfidy (for what a bad — 
fom sloth, avarice, cowardice, and ~ 


women, both alive and dead.’*” 
‘My Lord, forgive and have mercy, and overlook th ing thrown back to the most contemptible 
on of the Dajjal© and the punishment of 


gu are the Mightiest and the Most 
Best of the Merciful, and You are the 
7erily we belong to God, and unto Him we 
> might and no power save in God, the 
ent. God is enough for us! And an 
fay God send abundant blessings and 


d, the Seal of the Prophets, and upon his 
| nior 1°44 


f the refuge-taking, as transmitted from 
Sod bless him and grant him peace): 


“ The following passage is omitted: Believe in your Lord! And we beliewt 
Our Lord! Forgive us our sins, and acquit us of our evil deeds, and receive ws 
You with the pious! Our Lord! Give us what You have promised us through ¥ 
Messengers, and abase us not on the Day of Arising! 
® The following passage is omitted: Lay not upon us a burden such as You 
upon those before us. Our Lord! Give us no load that we have no strength 10 8 
And pardon us, and forgive us, and have mercy upon us. You are our Protectoly 
help us against the unbelieving people. 


‘ 


), sometimes called al-Masth al-Dajjal (the Fal 
ho will appear at the end of time and rule t : 
yn, for 40 days or 40 years, before finally being 
ace is one of the signs for the coming of the Day 
id that he is called al-masih because he is “one- 
I, EP, u. 76-7; Hughes, Dictionary, 328-9.) 


* 
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_ Chapter Four 
-fuge with You from deafness, dumbness, 
black leprosy, white leprosy, and [other] 


INVOCATIONS AND SUPPLICATIONS 


the grave; and from the temptation which is in life and jy 
death. O God, verily we ask You for imploring, humble, ang 
penitent hearts in Your cause. O God, I ask You for You 
resolutions of forgiveness, and the causes of Your mercy, and ray mati You from the withdmwallet 
for security against any sin, and for the booty which is in every he removal of Your protection, and from 
piety, and for attainment unto Heaven and salvation from | we, and all Your displeasure.’** 

Hell.’*? I tal se refuge with You from the punishment 

‘O God, verily I take refuge with You from stumbling into ] of Hell, and from the punishment of the 
destruction [taradda], and | take refuge with You from sorrow, 
drowning, and death [under a crushed house}* [hadm]. | take 
refuge with You from dying while turning [my| back on Your 
cause, and | take refuge with You that | should not die in 
pursuit of the world.’” 

‘O God, verily I take refuge with You from the evil whichI 
know and the evil which I do not know.” >t profitable, and from a supplication which 

‘O God, keep me away from detestable qualities and deeds ke refuge with You from the evil of grief a1 
diseases and lusts.’*” heart.” | 

‘O God, verily I take refuge with You from harsh tna | tak ‘refuge with You from the dominio 
affliction, ill luck, and the malicious joy of enemies.”® | in of the foe, and from the malicious joy of 

‘O God, I take refuge with You from unbelief, debt, and | 
poverty. I take refuge with You from the punishment of Hell. 
I take refuge with You from the sedition of the Dayal.» 

‘O God, verily I take refuge with You from the evil whichis 
in my ear and my eye, from the evil which is in my tongue and 
my heart, and from the evil which 1s in my sperm.” 

‘O God, verily I take refuge with You from the evi 
neighbour in the place of residence, for the neighbour in the 
desert moves from place to place.’® 

‘O God, verily I take refuge with You from harshnes, 
heedlessness, poverty, despisedness, and misery. [ take refuge 
with You from unbelief, poverty, disobedience, affliction, 
hypocrisy, the evil qualities, scarcity of sustenance, vanity, and 
“ Cf. Zabidi, v. 84 for this interpretation. 


" The harm done by a neighbour is not so great in the desert because he 
stays in one place only briefly (Zabidi, v. 86). 


! of the grave, and from the evil temptation 

> evil temptation of poverty, from the evil 
Dajjal, the False Messiah. I take refuge with 

id si 1 9 

: : with You from a soul which is not 

jeart which is not humble, from a ntmal 


y 
ox . ~ 
a - ’ 
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slessing upon Muhammad and upon eat 
1 all the worlds. Amen! a 
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CHAPTER FIVE 


srs Transmitted for every 
Emergent Occasion 


u wake up in the morning and hear the adhan, 
able for you to respond to the mu’adhdhin. We 
ent itioned this* and also the prayers to be said 
ind leaving the toilet, and about the prayers of 
Book of Purification." 

gC out to the mosque, say: ‘O God, set a light 
a light in my tongue. Set a light in my ear and 
5 a light behind me and a light in front of me; 
tabove me. O God, give me light!” 

‘O God, verily I ask You by those who ask 
is walking of mine toward You. | did not set 
nce, with frivolity, with hypocrisy, and with 
1 went out with fear of Your wrath and with 
' goc d pleasure. I ask You, therefore, to deliver 
nd to forgive me my sins, for verily, no o1 
sept You’.’ 
it of the house for a need, say: ‘In 
l, | take refuge with You from 
from being foolish or being fox 
he eM erciful, the Compassionate 
S0Wer save in God, the Exalted, th 
aa God, dependence is upon Go 


ya’, 1. 146 (K. al-Salat, bab 1, Fadilat alem 
K al-" ahara), that 1S, the third Bc UK sf Q 


INVOCATIONS AND SUPPLICATIONS 


When you arrive at the mosque and are about to enterif 
say- O God, send blessing and peace upon Muhammad andhi 
family! O God, forgive me all my sins, and open for me t 
doors of Your mercy" Then step forward with your right foo 
first when entering.® 

If you see a man selling or buying in the mosque, say: ‘Ma 
God not make your business profitable!” When you see a ma 
calling in search of something missing | yunshidu al-dalla} in the 
mosque, say: “May God not return it to you!’* This 1s the 
command of the Emissary otf God.’ 

When you have performed the dawn prayer of two raka@ 
say: In the name of God! O God, verily I ask You for merq 
from You, by which You guide my heart .. .’(up to the end¢ 
the prayer), as is transmitted from the Prophet (may God bles 
him and grant him peace), on the authority of [bn Abbas (ma 
God be pleased with him).* 

When you bow down, say during your bowing: ‘O God, t6 
You I bow down; to You! humble myself; in You | believe; t6 
You I surrender myself; to You I entrust myself. You are m 
Lord! Humble are my ear, my eye, my brain, my bone, ant 
my nerve. What my feet hold belongs to God, the Lord of th 
worlds” And if you like, say three times ‘Glory be to m 
Lord, the Magnificent!’*° or ‘All-Praiseworthy, All-Holy is the 
Lord of the Angels and the Spirit!" 

When you raise your head from the bowing, say: ‘God 
hearkens unto him who praises Him. Our Lord, to You 
belongs praise’* to the fullness of the heavens and the earth, and 


* We also find some apparently irreconcilable statements quoted bf 
Tirmidhi to the effect that buying and selling in mosques is allowed 0 
some jurists (ah! al-slm). This prohibition is immediately followed bY 
another prohibition to the effect that people must not gather in a circle il 
the mosque before the Friday ritual prayer (Salat, 237). Abii Diid adds @ 
the above condemnation of the inshad al-dalla the following explanatiol 
‘For the mosques are not built for that’ (Sunan. Salat, 164) 

® See above, 57-9. 


: ‘ 7 


82 


that there is no god but You. I ask You fe 
repent to You. | committed evil 


3 De 
s_ Good is in His Hand, and He is: 


1 the name of God! O God, verily 


efuge with You from the evil of it ar 


Chapter Five 


ling You decree hereafter!’? The Worthy 
D lost Deserving of what the servant 
ervant to You. No one holds back what 
zives what You hold back; and no man’s 
against You’.’* 


oO 


— 


te, say: ‘O God, to You I prostrate myself. 


To You I surrender myself. My face is 


Who created it and shaped its forms and 
2 it for the ear and eye. Blessed be God, the 
3d, to You my body and my thought are 


“my heart believes. I acknowledge Your 
acknowledge my sin—and this is what | 
mys So forgive me. Verily no one 
#° Or you may say three times: ‘Glory be 


yst Ex: ted!”"” 

inished a ritual prayer, say: ‘O God, You 
security [salam], and from You is security. 
Possessor of Majesty and Honour!’"* And 


with other prayers which we have mer 


up from a meeting [majlis] and want f 
which atones for the idle talk which passed 
‘Glory be to You! O God, praise be to 


ad 
give me; verily no one forgives sins t 


.? 


ae ied ~ 
7 


, say: ‘There is no god br 
nO associate; to Him belongs so 
He gives life and death, a 
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INVOCATIONS AND SUPPLICATIONS Chapter Five 
and put his book in the ‘Illiyin* and 
those bereft. O God, deprive us not of 
jot to trials after he is gone. Forgive us 


he 


evil of what is in it. O God, verily I take refuge with Youle 
suffer a false oath, or a poor deal’.”' 

If you are in debt, say: ‘O God, make me content with : 
lawful things, instead of Your unlawful things, and makey 
rich enough with Your favour to dispense with anything off 
than You’.** 

When you put on a new garment, say: ‘O God, You ha 
clothed me with this garment. To You belongs the praise! Ij 
You for the good of it and the good for which it is made. If 


refuge with You from the evil of it and the evil for whichit 
9 23 


ou give alms: ‘Our Lord, accept [it] from 
Hearer, the Knower’.°° 

you ‘ ose something: ‘It may be that our 
ange what is better than it. Verily our Lord 


you begin an activity: ‘Our Lord, give us 
epare Da us a right path in our affairs’ 3° “My 
id ease my task for me’.*° 

1€a) ven, “you may say: Our Lord, You have 
Glory be to You! Guard us against the 
‘Ip ‘Blessed be Him Who has set in heaven 
et at nong them a emp, and an illuminating 


made’. 
When you see an evil omen [fiyara| which you do not hk 
say: O God, no one brings good things but You, and noo 
takes away evil things but You. There is no might andj 
power save in God’.** 
When you see a new moon, say: ‘O God, make it rise a 
brighten [ahilla] upon us with security, faith, piety, well-bei a 
true resignation, and success in what You love and are ind r, say: Glory be to Him Whom the 
pleased with, and protection against what You are displeasg use , and the angels do likewise from fear oj 
with. [0 Moon!] My Lord and Your Lord 1s God’.*” UY 
you may say:~” ‘A new moon of guidance and good! | hay 
faith in your Creator .*’ ‘O God, verily I ask You for the gog 
of this month and the good of [Your] Decree. | take refti 
with You from the evil of the Day of Arising.’”” Before th 
you pronounce the fakbir three times. 
When a strong wind blows, say: “O God, verily | ask Yo 
for the good of this wind and the good of what is in it, andth 
good wherewith it is sent. We take refuge with You fromti 
evil of it and the evil of what is in it, and the evil wherewith Ap 
is sent’. ). This i ; the Register where all the good deeds 


re ecore ded: or it is the place where this Legist 
1 the Seventh Heaven, under the Throne ic Suyt 


hati, IV. 232). 
(Zabidi, v. 103). 


dC lt, say: O God, slay us not with Your 
;not by Your punishment! Forgive u 
ted Ka‘b.)*° 
‘O God, [give us] a comfortable raining 
cloud!** O God, make it a raincloud of 
Jot a raincloud of chastisement!”# 
ngry, say: ‘O God, forgive me my sin. Le 
art be gone. Protect me from Satan 


o 


When the news of someone’s death comes to you, 9 
Verily we are God’s, and unto Him do we return° Verily tot 
Lord we are turning.** O God, write down his name among th 


“ Cf. Q. v1:76-7. 
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INVOCATIONS AND SUPPLICATIONS Chapter Five 


7 
od (may God bless him and grant him peace). 
7m olains of an ulcer or a wound, he should put 
on the > ground and then raise it, and say, ‘In the 
May the dust of our earth, with the saliva of one 
ic] cness, with the permission of our Lord!’*° 
ind a pain in your body, put your hand on the 
Syour body, and say three times: ‘In the name of 
seven times: ‘I take refuge with the might and 
the evil which I find and fear’.>' 


When you fear certain people, say: ‘O God, verily we place 
You |as a safeguard] in their front, and we take refuge with 
You from their evils’.* 

When you fight [in the jihad], say: ‘O God, You are my 
supporter and protector. By virtue of You I will fight’.‘ 

When your ear rings, invoke blessing upon Muhammad 
(may God bless him and grant him peace) and say: ‘May God 
remember him who remembers me with good!’* : 

When you see that your supplication is answered, say: ‘ | fron 
‘Praise be to God, by Whose might and majesty good deeds are i sassauls you, say: ‘There is no deity but God, the 
completed!’ When it is slow in coming, say: “Praise be to God, EX. Magnificent. There is no deity but God, Lord of 
Sal conditions’? hrone. There is no deity but God, Lord of the 
and Lord of the Noble Throne’.*? 
want to sleep, perform the ablution first and res 
sic e facing the gibla. Then say: ‘God is mos 
dur times, and then: ‘Glory be to God!’ thirty- 
ollowed by ‘Praise be to God’ thirty-three 


When you hear the adhan of the sunset prayer, say: ‘O God, 
this is the arrival of Your night and the retreat of Your day. 
This is the voice of those who call upon You and the presence 
of Your ritual prayers. I ask You to forgive me’* 

When distress befalls you, say: ‘O God, verily I am Your 
servant and the son of Your servant and the son of Your female say: ‘O God, verily I take refuge with Your 
servant. My forelock is in Your Hand. Your ordinance for me rom sour displeasure, and with Your for; rgi' 
has been issued and Your decree for me is fair. I ask You, by ; ur chastisement. I take refuge with You 
each of Your names, by which You have called Yourself, or i, verily I could not offer sufficie 
which You have revealed in Your Book, or which You have | tried zealously; You are as You 
taught to any of Your creatures, or which You have assumed oO God, in Your name I live 
to Yourself in the knowledge of the invisible world, to make ne heavens and the earth, me O 
the Quran the springtime of my heart and the light of my Spl tter of the grain of corn anc 
breast, the cure of my distress, and the disappearance of my 1e T orah, the Gospel and a 
sorrow and grief’. The Prophet (may God bless him and grant rou f om the evil of every evildoc I 
him peace) said, “When sorrow befalls a man and he says this 1ose forelock is in Your hand. ou 
prayer, God never fails to disperse his grief and give him joy in othir g before You. You are the Last 
its stead’. On being asked, “O Emissary of God, shall we not You. Y ou are the Manifest, and th ne 

learn it? he said, “Yes, he who hears it has to learn it’. pu are the Unseen, and there is noth 

When you find a pain in your body or in the body of 
someone else, apply to it the incantation [ruqya] of the 


own IF terpretation of this prayer, see Thyi 
shatr 2, Bayan tariq kashf al-ghita i’). See 
Form der Muhammedaner’ , ZDM [ 


< , 
Y <2" 
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4 See above, 40. : he phra ecaindh “tidhu bika be nl 
R6 “ho : a87 eis | 
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INVOCATIONS AND SUPPLICATIONS 


You. Resolve my debts, and render me free from poverty » He it ts Who slays you at night and 


‘O God, verily You have created my soul and You shall take ommitted by day, and resurrects you therein, 
unto Yourself. To You do its death and life belong. O God, imc be accomplished.’ *O God, Breaker 
You cause it to die, forgive it, and if You cause it to liv night as a time for rest, and of the sun and 
protect it. O God, I ask You for wellbeing in this world ation; I ask You for the good of this day, 
the next.”** ‘In Your name, my Lord, do I lay down my sie s therein, and I take refuge with You 
[on my bed]. Forgive me my sin.’*? ‘O God, protect me fro and i the evil of what is therein." ‘In the 
Your punishment on the day when You assemble Yot t God has willed! There is no power save in 
servants.’°° ‘O God, I have surrendered myself to You, tu dh willed! Every grace is from God. It is 
my face toward You, and entrusted my affairs to You. I hay All good is in God’s a It is what God 
entrusted my back to You for safety in hope and fear. There 5 di pels evil but God.’*” ‘I am content 
no refuge and no escape from You except in Yourself. | hay ord, with Islam as my Raivies with 
faith in Your Book which You revealed, and Your Prophe Sod bless him and grant him peace) as my 
whom You sent’;®’ this should be your last supplication, ff , in You we put our trust ae toward You we 
such was the commandment of the Emissary of God (may Ge id to You is the journeying.” 
bless him and grant him peace). Before this, say: O God, wak ig comes, one Says the same, except [certain 
me up at the time You like best, and use me for the works Y¢ We have entered upon the evening’ and, 
like best, which bring me very near to You and bring me vt ays: ‘I take refuge with all the Perfect Words 
far from Your displeasure. I ask You, and You give to me. la >d from the evil of what God has multiplied 
Your forgiveness, and You forgive me. I supplicate unto Yo from the evil of every evil-doer, and from the 
and You answer me’.” ou take by the forelock. Verily my Lord is o 
When you wake up from your sleep in the morning, say 
‘Praise be to God, Who has revived us after giving us death 
and to Whom we shall be resurrected!’ ‘We have enteret 
upon the morning, as have the sovereignty of God, th st zi =n nobility and beauty to the 
grandeur and might of God, and the magnificence and powe Beet.) has made mic one ofme 
of God.”** “We have entered the morning on the dispositiog ) 
[fitra] of Islam, on the word of the [khias, on the religion of Sve bought a servant or a young “A 
Prophet, Muhammad, and the creed of Abraham, the upright, w Be his forelock and say: ‘O Goda 
was not one of the idolators.”°’ ‘O God, thanks to You we ent dand the good of his inborn r pore 
upon the morning and thanks to You we enter upon the 
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ks into the mirror, one says: ‘Praise be fe 
siven moderation and uprghtness to my 
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ou from his evil and the evil of I 


evening. Thanks to You we live and die, and toward You] ’ 
. . 966 « - 4 a * E 
the journeying. O God, verily I ask You to send us to eve lebrate the consummation of 
good thing this day, and we take refuge with You from 9g 
committing a sin this day, or from incurring a sin against Khidr. See above, 64. 
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INVOCATIONS AND SUPPLICATIONS 


riage, say: May God bestow blessing in you, and upon VOU, 
and unite both of you in what is good!’”® 

When you pay a debt, say to the creditor: ‘May God bles 
you in your family and possessions!’ For the Emissary of God 
(may God bless him and grant him peace) said, ‘The reward of 
a free loan [salaf] is praise and the payment [of the loan]’.” 

These are the prayers which the aspirant must learn by heart, 
besides those given for such occasions as travelling, ritual 
prayer, and ablution, which we mentioned in the Books of the 
Pilgrimage, of Ritual Prayer, and of Purification.’ 

Should you ask: What 1s the benefit of supplication {du‘@’}, 
while Preordination |qgada’| is irrevocable?—then you should 
know that the revocation of an affliction by supplication is 


itself a part of Preordination. Supplication 1s a cause |sabab| for 7 


the revocation of the affliction and the procurement of mercy, 
just as a shield is a cause for the deflection of an arrow and 
water is a cause for the growth of a plant on the ground. Justas 
the shield deflects the arrow and the two work against each 
other, so supplication and affliction work against each other 
The acknowledgement of Divine Preordination does not 
require that one should carry no weapons—for God has said, 
Take your precautions’ —nor that the earth should not be 
watered after dissemination of seeds, on the following assump- 
tion: if Preordination has been favourable to the plants, the 
seeds will grow; if not, they will not grow. In fact, the 
connection of causes with effects |[musabbabat| 1s the hrs 
Preordimation [al-gada’ al-awwal] which is like a quick glance of 
the eyes, or something nearer”? And the arrangement of the 
particular effects for the particular causes by degrees and in 
accordance with the preordinated calculation |tagdir|—this '! 
Decree |qadar|. He Who decrees good does so through a caus, 


and He Who decrees evil decrees a cause for His rejections |0! 


A - | : ~ GS 
Respectively, the seventh, fourth, and third Books of Quarter One, (9 


our Introduction.) 
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Chapter Five 


ydiction between these matters to him 
oe has the same benefit as we men- 
to invocation [dhikr]. For supplication 
tee - of the heart with God, and this is the apex 
hip. Accordingly, the Emissary of God (may 
are} d grant him peace) said, ‘Supplication is the 
hip’ The propensity of human beings 1s for 
to the remembrance of God (Great and 
#!) save in cases of need [haja] and suffering from a 

y man, once ill luck befalls him, ts full of endless 

Need requires supplication, and supplication 
it to God with humility and submission, so 
remembrance [of God], which is the 
acts of worship. For this reason, affliction was 
or ophets (upon whom be peace), the saints, 
next [to them], and so on in descending ore 
or or it brings back the heart to God in the state 
umbleness, and prevents its oblivion lof E Ai 
er, is a cause of arrogance in most cases. V 
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11; Muslim, Dhikr, 27. 

43 ‘eight’ missing in TH and 
IH. 
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54 Cf. Q. xLvi:26. 
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62 Z: wa-qala “Umar radiya 
’Llahu ‘anhu. 
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RSONS CITED IN TEXT 
<CLUDING PROPHETS 


° 
oe 
+ 
At 
i 


‘BI “<AMR AL-ANSARI, ibn Haram ibn 
ar n (d. 3)—28. A Companion (sahabi) of the 
>is a Be ticon to the effect that when his son 
ais body six months after his death, there was 
7 it Sy Hajar, Isaba, 1. 341-342.) 


AH AL-WARRAQ—56. Unidentified. 


7 ws LYB ibn Muhammad ibn “Abd Allah ibn 
bi—14. The father of “Amr ibn Shu‘ayb. A 
"a cor of Tradition, who transmitted traditions 


ch er. - (Tahdhib al- Tahdhib, tv. 56-7; Nawaw1, 


3 Khilid ibn Zayd ibn Kulayb al-Nayari al- 
972 nl 4. A sahabr. It was in his house that the 
first on his emigration to Medina. (EI’, 1. 
cal, et al.].) 


Sid (d. 13 [634])—s2-3. The 
/ to the Prophet, of hee ea - 
“he frst Galiph. (Ewe 


DA’ AKharrafi al-Ansari a 32 [ 
ahabi. He was famous for hist pi 
‘eligious practices; a known auth 
€ of the few who collected the Qu 
Bl. I. 113-4 [A. Jeffery].) 
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IR, Sulayman ibn Tarkhan al-Taymi (d. 
A very pious traditionist. It is said that 
1¢ Prophetic Tradition his colour changed. 
sk and wept; on being asked the reason, he 
da Qadarite with a salam, and I fear the 
Jon the Day of Judgement]’. (Zabidi, v. 72; 
Yhahabi, Tadhkira, 1. 150~—52.) 


a NAJI, Bakr ibn Qays (d. 108 [726/7|)— 
(Ibn al-Athir, Lubab, m1. 205.) 


INVOCATIONS AND SUPPLICATIONS 


ABU DHARR,, Jundub ibn Junada al-Ghifari (d. 32 [652] ¢ 
31 [651])—18, 19, 32. A sahabi and one of the earlier convert 
to Islam. He was noted for humility and asceticism, and wa 
eager for knowledge and, it is said, matched Ibn Mas‘tid if 
religious learning. (EI’, 1, 114—s [J. Robson].) 


ABU’'L-HASAN—So. See “al-Shafi't. 


ABU HURAYRA al-Dawsi al-Yamini (d. 57-59 [676/7-678] 
Q|)—1I0, 12, 17, 18, 20, 32, 34, 38, 53. A sahabi and the most 
prolific narrator of Tradition in spite of the shortness of his q 
contact with the Prophet. He was particularly respected by the KHUDRI, Sa‘d ibn Malik ibn Sinan al- 
Sufis as one of the ‘poor men’, called ahi al-suffa (see p.oc /4] or 63-5 [682/3—684/5)—10, 20. A sahabi 
above, n.A). (EI, 1. 129 [J. Robson].) | ator of Tradition. (Isaba, u. 32—33.) 


ABU MALIK AL-ASH‘ARI (d. 3 [624/5])—18. There is no Samman al-Madani (d. tor [719/10])—10. A 
agreement about his ism. A sahabi. He was killed at the Battle © Of Tradition. It is said that al-A’mash 
of Uhud. (Tahdhib al- Tahdhib, xm. 218-19.) Susand traditions from him. (Zabidi, v. 9; 


ABU MUHAMMAD, ‘Abd Allah ibn “Amr ibn al-‘As (d. ¢ 63 5 a. 52 20-) 

[682/3])—14. The grandfather of “Amr ibn Shu ayb. A sahabt MAAN AL-DARANI, ‘Abd al-Rahmaan ibn 
and a prolific narrator of Tradition. In contrast to his father, a ya (d. 205 [820/1] or 215 [830/1])—a1. A Sufi 
famous general, he was a zealous searcher of religious knowl re austerities and acts of self-mortification. He 
edge. (Goldziher, Le Dogme et la loi de I’Islam, 116; Nawawi, ber of his sayings. (Ibn Khallikan [de Slane], 1. 
Tahdhib, 361-2.) [12-3.) 


AL-MAKKI, ibn Muhammad ibn “Atiya al- 

'996/7])—41, 71. A famous Sufi and tradition 
= dogmatic school of the Salimiya in Basra. F 
e Q at al-qulub, which was studied clo 
thallikan, m1. 20-21; El’, 1. 153 [L.1 


ABU MUSA, “Abd Allah ibn Qays ibn Sulayman al-Ash‘art 
(d. c 42 [662])—20, 35. A sahabi and an Arab general. He was 
appointed arbitrator representing “Ali at the Battle of Suiffin 
(37 AH). He was also a scholar of Qur’anic studies. (EI’, 1. 695-4 
[L. Veccia Vaglieri].) 


Abi Bakr al-Siddiq (d. 58 [677/§ 
60, 66. A favourite wife of the F 
‘Mother of the Believ rs’, a 
- of Tradition and an expert on A 
W. M. Watt].) 


ABU MUS‘AB SA‘D ibn Abi Waagaas (d. 50 [670/1] or §§ 
[674/5])—20. The father of Mus‘ab ibn Sa‘d, he was a famous 
Arab general and one of the oldest sahabis. He was appointed 
by “Umar to be one of the six to choose a new Caliph. (SEI, 
482 [K. V. Zetterstéen].) 
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INVOCATIONS AND SUPPLICATIONS 


“ALI ibn Abi Talib (d. 40 |660])—$§2, 55, 66-7. A cousin in 
son-in-law of the Prophet and the fourth Caliph. Assassinate 
at Kufa. (EP, 1. 381-6 [L. Veccia Vaglieri].) 


“ALQAMA, Abi Shibl ibn Qays ibn “Abd Allah (d. 62 [68% 
2})—so. A Kufan fagih, representing the school of Ibn Mas uc 
(GAS, 1. 398; Shirazi, Tabaqat, 58.) 


AL-A°MASH, Abt Muhammad Sulayman ibn Mihran 
Kufi (d. ¢ 148 [765/6])—10. A traditionist and famous Qur’a 
reader. (EF, 1. 431 [{C. Brockelmann [C. Pellat]].) 


“AMR. IBN SHU‘AYB, Abu [brahim ibn Muhammad ibf SA‘D, Tamim al-Sakifi (d. 122 [739/40])—43. 
“Abd Allah ibn “Amr ibn al- As al-Qurashi (d. 118 [736/7}) Ta mascus Mosque. His piety was compared 
14. A traditionist. Although he belonged to the generatiog Bear al-Basri. (Ibn Taghribirdi, 1. 288.) 
subsequent to the tabi is, many of them came to him to leat 'f 
Tradition. (Tahdhib al-Tahdhib, vu. 48-55; Nawawi, Tahdhib 

’rophet 's campaigns after his acceptance of Islam 


4708.) if Uhud. Later he settled in Marw and died 

: | us le o ud. Later he settled in Marw and die 
ANAS, Abu Hamza ibn Malik (d. 91—3 [709/10-711/2])—3 ne in the reign of Yazid ibn Mu‘awiya (60-63 
One of the most prolific narrators of Tradition. His moth ; 13 [K. V. Zetterstéen—W. ‘Arafat].) 


gave him to the Prophet as servant, and he remained in tht 
11 '[632])—6o. Daughter of the Prophet and 


Prophet's service until the latter died. He himself died at’ 
very advanced age (97-107). (EI’, 1. 482 [A.J]. Wensinck-] : of “Ali ibn Abi Talib and mother of al-Hasan and 
Fm. 841-so [L. V. Vaglieri].) 


Robson].) 
AL-ASWAD, Abu “Amr (or Abt “Abd al-Rahmaan) ibn Yazie L ibn ‘Iyad (d. 187 [803/4])—8, 45, 55. A con 
al-Nakha t (d. c 75 [694/5])—-so. A cousin of Alqama. He w way robber and a famous ascetic. He studi 
also a follower of the school of Ibn Masud. (GAS, 1. 398 ider Sufyan al-Thawri at Kiifa. The er 
Shirazi, Tabagat, 58; Ibn al-Athir, Lubab, 1. 220.) ; lled 2 im ‘the Prince of the Muslims’ ? 


“ATA’ AL-SALIMI (d. 121 [738—9])—44. A man of extreme ‘ 
piety. It 1s said, though doubtful, that he did not raise up hi 
head towards heaven out of his sense of shame before God. Thé 
text has al-S.].mi rather than al-Salimi; an error identified by 


Zabidi. (Zabidi, v. 47; [bn Taghribirdi, 1. 287.) 


AL-AWZA‘T, Aba “Amr ‘Abd al-Rahmin ibn ‘Amr (d 
157)—43-. A noted faqih, a main representative of the ancient 


flaw. His madhhab was later superseded by the 
ia and the Maghrib. (EI’, 1. 772-3 [J. Schacht]: 
AU NAYS al-Kufi—4s. A pious traditionist of 
was the teacher of Ma rif al-Karkhi (d. 200 [815/ 
jaghdad, vi. 88—90; Dhahabi, Mizan, 1. 344.) 

3N “AZIB al-Awsi al-Ansari (d. 71 or 72 [690/1— 
sahabi and a devoted follower of “Ali (EP, 1. 
stterstéen].) 

pe |" 


AL-ASLAMI ibn al-Husayb—61-2. He took 


‘ ! aq 

“AJAMI, Abi Muhammad ibn 

)f Persian origin, he was a disciple of 

eticism and piety are proverbial. (Ib 

4; Ibn Taghribirdi, 1. 283; Hujwiri, 88- 
7% 


1 AL-BASRI (d. 110 [728/9]}—9. A 
ous preacher and ascetic of the Umayyad 


x 
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HIR, Aba Bakr Muhammad ibn Ibrahim al- 
l-N Aburi (d. 309 [921/2] or 310 [922/3] or 318 
i. A fagih of great learning. Besides the books on 


INVOCATIONS AND SUPPLICATIONS 


One of the most important figures in the religious history of 
Islam. (EI°, mm. 247—48 [H. Ritter]; Massignon, Essai, 174-200) 


HUDHAYFA, Abu “Abd Allah ibn al-Yaman al- Abasi (d. 36 | 
[656/7])—s2. One of the older sahabis. He was, together with irlisted ey ; a . ea ce ie a ae 
Abu Dharr and Abu’|-Darda’, famous for asceticism, and was ag entitled Jami’ al-adhkar (Kashf, 1. 5 

zr ig ae . ali may have quoted. (See also GAL, 1. 180; GALS, 
also one of those sahabis who were called sahib sirr al-Nabi, hallikz . Shirazi, Tabagat, 89.) 
because of their secret knowledge given by the Prophet. eee 02 13> Sturazi, f avagal, 09. 
(Goldziher, Le Dogme, 274, n.77; Isaba, 1. 316-17; Nawawi, \R. . Abd Allah (d. 73 [693/4])—17, 20. A Com- 
Tahdhib, 199-201.) © Prophet who is remembered as one of the 


IBN ‘ABBAS, ‘Abd Allah (d. 68 [687/8])—s, 34, 3s, 57. A Bi schotar of early Islam. (El’, 1. §3—4 [L. Veccia 
cousin of the Prophet. He was one of the great scholars, y 

particularly as a Qur’an-exegete, of the earliest period of Islam. 
(EI, 1. 40-1 [L. Veccia Vaglieri].) 


IBN KHUZAYMA, Abu Bakr Muhammad ibn Ishaq ibn al- 
Mughira al-Sulami al-Nisaburi (d. 311 [923/4])—71. A 
celebrated theologian and Shafrite traditionist. He is said to 
have written more than 140 books. Among them are: Bayan 
sha’n al-du'a’ wa-tafsir al-adiya al-ma’thura ‘an al-Nabi, Kitab al- 
tawhid wa- -ithbat sifat al-Rabb (GAS, 1. 601); al-Mukhtasar al- 
sahith (Kahhala, Mu‘jam al-mu’allifin, 1x. 39-40); Sahih Ibn 
Khuzayma (printed in Beirut, n.d.). (See also GAL, 1 193; 
GALS, 1. 345; Dhahabi, Tadhkira, 11. 720-31.) 


IBN MAS‘UD, Abi ‘Abd al-Rahmian ‘Abd Allah al-Hudhali 
(d. 32 [652/3] or 33 [653/4])—40, 50. One of the earliest 
converts to Islam. Though of humble origin, he was fortunate 
enough to be on close terms with the Prophet and to become "fl 
authoritative on Qur’an-reading, exegesis, legal matters, and slim traditions in Islam. (Er 
Tradition. (EI°, m. 873-75 [J.-C. Vadet]; GAS, 1. 398.) + 


i; 
IBN AL-MUBARAK, Abi ‘Abd al-Rahmin ‘Abd Allah 


IBN ADHAM, Abi Ishag ibn Mansur ibn Yazid 
6/7) —68—7o. A famous ascetic from Balkh. His 
mversion, reminiscent of that of Buddha, is well- 
55-6 [R.A. Nicholson]; Qushayri, I. 51-53; 


A IBN BASHSHAR—68. Unidentified. 


Su “Abd Allah ibn “Abd Allah al-Ansari (d. 68 [687/ 
2/3] or 78 [697/8])—19, 28, 34. A sahabi and prolific 
f Tradition. He died at Medina. (Nawawi, Tahdhib, 


1 ot Abii Ishag ibn Mati al-Himyari (d. 3 
34 [654/5])—41, 85. ‘The Rabbi Ka‘b’—a Je 
Y ae , who became a Muslim 1 in th e Cal 
BOX — He was the oldest auth 


IBN MA‘DAN al-Kilaii (d. - 
ibn Wadih al-Hanzali al-Marwazi (d. 181 [797/8])—4s. A bi i and fagih. He is said to hav 
celebrated fagth and ascetic. He travelled widely and learned and times a day. (Zabidi v. 6 
the Muwatta’ from Malik ibn Anas himself in Medina, (Ibn AL-KARKHI, Abi Mz nfazit 

Khallikan, 1. 12-3; Zabidi, 1. 208-9; “Attar, 124-8.) s16 sr array ©: ir 
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AL-MUKHARIQ, Abu Bishr ibn “Abd Allah 
EHilali—62. A sahabi. He narrated some other 
ed to natural phenomena like the solar eclipse. 
is given. (Isaba, m1. 215; Nawawi, Tahdhib, so9; 
50 “-Khattab ibn Di ama ibn Qatada al-Sadisi 
}—55. A tabi i, exegete and fagih. He was also a 
n Arab poetry. (GAS, 1. 31-2; Dhahabi, Tadhkira, 


INVOCATIONS AND SUPPLICATIONS 


school. He taught Sari al-Sagati, who was the teacher of al 
Junayd. His parents are believed to have been Christians or 
Sabians. He was famous for his emphasis on the virtues of 
generosity and devotedness. (SEI, 327 [R.A. Nicholson} 
Hujwirl, 113-5; Qushayri, 1. 60-3; Sulami, 74-9.) 


MALIK IBN DINAR, Abi Yahya al-Sami al-Naji (d. 131 
1748/9])—42-3. A tabi and a famous ascetic and scholar in 
Basra. (GAS, I. 634.) 


MAYMUNA bint al-Harith al-Hilaliya—s7. The last wife 
that the Prophet married. She survived him by 27 years. She 
was also the sister-in-law of al--Abbas. (Zabidi, v. 63; SEI, 315 
[F. Buhl].) 


MU‘ADH IBN JABAL, Abi ‘Abd al-Rahman ibn “Amr ibn 
Aws al-Khazraji (d. 17 [638/9] or 18 [639/40])—«, 37. A sahabi 
who was among the first converts to Islam. In spite of his 
young age, he was respected for his religious knowledge. 
(Dhahabi, Tadhkira, 1. 19-22; Shirazi, Tabagat, 14-5.) 


‘ADAWIYA (d. 18; [801/2])—s55. A famous 
] Ta especially noted for her teaching on mystic 
)and intimacy (uns) with God; her life was one of 
acism and otherworldiness. (SEI, 462-63 [M. 
Rabia the Mystic.) 


3N KHUTHAYM, Abi Yazid ibn ‘A’idh ibn 
=Thawni al-Kufi (d. ¢ 63 [682/3])—55. A tabii and 
Dn Mas ud noted for his piety. There is some 
yout his name. All the texts have Ibn Khaytha 
ishkOpriizade, 11. 21.) Zabidi himself, howeve 
name as Ibn Khuthaym in another place (Zabidi, 
1 explains that this is a diminutive form. Other 
Nave this correct form. (Tahdhib al- Tahdhib, 1 
Durayd, Ishtigaqg, 112-13.) | 
“ZAR QI, Abi Mu‘adh ibn Rafi‘ ibn} 
9. A sahabi and narrator of Tradition. 
6-7.) ia 

AL-MAJNUON—44. It is said that he 
ng half of the year and returned to norm 
If. (Sha‘rani, 1. 68.) 
J JUBAYR, Abi ‘Abd Allah (or Abt Muha 
n al-Asadi (d. 95 [713/4])—42. A tabi noted f 
: ani ng in exegesis, Tradition and figh. He was 


}. 


MUHAMMAD IBN HASSAN ibn Firiizz al-Baghdadi (d. 257 
[870/1|)—s. A traditionist. (Zabidi, v. 70.) 


MUJAHID, Abu’l-Hajjaj ibn Jabr al-Makki (d. 104 [722/3])— 
21, 33- A tabii and disciple of Ibn “Abbas. He was a scholar of 
the highest authority in figh and Qur’anic exegesis, represent- 
ing the rationalistic trend in these branches. (GAS, 1. 29.) 


MUS‘AB IBN SA‘D, Abi Zari‘a ibn Abi Waqais al-Zuhri 
(d. 102 [720/1] or 103 [721/2])—2o. A tabiZ. (Nawawi, Tahde 
hib, §55—6; Zabidi, v. 18.) 


AL-NU*MAN IBN BASHIR, Abi ‘Abd Allah ibn Sa‘d al- 
Khazraji (d. 74 [693/4])—17, 31. He served the Umayyad 
Caliph Yazid as governor of Kufa and Hims, but later joined 
the revolt of “Abd Allah ibn al-Zubayr and was killed. (Zabidi, 
v. 14; El, m1. 952-3 [K. V. Zetterstéen].) 


IIo Ii! 


9 
ve 
> 


—, 


” - 
) . ; ’ 
i] 4 .@ : 


by rege ibn Yusuf. (Ibn Khallikan, 1. 564-7: Nivea dition. ee wie 
Tahdhib, 278-79.) | colbectec revelations during 
on Qut:z yba, Ma‘arif, 131; Isaba, 1. 260—1-) 


SALAMA IBN AL-AKWA;, “Amr (d. 64 [683/4] or 74 [6 a 

4|)—41. A sahabi. His son said of him. ‘My father never ol 2 > (d. 23 [644])—27, 35. 46, 48. The 

lie’. (Isaba, 1. 65; Nawawi, Tahdhib, 295-096.) | ithe greatest figures of the early days of 
| pr of the Arab Empire. (SEI, 600—1 [G. 

SALMAN Al-FARISI (d. c 35 [655/6])—34. One of the mix P ( [ 

popular figures of Muslim legends. (SEI, 500-1 |G. Levi dé _-* 

Vida].) AM, Abu “Abd Allah ibn Aban ibn Sam‘a 
| 1))}—65. He was nicknamed al-Ghulam as 

SAMURA IBN JUNDUB al-Fazari (d. 51-60 [671/2 57 = Sriterewe he was ‘young. A 

80])—1 8. A sahabi and one of the eminent narrators = 17. state of sorrow (huzn) is com- 

Tradition. (Zabidi, Vie 1-95 GAS, I. 84-5.) q Se ju seet (Tahdhib al- Tahdhib 1. 95 


AL-SHAFIT, Abu “Abd Allah Muhammad ibn Idris ibn @ 16-38; Sha‘rant, t. 47; Hujwir, 180.) 
ee Soin Sa SAMI, Abo Zatrys i Hi 

dhhab. A ; SEI, g}-) q- A traditionist. According to al-Khatib 
SUFYAN AL-THAWRI, Abi “Abd Allah ibn Said (or Sa‘ t Baghdad, xiv. 164~s) and Ibn Hajar (Lisan 
ibn Masrtig al-Kufi (d. 161 777/8])— 42. A celebrated tradi wh > was not very trustworthy because ‘he 
tionist, theologian, and ascetic. He founded an independent Traditions and stealing them’. He learned 
madhhab, but it did not last long. He was one of those pict “mash (d. c 148) and others. No death date 
men who showed their dislike of the new Umayyad regime . 


INVOCATIONS AND SUPPLICATIONS 


Ibr al-Jazari, Ghaya, 1. 379-80.) 


refusing offices in government service. (El, tv. 500-2 [ _ i 7 4 zz 
Plessner]; GAS, 1. 518-19.) | ae free (or ae Ua yd 


SUFYAN IBN “UYAYNA, Abi Muhammad ibn Maymét le of al-Hasan al-Basri. He w: s olde: 


al-Hilali (d. 196 [811/2] or 198 [813/4])—10, 39. A great 11. (Zabidi, v. 72; GAS, 1. 88.) 

traditionist and exegete. (GAS, 1. 96; Zabidi, v. 9.) 5 De. —— 
A sahabiya. Her kunya is gi 

THABIT AL-BUNANI, Abi Muhammad ibn Aslam al-Bast ed her ° ‘usayra bint Wann 

(d. 123 [740/1] or 127 [744/5])—s. One of the most eminent ae 

Followers (tabi) and a pious narrator of Tradition, who is said Dice. _ 

to have recited the whole Qur’an every day. (Tahdhib ak i 


Tahdhib, 11. 2-4.) 


‘UBADA IBN AL-SAMIT, Abu’l-Walid ibn Qays ak 
Khazraji (d. 34 [654/5] or 45 [665/6])—15. A sahabi and a 
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IMPORTANT INVOCATIONS 


Pic : the proclamation that God 1s completely 


ever} impurity and imperfection. Syntactically, 
he verbal noun in the form of fu‘lan (e.g. ghufran) 
the accusative form (mansub) as the object of a 
ch is | is suppressed. Hence literally it means: ‘[I pro- 
glory of God!’ According to Jurjani,* this tasbih is 
1eral tk an taqdis, or the uttering of God’s holiness,” in 
mation of God’s transcendence. It is used in the 
=x xpress the impression made by God’s overwhelm- 
1ess and His wondrous deeds, or to deny anything 
By to His absolute perfection and superiority 
T afsir, 23; E.W. Lane, Lexicon, 1v. 1289-90; 
Subhan Allah’, EJ, tv. 492-3; C.E. Padwick, Muslim 
55~74). 
u | li Llah: the proclamation that praise belongs to 
all I Hi favours. Lexicographically, hamd, meaning 
ulogy’, is used for a certain excellent voluntary 
deed of man—ecither a favour or an excellen 
nce ar d the like—as distinguished | oy 1 madh 
| connotation. When used 1 in rela ion to t 
9 ha e the same meaning as shu 2 
and H le is to be praise Jand 
Irs to nan, pleasant or grievou 
sar qd grievous be cause 0 
ir 


- 


—~—— 
! 
} 


bth this does not have a fixed d formu 


od 


We 


a 
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(hikma) of God. This is what Ghazali means by this phr 
Tasbih is the praise of God, the Transcendent, and tahmidi 
praise of God, the Donor of gifts and favours. For more det 
see Tahanawi, u. 88—90; Baydawi, 3; Jurjani, 41-2; 
Lexicon, 1. 638—39; D.B.Macdonald, art. ‘Hamdala’, in EP 
122-3; C.E. Padwick, Muslim Devotions, 75-82; E.W. 
“Aus einem Bniefe’, ZDMCG, 20 (1865), 187-88. 


3. Allahu akbar: the proclamation that God is incompara 
greater than any other being. The Qur’an does not have 
formula as it stands, although it is implied in some places, ¢€ 
Rkabbirhu takbir™ (xvu:111). Syntactically there are seve 
explanations given to this takbir-formula. Some take akba 
the sense of kabir, although this explanation is weak. It 
mostly understood that this phrase 1s elliptical, since akbar lac 
the article. Some take this as meaning akbar kabir (greater 
[any] great [being]); some akbar min kull shay’ (greater than 
[other] thing); some akbar min an yu'raf kunh kibriya’ih 
‘azamatih (too great for the measure of His grandeur af 
majesty to be known) (Lane, Lexicon, vit. 2587; [bn Manz 
Lisan al-“arab, v. 127). On the other hand, some Westéi 
scholars see a parallel to this ejaculation in the similar Je 
worship (T“philla).* Others see in the reiterated takbir of tf 
adhan ‘a shout of defiance, a word of power, against t 
dethroned heathen gods” and resentful demonic forces, ousté 
by the new worship of God. 
“ Ihya’, 1. 168 (K. al-Salat, bab 3, Bayan tafsil . ..); tv, 79-82 (K. al-Sé 
wa’l-shukr, shatr 2, Bayan hadd al-shukr). 
* E.M. Mittwoch, ‘Entstehungsgeschichte’, 16-17 
© C.E. Padwick, Muslim Devotions, 30. See also A.J. Wensinck, a 
“Takbir’ in EI, tv. 627; Ihya’, 1. 152-5 (K. al-Salat, bab 2, al-Qira'a—al 
Sujud). 
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127 
135 
1§2 
1§6 
186 
198 
200 
201 
286 
17 
135 
147 
169 
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191 
193 
194 
71 
80 
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59, 77, 84 
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76 
37, 76 
$1 
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76 
27 
27 
§, 85 


INVOCATIONS AND SUPPLICATIONS 


X. Yunus 


XI. Hud 
XI. Yusuf 


XII. al-Ra‘d 
XVI. al-Nahl 
XVII. Al-Isra’ | 


Banu I[sra’il 


XVIIL. al-Kahf 


XIX. Maryam 
XX. Taha 
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Iness and the remembrance of God suftuse all 
the formal practices of Islam, there are times when the Muslim 
simply ‘sits alone with his Lord’ to repeat formulas drawn from the 
Qur'an and the sayings of the Prophet, secking remission of his 
sins and the purification of his heart. The present volume, Book Ix 
of the Revival of the Religious Sciences, is probably the most widely 
read compendium of such material, popular not only for its 
comprchensiveness and beauty, but also for the analytical approach 
of its author, who explores the psychological and spiritual effects 
of prayer and the celebration of God’s name. 

Aba Hamid al-Ghazali (1058-1111), theologian, logician, jurist 
and mystic, was born and died at the town of Tiis in Central Asia, 
but spent much of his life lecturing at Baghdad or leading the life of 
a wandering dervish. His most celebrated work, of which this is an 
important section, has exercised a profound influence on Muslim 
intellectual history by exploring the mystical significance of the 
practices and beliefs of Islamic orthodoxy, earning him the title of 
Hujjat al-Islam, the ‘Proof of Islam’. 

The original translation by Kojiro Nakamura, now Head of the 
Islamic Studies Department at the University of Tokyo, has been 
substantially revised and augmented, with hadith identification, by 
T.J. Winter, General Editor of The Islamic Texts Society's 
al-Ghazali series. Invocations and Supplications 1s the second title in 


this series. 
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